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ABOUT THE AUTHOR

Ghulam Ahmed Parwez

Ghulam Ahmad Parwevas lorn in Batala, Punjab, in British India én@ly

1903 into a profoundly religious family. His grandfather, who was deeply religious
and belonged to the Hanafi school of thought, was a renowned religious scholar
who intended to make the author inheris Knowledge and religious
understanding. As a consequence, his education and training was carried out und
the direction of his grandfather. While he studied the traditional religious
teachings, he also had the desire and inkling to question its caintgemisu
intellect and reasoning. This led to his inner conflict with the external religious
environment and he continued to question the prevalent religious concepts and
practices. He noticed that whatever was being taught as part of the religion wa:
beirg referred to some Imam or religious scholar for authority. It was also noted
in the religious literature that whatever the forefathers had followed should be
obeyed without any question, and this was considered to be a requirement of
Islam.

For Parwezhis did not satisfy his desire to seek reason and logic in every claim
and statement made within the religious literature. However, he could not expres:
these doubts and reservations initially due to his respect for his grandfather, anc
the constraints ahe religious environment which prevailed at the time in his
town. Later, due to his employment, he moved to Lahore (now part of Pakistan),
and found a degree of freedom to question some of these religious concepts anc
beliefs. After the death of his griatider, he found complete freedom to pursue

his line of enquiry and research into the prevalent Islamic beliefs, doctrines,
ideologies and religious practices.

This led to his discovering that most of these have been acquired from others. He
tried to stdy the Quran using the traditional religious approach but was unable to
find the answers to all his doubts, which required satisfaction from a logical point
of view. He also studied the life of the last messenger and the estdldithme
Islamic Statén the seventh centuny his quest to determine the cause which
contributed to this greatest revolution based on the Quran. He especially paid
attention to the statement from the
of my thinking or thatofanyloe r human beingd and t ha
Allah. He soon learnt the procedure to understand the Quran.
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Through his contact with the famous philosopher and poet, Allama Igbal, who
had a deep interest in the Quran, Parwez concluded that tcamcldiesiQuran
one has to understand three fundamentally important points:

(1) The Quran calls itself LigiNyr) and a light does not need any external
source or aid to make itself visible. It makes itself evident and also exposes
the reality of those thingsich are within its domain.

(2) The Quran is revealed in the Arabic languaget@andderstand it
correctlyone needs to understand the Arabic context which was prevalent
at the time of its revelation.

(3) The Quran has guided us by saying that throasgpafulAyat(through
cross reference within the verses of the Quran) it makes its guidance cleat
e.g. see (6:106).

In order to meet the second requirement regarding the precise meaning of the
Arabic words in the Quran, he researched and compileghatiFQurannow
translated into English), which is a dictionary of all the words and terms used in
the Quran and which includes the meanings which were prevalent among the
Arabs at the time of the Quranic Revelation. For the third requireriastesf

utAyat the Quran is different from books written by human beings, where the
latter are usually divided based on various subjietsQuran is based on
mentioning a reality in one verse or verses and then its further explanation is notec
in another place g@iaces. For exampleSarabAl A naamthe Quran states:

And thus do We explain the signs by
have explained themé, and We make t |

In order to meet this requiremeRgrwez felt the need to compile all the verses
under one subject as referred in various verses of the Quran and he compiled :
book in Urdu titledabweetbQuran.e. Classification of the Quran. This made it
easy to refer to various subjects and loalk tae verses mentioned in the Quran
relating to a subject.

Along with writing and producing literature on the Quran, Parwez also held a
regular weekly meeting in Lahore to deliarglecture explaining the Quran)

in Urdu, and these are also ab#&hsaudio and video recordings. He dedicated
most of his life to researching the Quran and its significance in relation to
presenting an alternative solution to human problems, and answering questions
relating to human creation, its purpose and tistiguef death and the next life.

He also participated in the struggle for Independence during the perb@41038
and the creation of Pakistan, which was based on the ideology of the Quran, with
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a view to establishing an Islamic State for the Mugliims subcontinent. He
worked very closely with the founder of Pakistan, Muhammad Ali Qoagh (
eAzamor Great Leadgiand had regular discussions with him on various aspects
of the message of the Quran. In order to sighe movement for a separat

Sate for the Muslims of India and to counter the arguments put forward by some
of the religious lobby who opposed the creation of Pakistan, he published a
monthly journal callébbluelslam(Dawn of Islam), commencing in 1938.

Parwez joined the Indi&@ivil Service in the Home Department in 1927, and after
the creation of Pakistan he migrated to Karachi, and continued to serve in the
same department till 1955, when he took early retirement and devoted the rest o
his life fully to his work on the Qurade moved to Lahore from Karachi and
settled there.

He left this life on 24th Februat®85 in Lahore and his body was laid to rest in
Lahore.
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FOREWORD

It was a while ago that | considered a written structure in oradeseéntplslam
in itstruecdours. And it was his- to first of all explain in a completahbiased
waywhat human intellect alone laatievedo date in finding solutiorier the
important problemsf life (without the help of Divine Revelaticamydwhether
it has beersuccessiuin its ain? If it has foundatisfactory solutisrio these
problemsof life thenthe needfor anothersource of knowledg#oes not even
arisg(beyond human intellect). Biut has not been successful irmitathen we
need to look athe ®urce of kewledgewhich is beyonthe reach ohuman
intellect(i.e. Divine Revelatioahd whichs now preserved its true fornwithin
the Quranandwhat solutiosit presents to these problemscordinglyunder
this schemeahefirst bookin this connection i t | ed 6 Wha thwaBi d N
published in 195% which starting from the timef the Greelphilosopherso
the modern timegesearch wapresented from philosophgetsistorians and
scientistand it washown how despite athis exertionand stuggle they accept
thefactthatit is not possible for tHeuman intellect aloe find the solutions to
the important problems of life.

After this in this connectigrthere was to benother bookthetitle of which was
proposed a8 WhDadtAllah %36 During this periodnanycolleagues suggested
thatthere was eaquiremenfor a selfsufficientbook in whichit wasdetailed
whatlslamis, becausaothing is @ailablen this exact form. Anfleavingaside
non-Muslims) even Muslims themselves ddvae¢ a clear concept@éert in

front of them. Itoo was strongly aware of the needHakind ofabook and |
thought that once | am free frahe writing of the book Wh a t Diagg 6AI |
then | willturn myattentionto this issueBut when | staed drafting théook

60 Wh at D iady I&éltltHat# B small change was made to it, then it can
become that vesamebook which has beesferredto earlierHence |l started

to reeexaminghe arrangement diis bookand started to writeiit sucha way

thaton theone handitbeo mes t he second phamakdoof
on the other hand it becomeseadfcontained bookvhich can be presentsd

that it will beknownasé Wh a t S Thereforethis bodk is now presented to

you. In thisbook at some places it was felt necessajuote Wstern thinkers
whoarer ef erred to i n thea ntkdak AG\Withdnte s@i
than beinglirected torefer to those parts of the book, these have been fully
guotedso that the subject uaddiscussion mplete

1lnsaan Nein KiyecB& What Did Man Thitka book written in Urdu by the author.
2Deend this is Islam as a syt which is presented in the Quran. (Ed)

3lslam: A @allenge to Religidhe authocontains details of references from the booktitled
What Did Man ThinfEd)



What is Islam?

It is our claim (ashthis claim is based on our Eimfadhat Islanis bestowed
from Allah ashe final and comple@eenwhichdeals with all the difficulties of
mankind i.at holdswithin itthe solution to all theindametal problems of life.
But when we wish to determine what Isinthenin responsedifferentvoices
emerge fromdifferent quarters. Ad when thes&oices arecombined their
outcome isnothing more than theissuesrelatedto Namaz (prayers)Roza
(fastimg), Hajj (pilgrimage)Zakat etc.Now it is obviousthat the Islam wise
concept relates only to tldannot present solutiemo the problems oéven
Muslimsthemselveever mind the problems of the wholenahkind)

Islam is a system of hidosefoundations areased o fewsolidand immutable
concepts.As long asthese fundamental concepts do appearin clear,
unambiguous anpreciselydefined forrs, it cannot be understoodhat that
system olfife iswhich isproclaimeds Islamand whictcontains the solution for
the important problems of lifen this bookl have presented these concepts.

Here thigguestion magriseas towhatis the authority fothese concepts which
are presented as tloeifdatiorof Islam?The answer to this questiis easy. The
Quran is theeodeof the Laws of Islam. Deeimas been completed and secured
within it. Therefore Islamic concepts are those whaséhenticvalidity is
available from the Quran. | halrawnthese concepts from the Quemtording

to my own vision and understandingind presented these with the Quranic
authority It is possible thainy interpretation may have erred in understanding
some meaning of the Quran (becausey casthis is ehuman effort in which
there isa possildity of errorand mistake) but it can newappenthat! would
deliberately present a AQuaranic concept as Qurarit.my opiniondoing this

is Shirkk andthere is no greater crime in the court of Allah than this.

As | have beenontinuouslysayingor a whileslam isDeenand notMadhab
(religion)and | have explainethe fundamental difference betw&menand
religionin detail onvarious occasioAsAt this juncture it will be sufficietd
understandhis muchthat the messengers of Allah used to pr&ssmtin its
original form throughVahi(revelatiop Afterwardstheir followers used to alter
this Deen d usuallydeliberatelyin orderto serve their vested interestat b
soméimes unwittingly as wel this altered form oDeenis calledreligion
(MadhabLike theDeenpresented biheprevious messengers of Altale same
thingalso happened to Islaamd its followerto gradually brought it down from
thehigher statusf Deento the level ofeligion After becomingareligion Islam

4 Eimaand this is conviction in the Quran by accepting the concept of Allah, His nresstage
revelation, His angels (forces) and conviction in the Hereafter. See verse (2:177). (Ed)

5 Shirka this term is used in the Quran when the Divine Laws are mixed withaokataws and
consequentlpeencannot be established. (Ed)

6This is covereih the book titledislam: A Challengediigi®hy the author. (Ed)
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a livelyfully awake andynamic system of ljifi@stead of leadinte caravarof
mankind to itsntendeddestinationwas reducednly to a collection bsome
lifeless beliefs and sée$s ritualsThe consequence of this waas justthat the
worshipping natioof thisreligionbecameleprived of all therpsperitie®f life,
but that the caravanf humanitywas not itself ablke treadon the right path
(when thebeacorof Deenwasnot even in front of ithow couldt treadon the
right path). This is the reasdhattodayall nations of the world acaughin the
hell offear and discord from which they do not seevagyout.

Although the followers of Islam have (deliberately or unwittingly) turnedit into
religion there is dundamental difference betweeand other worldly religions

d and this is that difference which can serve as a hopedaratawof mankind

to find the right path, indeed itassuretyd and that ishatthe code of laws of

the Deenof Islam i.e.lte Quranis availabléo man inits original and unaltered
form. Thereforewhenever they wistiey can turthisreligionbackinto Deen

My humble effort haalwaysbeen this (in which have beencontinuously
immersed for the a6 to30 yeansand that ito distil norQuranicelements
from Divine Deenn orderthat | carmpresentt again intstrue and gstineform

to the world, so that the Muslim Ummah iselffind its lost statusnceagain
and thecaravamf mankindcanmarchon the right patlof life. This book ipart

of my ongoing effoiin this connection.understandhatif this book is giveim

the hands obur young educatedass (religiomfluenced)thenthey can be
attractedo Islam with the full satisfactiontb&irhearts and minds based on their
ownobserved and acquiredidenceSimilarlyif this is passed on to ndfuslims
thentheir misconceptions about Islam can be removed. As far as our educated
youth are concerngoh the one hande teach thertihe Theory of Relativitgy
Einstein, the philosoptof history by Hegel, the knowledgéhefself by Freud,
andthe philosophy by Whiteheadileon the othehandin Islami@tweprovide
education inthe samé¢alesof the pasbased orsuperstitions, aimless rituatsl
souless beliefandassum#hat we haveanvincedhemaboutthetruth of ®eerd
and that they will become true Muslims. Asamsequencef this, far from
beconngd6t r ue Msiead them sidubts arsdepticismabout Islamare
definitely reinforced’he need i®r Islamto bepresented in the light of the latest
modernknowledgendto inform themthathaving reached that pdaat which
humanintellect comes to a deadd howDeentakesthemforward from this
point onward.

As far as notMuslims are concerneldeir knowledgabout Islam isaken from
those ancient books ours in whichare foundall types of invented narrations
and tales, and nonsensical accounterf@oved fromknowledge and intellect
Since we have given thesels the status of piety and sanctificati@yhave
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thereforedbecome an authorivy Islan. Thelslamgleanedrom these books will
be suchfrom whicheverytruth seekewill run afar Present Islam as revealed
through the Qurato these peopland then see how thiegcome convinced to
bow theirheads before this. | have experienced this myself.

| am hopeful that this effort of mine will be successful in fulfilling this purpose.
Finally I would liketo reiterate these words which | have wridiethe end of

60 Whdidima n  t ol ttmokigdthese efforts of meeen &w such individuals
are borin whose heatteconviction of thguidance of the Quesmergdssed on
their owiperceptive evideriagillthen acknowledgat! have receivééré reward

of myunremitting visionary egesanamy heartfeéndeawvosd

G. A. Parwez

25B

Gulberg 2, Lahore
Pakistan
September 1964

7 This is further explored in the book written by the author fithel Status of Hadeeth in Islam
available free at Islamicdawn.com. (Ed)
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EDI TORGS NOTE

This book is an Engl i sh Idam¥&ya&b a(tWhoant
is IslamAyritten byG. A. Parwez in 196%his book coverthe salient aspects of
Islam as revealed in the QuiRarvedaterwroteabookin Englishtitied dslam:

A challenge to &igiordwhich isamore detailedersionpublished in 969 and
whichis aalable freatlslamicdawn.com.

This translation coveadl of the aspects which are disediss the original Urdu
version, howevdhe Arabic text of the verses from the Quran has not been
included and readease directed téhe Quran for these details. Theglish
translations used for tAgabicverses othe Quran are maintgkenfrom the
translation of the Quran by Abdullah Yusuf Ali, with samendmentsade

usip t he O6Exposition of -é¢lslam)toClaboemte & (
meanings where required. The verses of the Quran are givenrmahta77)

in which 2 refers to the chapt8ufah of the Quran and 177 is the number of
the verse itself.

As is the case with all translations, it is difficult to translate everything literally, as
this can affect the flow and meaning of the origgralin order to clarify some

of the words and termagditionakxplanations have been provided as footnotes

at the bottom of the page and (Ed) is written against these additions indicating this
as beindrom the editor. Footnotes without (Baljitten aginst thenare to be
considered as being from the author himself.

This book is divided into 17 chapters which cover various topics including: Deen
as a System, the Human Self, Intellect and Dedmavitaf Requital, Thefe in

the Heeafter, The IslamB/stem of Sustenance, Deen as a PloSiifstem, The

Rise and Fall of &tions, The Permanent Values ardriéh.

Th e t er hasldednlusedrdudhout the book when referring to the Quran
and the term 0 Gihatékidaesnotefer togny speciécpartas h e n
of the Quran. O0Al |l ah® as usdegignatiom t h
which encompasses all of His Divingrilbutes and refers to His complete
sovereigntin the universe.

As noted by the authohed Quran is not a book otligiord(Madhap it is a
revelation from Allah for mankind for all tinaeslprovides details of a system
called DeerDeenis not a religiobuta systerjust likecapitalism orammunism
and covers all aspects of humantile.following points abotite Quran should
be noted:

12
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1 Historically, the Quran was revealed over a periaeotfy thregearsas
a guidance to all ofankind. Tie last messenger of Allah, Muhammad
(PBUH), disseminatetthis messagamong the peopighichresulted in
the establisiment of an Islamic Stateased on Quranic Valuesthe
Arabian Peninsula the 7th century AD

1 The Quran statekatthe purpose of thereation of theniverse and the
earth is tdhold everyndividual accountable for his or her dessdthat
no-one is dealt with unjustly and it explainshow this process of
accountabilitjunctionsand its impact on our life which includes the life
of the hereaftetlt declares:

O0Al | ah creat ed athreth soehatevery self a n
finds the recompeaehat it has earned and none is dealt with
unjustlydé (45.22)

1 Everythng in the universe is provided witbuilt guidance from Allah
except marwho by virtue of possessing free, Wik no inner guidance.
However manis givenguidance as an extdroaterionin the light of
whichhe carchoose to exercise this free.wWitlisguidances provided
in the form ofrevelation from Ad#lh throughHis messengersho were
choserby Himfrom amongmen These messengengre the recipient
of the revelatiowhichtheythenpassean to theirfellow human beings.
The Quran is the complesad finalrevelation from Allakvhich was
revealed through the last messenger Muhammaasbden preserved
and protectegincethenin its original formSince thenhis gocess of
revelation has stopped for easifar as thiworldis concerned

1 The Qurandescribeshe state of the world af a society when the
guidanceyiven inthe Quran is not followeand alsdhe resultwhen it
doesfollow this It addressasselfto an individual firsand by appealing
to the intellect and reasoningvites the individualto considerthe
guidancgiven within itlt then addresses those whkoegt its guidance
(theMomineerf) anddirectsthem to establish a collective systerthfor
good ofthewhole ofmankindThe Quran calls th systenbeen.

8 PBUH & peace be upon him.

9 The life in he hereafter is discussed in detail in the book by the authof hidddfe in the
Hereafter; What Does the Qurébdpay

10Momineen is the plural of Mondrthe term is used for those who, through their own volition,
accept Eimaan and then live thigrwithin the confines of the Permanent Values of the Quran.
(Ed)
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The Quran contains ndruman thinking and this is the reason no human
being canproduce anything like iHowever, the values given and
illustrated in the Quran can be understood thrdgluse ohuman
intellect and reasoning ddelen as system can be establisinghe light

of these values.

The concept of Allah given in the Quran is unique and is not available
anywhere else. Human beings possess a self which needs a model for it
development and the condepf Allah based on the Divinétrdbutes

serves as a model for the human self to acquire these attributes within the
constraints of being human.

The Qurans a complete book and does not require any other source for
its interpreton and explanation. It is n@motive and provides reality

as it is, len it leaves it tas to understand it in the light of the
developmentand circumstance$ the time in which we live.

| wish to give thanks to aratknowledge the support providedHussain
Kaisrani of Tolee-Islam Trust, LahoréAsif Jalil Karachi, andBheraz Akhter
Norway. | anprofoundlygrateful to my wife fdrerhelpandencouragemein
thetranslatiorwork and revision

Finally this work is a translation anslsach anyambiguity in the text in the
English version which is not present in the Urdu version is my responsibility as a
translator and editor and not of the original authmgaders haveng qustions

or comments after reading this book, they are welcomatézttioe Tolu-e-

Islam Trust.

Ejaz Rasool
Glasgow, UK
August2017
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1 THE BASIS OF DEEN

If you traverseany period of human histpgndcastan eye on any part of the
world, you will findthatthere is one thingvery placeverynation ancevery era

has in commarand that is thateoplewill have devised sorsert ofbeing (either
atangible or abstratiting or anintangible perceptive power) in front oficih
theybow down which theworshipandof whoseangeror displeasurthey are
fearfulandwhosepleasuréheyconsideto bea reason for blesssand approval

for themselveseavingaside the civilized and developed naifoyeu go tasuch

an island where mutsidethaspreviouslstegped(according tdistory)thenno
matter how different thgopulation residing there may be in other matters, in this
commonissue their practi¢teo will be equivalent

1.1Universality of Religion (Madhab'?)

Plutarchwho flouished in the first century of the Christian with extensive
knowledge of the world of his tim#irms:

dn wandering over the earth, you can find cities without walls, without science, wi
rulers, without palaces, without treasures, witleytwitbout gymnasium or
theatre, but a city without temples to godsit prélyer, oaths and propimaegh

a city no mortal has yet seen and will @éver se

Thismentalityor wayof manin which hehas givem certairthing (or powerjhe
status ofan objecof worship is commonhknown ageligion.But despite the
universality of thiseligious fervar or belief,the reality that it has not been
possiblaup until eventhe present timfr it to beestablisedas to whait isthat

is known agreligion is not in the least surprisif@ommon people asidine

w o r Prdafest thinkerkistorians andritershaveexpended greaffortsto try
andfix a definition foreligion but noneamong theidefinitionseithermatcted
with anothed, :10r couldany sucttcomprehensive definition be devised which
could fullycover althe differentoncepts of religion

1.2The Definition of Religion

According to Kanfor examplgieligion is (subjectively regarded) the recognition
of all duties aBivine @mmand@ According to FriedrichcBleiermacheweligion

11 Madhald literally means way or course. This word does not occur in the Quran. The English
word religion is usually translateMadhalh(Ed)
12W. M. UrbanHumanity and Dgjty15
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is to take everything individual as a part of the whole, everything limited as a
representat i Aaordngto tHocef fhdhiviimaonexprésses. the
innermost tendency of all religions sthaxi om of the conse
William James holds religion to be 06
men in their solitude, so far as they apprehend themselves to stand in relation tc
whatever t hey ma yCahenontakesdaedifferenthview af i v i
religion. 0 Ma dghiec adrfd r @eaneangomberebyl (man)d a
believed he was able to acquire power (over his environment) and make the
uni verse bend to his wishes. 6hatRflreof e s
individual does with his own solitaridessl in anotherplagte f i nes it a
of belief cleansing the inward parts
of religion is stated more fully and clearly in the following passageastish

in hisbook6 Sci ence and the Modern Worl do:

aeligion is the vision of something which stands beyond, behind, and within,
passing influx of immediate things, something walclansl neet waiting to be
realied, something which is a rgms&bility, and yet the greatest of present facts,
something that gives meaning to all that passes, and yet eludes apprehension, sc
whose possession is the final good, and yet is beyond all reach, something whic
ultimate ideal and the legzequabt

Commenting on various definitions of religiorhis bookd The Phi | oso
Rel i Brohéssor G. Gall oway says, ©O0Whe
factors of the religious consciousness and the way in which they work, some
defintions of religion strike us by their inadequacy andidegness. We find,
perhaps, that they are applicable to certain sfagéigion but not to others, or

that they | eave out what is i mportan
which had #ended the efforts of so many great scholars, Galloway has advanced
his own definition. He defines religiopbaMa nds f ai t h i n a p

whereby he seeks to satisfy emotional needs and gain stability of life, and whicl
he expressesinacisowor shi p*» and serviced.

From these various examplgsu will have seen that not only do the various
definitions regarding religion differ from each othé@mot even one of these
definitions is comprehensive enough in this regard to encompasseall thes
conceptsnoris it so clear that it makes the matter compreheridiides the
reason that the famous thinkeilDP Ouspensky quotes his mentbe Russian
mystic G. Gurdjiefeas saying

13A. N. Whiteheadscience and the Modernp/A22i
14G. GallowayThe Philosophy of Retigiat81, 184.
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ORel i gion s a human c dingoéaonan, hiséhigonh e v
will be of the same type. Theréfoan be possible that the religion of one man may
not be completel ¥ suitable for anot h

1.3Common Value

If we combinghevarious concepsirrounding religigthen such a conceptll
emerge from itsum totawhich can be deeménlbea common Jae i.e. the
concept of a supeatural being or powewljich iscommonly calledsodd,
though there are religions whare not convinced of god. But a fargreater
difficultythanthatwhich is encountered in defining relig®faced in relation to
thedefinition of Gd.In this regardoo, the concepdf anyone philosophetoes

not accord with anothérs . F o rKarg speakspt God @&t he amor a l
gi v ®illidnm James decle s God o6t he Hi ghMatthewar t
Arnold believes God totkPeudnkss@owéo

JeandHe 1 s Ot he griean 6.t in@é of jisearierevotkst | ¢
identified Him with creative energwtdr on when his thought had taken a
mystical turn, he spoke® of God as OL

This fact will have become appafsorh these few examplésat (like relgion)
thesephilosophers have also not arrived at any one conckganding th true
concept.Each anto@aherd has a dissimilar conaegta differing
definition.This is becauseihen these peoptalk aboutGod, ths discourses
not of God but is regarding that concept which they hold in da&irminds
regarding GodAnd sincehe invented concept the mind of every individual is
different this is why the concept of one caromrtcurwith that ofanother.

Il n the words of Sheen, 0 ttiveeappooachiga Go d
subjectivs50 d b or nowrd foeleldisngs 6.

1.4Concept of God

As far as this question is concerasdo what gavéseto the idea ofod (i.e.
some supernatural being or powerjhe mind of manWesternscholars of
sociology thought that whesarly man (hile his consciousnessas still
developinpsaw that some evemwiscur the cause and effect of which he could
not determinge.glightening, thunder, storms, equtakestornadosepidemics
etc.) the thought arose in Heart that it is possible tliaere argreatpowes
operatingoehind hese eventwhich are not visibl&rom this,the concept of

15pP. D. Ouspenskin Sarch of the Miracypo@99
16Henry Bergsori,he Two Sources of Religion andiydopal&y
17Fulton J. SheeRhilosophy of Religid238
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God (goddesss gods) was borm his mind This concept was different in
different nations depending upon their circumstaasdswas differewithin
the environment of dérent tribes.

1.5 Evolving Concept ofGod

After this, atime passed and progresaed the human mind matuyddere was
improvement and refinement tims conceptlso.Graduallyin this way that
concept ofisodécame into existencéniwh ispresente by the more developed
religions of the world. Thisdoctrineia | | ed 6t he eovd@@talse d c
are availablegff exampleinGr ant Al @leerEGokitiomn af thekldea of

Godd or Sir James &dldemBoggd Fr azer 6s boo

At this point it wll not be inappropriate to make it clear that subsequent
researchergavecontradicted this doctenand said that the concept @bd
which isfound in developed religions has teten reached here bgn
evolutionary procesis,waslike thisfrom the beginnintf.Dr Arnold Toynbe,

the famous historian of modern tintasyeforewrites in this regard:

0 Pr of es @msearcB shbws that the concept of the worshipesegeetjp
by developed religiansiot a new concept which theyirharded. The oldest
religion of mankind vedsathis, which has been renewed by developed‘religions

The book by Professor Schmidt from whiehabove is quoted by Dr Toynpbee
is consideredsan authentic discourse on this subject, heihas dscribed in
clear terms thahe concept of a higher deity which exigtedarlier human
civilizatonsisthe same concept which is presented by those relgitprefess
the oneness of @l. Thereforeit can be stated with authority regardogt of
the oldest tribes of mankintiat this was their concept about gdence, the
concept of evolutionary religion is now liquidated from the field of sociology.

However this is a digression from the main subjéate were saying that
(accordig to the skeolars of sociology)h e igpdé woh sttielhumann i n
mindas a result dhose events amatcurrencewhosecauser effect hey were

unable to comprehentihe man of thigra had, more often than ntotface the
destructiorresultingrom these eents anaccurrencefecausée had not yet
acquired the knowledgeouthow to harnessatural forcgsandthereforehe felt

weak antielplesi the face ahese disasters. In order to save himself from these

18 As we will later explain, the concept of God which was presented by revelation was the same
from the beginning to the end. When human ideas became intermixed with the revelation, the
concept of God also underwent change. Mm@acorrect concept of God can only be obtained

from where there is no contamination of the revelation by human ideas i.e. from the Quran.
19Arnold ToynbeeAnHi st ori ands . Approach to Religion
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losseghe could not thinkf anything dter than that he should bdefore them
prostrate himself ataimblyimplore andin thisway try to alter their aroyance
intofavourThi s i s whatd.is called Ooworship

1.6 The Ages of Worshipand Magic

Thereforethis first era (according to theskatars) was the Age of Worship.
After this whens o me 06 wi s ewer@ bornfframwhamthe ladtitstion
of Priestcraft emergedjhey said thahe methodby which togain protection
from thefury of these wild forces wast to prostrate in frondf them or to
implorebefore then® wewill tell youof suchad p r o cduatowhiehdhese
forceswill become subservieahdwill startto functionaccording to youwtesires
Consequentlyhe counting of beads atie utteringof magical wordasnd tants
came into existenaghich ikknown asnagic. These scholars call¢nahe Age

of Magic®

1.7 The Age of Malukiyat (Di ctatorship)

Proceeding furthethuman civilization invented the institution of kingship,
throughwhich one man acquired so imymower (or wasonsideredo be in
control of sich forces) that evetgmmandf his was considerémmutable and
every decision absolutehe becamenragechewould destroyabitationupon
habitation If he was pleasetie wouldbestowhamletsupon hamletsas a gift.
Therewasneitheranylaw* or principledefinedfor hispleasurenorwas therany
reason or cause fars rageTo please him and to keep hiontented praises
were sun@ his gloryprostrations wengerformedn his presenanddonations
werepresentedObviouslyeverypersorncould not have accesstaeh a powerful
and mightypeing, s@n the path to access himerewere hundreds of courtiers
and guardd-hereforein order to present their requests to himpti#icwould
seach for means of access and hunirfi@rcessors. For thesometimethey had

to beseeclthe courties andsometimes they had to britis closeconnections

so that at some opportune ment (when his royal highness wesgood mood)
their petitioncould belaid before himin view of these unlimited powers of a
king some peopl&vould of their own accordc c e p t him ade t he
others stated thatdd, with similarqualites and attributes, is sitting in the
heavens antiattheking ishisshadow on earth. Ihis waythe concept of Gd

in the human mindvasestablished astgrant and dictator (rajdn, sultan or
emperoj.

20 Seavlagic and Rieligwhich is part of the bootoldenddighoy Frazer.
211n this era, man was not yet familiar with the concept of law, nor had he the knowledge of the
laws of the universe nor could the concept of law come into his mind.
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1.8 The Doctrine of Marx22

Marx and othersonsider that thiselief in ®d becamestablished ithe minds
of thepegleautomaticallyn fact, with the help of priesthoodattyroup which
took control obothwealth anthe reins of poweriatheirownhandsexpressly
indoctrinated the minds tife publicso that their vested interestaildacquire
the veneer dDivine AuthorityAnd in this waythe working clasgasnotable to
escapdrom their clutches. In any caadbatever the realitg, it remains dact

that from that time to the preseirhe, regarding the concept 0b@, the human
mind is lost in sucmazes from where he does not sew/ay out.

Be awar¢hat whatevewe have discussed until nowregardingjod worships
about that concept whichtige productof the human mindt is possible that it
could be stated at this pothateven in theyrea religionsof the world, (which
claim that their teaching is not the product of the human mind but is based on
revelation)we see tha similar concept ofdél existsBut in different religions

of the worldhuman ideas, concepts, doctrines and Hded\edbeenincorporated

into the teaching of revelatida such an extent thato differenceremains
between the original and the inveritet.do they haven front of themanysuch
criterionaccording to which thegutseparatthe pure teaching of revetat from
humanconceptsThis isatruth which the scholars and priests of these religions
themselves openly acceptereforenone amonghem claimgoday(nor can)

that the bookwvhichthey call the Divine Revelatiamword for word the same
which themessenger dBod had receivetl This is the reason thathatever
concept of50d is presented in these bqdiis verysimilar to tle concept which

the human mind had invented.

1.9 The Concept of God (Allah) in Islam

After this introductionwe comed Islam. Be awatbat when wealiscusdslam
the authority for this will be the Quran. Aadarding the Qurathis fact isvdl
knownbothto Muslims and neMuslimsalike thatit isword for word the same
as thawhichRasuullai* (after receivinthe revelation from Allah) gave to the
Ummah

Beforetalking about Allghthe Qurartalks about man. It says thtiagre are two
concept®f human lifeOne is that which is called the materialistic concept of life.

22Karl Marxd the German philosopher in theéhk®ntury. (Ed)

23 The dedils of this are available in my bddile Divine Books of the Religions of the World

24 Rasulullahd this term means messenger of Allah and is usually taken to refer to Mishamma
the final messenger of AllgEd)
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1.9.1 The Materialistic Concept of Life

According to this concepit is accepted that man is defined by his physical body
which comes in exisence according to physical laitvsemainsfunctioring
according to these lgwwadultimatelyt comes to aend according to tekesame
laws. In his waywith the disintegration of the human hddyman life comes to
an end. Obviouslgccording to thidoctrineof life, manhasneitherthe need to
believe in God nothe needfor anyexternal guidancét an individualleve)
growth of the body takeplace according to phgsiaws and whichevggrson
obeys these laws will hdarghealth andiitalityremaining gah Whoevegoes
against thee will become sick and weak. The treatment of tiseases can also
be dispensedhrough physical lawsVhen his limbs lm®me weak (or some
accident befalls h)nthen death comés himandthe matter is conclude&s far
asthecollective life is concernegrtainrules and regulations carfdrenulated

in the light ofntellect and experieneecordingd whichanation(camprisingof
differentkinds ofpeople)continues talevelopd its interests are preserved, its
strengtls arenot only maintained babntinue to increa¢so that it can face those
causesndeventswhich areout to causats disintegation). In the formulation
and implementation of such latliere ionlyone criteriorbefore themand that

is thatthrough thes&awstheir collective strength ahdlances maintaingagand
that there isa continual increase in th@lomination andsupemacyIn the
formulation ofmanmadelaws national interest will be the fundamemtative
andany change and modificatiarthese will benplementedccording to this
aim. For thisthere imeitheraneedor God, nor a requirement fanyguidance
from Him. The Quran declares this life tmbanimal lifeand states:

ebut t hos e?Wafijenay thansetvbdia® asarazing livestock
e a4é12)

At another plagghe Quran statebatthe outlookandpurpose of life of such
people ionly tofollow the emotions of theiselfinterestinstead otsingtheir
intellect andeasoningn doingright, theyareenslavedo their emotionsand
thesebecomeaheinstrumend for fulfilling their selfisldesiresThe Qurarstates:

Have you setfre one who takes as his god his own desire? Then would you be
responsible for him? Or do you think that nfoathidféar or reason? Theygre
like cattle;, Nashey are/orse astray in pgdh.4344)

Even if suclpeoplerecognis this fact thatie great creation of the outer universe
is functioning according tthe Laws of Allah, even then the Quran doeis
recognis¢hisas Eimaam Allah. k says about these vesgmepeople

25TheQuran uses the tenddir for unbdievers. The tertdufrmeans to deny the truth, to prevent,
to defy the laws of Allah. (Ed)
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/' f you asked t hem, 06 Who cdtieagu andthée he
moortolawsBh ey woul Al $ahél y They, how ar e

These are those people who:

And t hhatis serg/but o life in this world? We shall die and we live, an:
not hi ng but | hattheydhase nakoowledge Bi&y merdyu t
conjecturé4ds.:24)

This is one concept of lifegardingvhich the Quran says tlitas basednlyon
conjecture and presumptj@md not orknowledge and truth

1.9.2 The Quranic Concept of Life

The £cond cacept of lifeds oneaccording to which man is not only defined by
the physical bodyyut apart from the body thereaiotherthing which is called
thehuman personalitthe selfor 6 (indthe Quran the term uséat thisis Nafs
and it haseentermedasDivine Energy. Regarding the creation of mére
Quran has stated:

He Whohas madaverything which Rasreatedchost good: He began the creation
of man witlelayAnd madéis pogeny from a quintessence of theataiggiid
(reproduction peess)And He fashionédmin due proporticand breathed into
himfrom HisDivine EnergndHe gavioid the faculties béaring arsighiand
heart (and understandinge thank& do you givés2: 79)

Allah began the procesdiud creation oman from lifeless matter. Theassing

him through various stagesevolution he brought him to thatoint beyond
which his progenywas to continue through the process of sexual reproduction.
Up untilthis point there was no difference between mamanmdlaThenfrom
thisHe tailored him precisely atréated ifim special balance and proportion
andputin him asparkof His Divine Energy andn(this wayhavingendowed
youwith hearing, seeing aimtkellecthe brought you to that point of capipil
where you coulgaindifferent types of knowledge. But there are vergrfemg

you whomakeuseof these abilities and potentials pr@erway.

%l n this verse the Quran is firstly explain
0ébreathed into him fromfHirsstDipveirnseo nEnie.reg.y 0
man responsible due to the possession of a self and thereby the freedom to choose. (Ed)

27The word used hereSfiukrwhich is translated as giving thanks, whereas its deeper meaning is
to use these faculties apprdphain order to achieve optimum results as explained in the next
paragraph. (Ed)
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At this place the Quran ha$ormed ughat in the chain of organic evolutjon
man was also at thevéé of other animals. When marogressed forward
uniqueattributeemerged in hipas a resultf which hebecame aeparaté&ind
of creationThisuniqueattribute is that which the Quran llaslarecs Divine
Energy®

It should be made cletlmatthe termRuhin the Qurang notincluded in those
meanings which aused as an antonym of matter i.do@snot mean spirit or
soul. This is that Divine Energy which is calledhuman self (oNafg’). The
senseshearing andeeing) and mind are thoseans which provide information
to the human self and hdpo differentiate and distinguish. This, sethe light
of this knowledgeusingits own intentions andreedomto choose makes
decisions about matters of ling itsown resources i.e. wan sayt useshe
body and its pwersto bringits decision$o fruition.

1.9.3 Divine Energy

It is alsomportant to understand thiie versé breathed into him frorendig)y
(Ru).. (32&9) doerot mean that Allah gave a part of His Selfaa.rnthe sif
(personality) is an indivisible whole and cannot be divided inf8 Heetefore
this belief is wrong thtite human self is a part of tredf $f Allah whichhaving
separated &m its originjs trapped in materialistic comfpasd the in of its
efforts and endeawms is for this partto return and mergeith the wholdike a
drop of water mergesith a river. This caept is against the Quran. Tled 8f
Allah isacompleteentity in itselfandthe human self (evemaugh bestowed by
Allah) retaingts own permanestatus This concept of human life (tlimtrdis
not just the name for a physibally butcontainssomething within &part from
the bodywhich is callethe self)is that foundation on whi¢hewhole edifice of
Deen sraisedlf thisis acceptedhenthe matter of Deen progresses forwdrd. |
this is not acceptetthen the question of Deen does eatnarise.

1.9.4 Allah andthe Human Self

Having accepted this premis@me otheimportantpoints which then agsare

28The Quran uses the teRohwhich means energy. This is discussed in more detail in Chapter

2. (Ed)

29The termNafsis used in the Quran to denote the self. For furthaitddeggarding this term

refer toLughat ul Qurawolume 2, (Islamicdawn.com), p 615. (Ed)

30 Allah has an infinitely developed Self and man cannot have a part of this as man can only attair
a self which he himself has developed through his own efiogthigsree will. If this self was a

part of the Self of Allah, then it would already have fully developed attributes. The Quran has
clarified this point in many verses e.qg. (5:48). (Ed)
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(1) Wherever there is a selivill have the same basic characteristics.

(2) Man does noteceivea self ima fullydeveloped form. Heeceivest in a
latent or potent or dormashhapeor in a form withrealisible possibilities
in life.The purpose ofiman life is tactualis or to manifest it which is
called the development of the human self.

(3) For an udeveloped self personalityif is necessary that some developed
personalityshould ban front of him to remaims an external objective
standard. Ifman does not have this type of external objective standard
before himthen he can never say wahretywhethethis self ibecoming
developedand if it is developinthen to what exteritis doing so

(4) In this universeeithera s e | f oibdow Aimlmard s ,elfdfe S
Allah isthemostcomprehensivenosteminentand fully developéiithat
is why only thisedf canserve asan external objaee standard for the
human self(It should be made clear that ttedf f Allah,unlike the
human sé] did not develop graduafifage by stage reach aomplete
or developedorm. It was in itself complete and develpped remains
SO).

(5) We cannoknow anything about the form, state, compositomature
of the &if of Allah (leaving aside thelf®f Allah, we cannavensay
anything about the form and nature of our own ge#glf is recognized
by its attributes. These are the attributes which we have inteipogtd
as basic characteristics. These attributesharatteristicare in realiy,
thevarious facets of a self.

(6) As we noted aboywherever there is a self its basic characteristics (or
attributes) wilbethe same. Therefqmpart fronthose atibutes which
are specific to theels of Allah e.gheFirst,the LasttheInfinite etc. the
characteristics of the human self and the Self of Allah are th€lsame
becausthe &If of Allah is the most complete, most eminent and infinite
its attributes aréhereforealsothe most complete, most eminent and
without limits.In contrastwith the human setioweverthese attributes
areconstrainedavithin human imits. This difference between thenan
self and the Self of Allahould always be borne in mind.

(7) The Quran has explaine@s$e Divinet&ributes in such detavith such
eluciddons and such exquisiteness, that there can remain no kind of
doubt, suspicion oconfusionwhatsoever for thesgot becominga
criterionfor man.

(8) The Quran has also given tbadewhich if a life is liveéccording tat,
will then result inthe latert andhiddenpotentialsof the human setb
progressively manifestin other wordsfor the human setb continue
to developHe (manpecomesolourednt he ubs ® | @fitcanl | ah
be said thdteattain® c | 0 s e n & Bhis system addeib calbdAl
Deen

(9) According to this systeon codethe development of the human self takes
placeby living within a society not in monasteries and hermitages.
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Thereforein the society in whiohl Deertakes practical shapiee self of
every indidual keeps developjrond althecitizens of this society live a
life of success, eminence, achievement and prosperity.

(10) Every deed of man, indeed every desire, intential trmlighs passing
throughhis hearthavean impact orhis self. This is caltl the Law of
Requitat* Every deed which helpsd assists in thivelopment of his
self is called aghteous act. Contrary to thise deed whichesults in
weakness arwhuses declimehisself is callednevil act. In other words
in the samwvaythatthere are lawfsxedfor the growth and weakness and
death of the human body, there are laws established for the development
and destruction and ruin of the human self. If development of the human
self continug to take placethen events affectinghe human body
includingeven deathvill have no effect on iti.e. a developed self ashieve
an immortal life and this idled the life in the hereafter.

From the above discussitims truth hasbecome apparetttat according to
the Quran:

(@) Allah is he name athemost complete, most eminent &ty developed
Slf Whose attributes serve as an external objective standard for the
development of the man self. Keeping these DivitteilautesAs ma 6 a u
Husnpas an objective standandfront, andmarnifestingtheseoutwardly
(within the constraints as a human beamg) making theslee aim of life
is callecEimaanin Allah.

(b) Deen is the name of thatcticatodeof life or system of lifevithin which
whensociety is shapadcording to jhumanseltdevelopment takes place.
The collectivelaws for this systemre the Quran Note that the term
MadhaBtranslated as religioloes not appear anywharehe Quranlt
only talks about Deen.iabout a practical system of life. In styat can
undestandDeenas teachingnan to riseip from ananimal level to live life
atahuman levebs a result afhich an individuatill live a life of success
and prosperityoth in this life andwill alsq in the life to come (the
hereaftey keep progressirigroughfurtherevolutionary stages

31This is covered in detail in the book titlBak Life in the Hiter: What Does the Qasahys

the author.

32Because there was no separate wofdefanin the English language, Islam was therefore also
declared to be a religion like the other religions, even though none of the types of definition given
to the tem religion previously, or the common concept which it has, is applicable to Islam. Islam
isDeenand not religion, and the meanin@eénis that system of life, that form of a collection

of people, which is shaped in line with the Permanent ValuesedelsyoAllah. From this the
fundamental difference between religionaehbecomes clear. The essence of religion or its
ultimate aim is stated as being the internal personal experience which is completely an individue
matter, whereas Deen is the nafreesystem of life which is wholly collective.
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1.9.5 Difference Between the Quranic Concept and Mysticism

At this pointthequestion arisabat if the purpose of Deen isdevelop the self
of individuals, then this is thetme concept of individuality whislpresented
by monasticisny edaftandmysticism in their own wal/hat is the difference
between these twand what effeaoes it haven the world or on collective
human life? This is an important question iagimperativeto examineit
carefully.

1.9.6 Creation and Rabubiyat(Sustenance

The creative action of Allah adi system ofsstenanc&in everythingvithin
the universe iginctioningaccording to Hisalvs Before proceeding furthéris
also essential thae shoulatonsider what imeant byreationand the system of
sustenance

The Qurannformsus that one system is that according to vithemitial form
of different things of the universe came into existence fromxmsiance-ow
this happens,avcannotomprehend at alTheQuran hasalled iAmr®i.e. that
aspecin whichtheintention and decision of Allafanifests into jpracticafrom:

Verily, when Hetends a thing, His Commaridlise 6, and It | S

After theadventof this first form within thesdaifferentelementsnewcreative
forms keep appearittgoughevemew combinationsthis is calledreation. The
termKhaldcreation) means creating wathrrectbalance and proportion. linig

manneycreative additions continteemanifestn the universe:

€ He adds to Creation as He pleasesHasawes). for Allah has power over all
things. (35.1)

This is the process ofeationby Allah After this His system ofustenance
commencefRabubiyateans to take a thing fromstartingpoint andslowly ad
graduallypassit through staget® its point of completion. As hasebenoted
abovethis creative proceandRabubiyaf Allah isongoingin everypartof the
universe. Buegper ourtimescales)ts pace is very slow. The schemes of nature
in order to reach their completigrass through sudiagesvhoseevery single

33Vedan® Hindu philosophy of reincarnation. (Ed)

34For more details see the book titletke Quranic System of Sudigribecaythor. (Ed)

BAmr-t his is the univer se isdecigidns. Wddo Aot Knavhhowd p | &
this process works. (Ed)
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periodcomprise®f thousandsind thousandsf years. In Surahl Sajdathe
Quran states

He rulesll affairs from the heavens to the earth: in the end will (all affairs) go up
Him, on a Day, the space whereof will be as a thousand years of your reckoni
(32:5)

In another verse, the Quraeclaregshese evolutionary stages to be of the
duration ofevenfifty thousand of years 70:4).1f youwish to know anything
aboutthe kengthyperiods of these stagésenaskthe expertan the Theory of
Organic Evolution. Aey will tellus how, for a smallchange to take place in a
specig, aperiodof hundreds ofhousands of years is requifed

1.9.7 The Companionship of Man

In theuniversewhenA | | schethgalone) is functioninthen different things
progress through their evolutionary stagesslow pac8ut if man becomes
companiorof Allahin this creative programptieen not onlywill this very long
duration shrik to days and months, theme evernew increases in creatiéhs
These are thmenwho become companions in the creative pragearhAllah
andwhom the Qurardescribes using the teénc r eweth ther déference that
Allah is théBest of theCreatos (23:4) i.ethe Onein Whosecreatiorbeauty and
balancénavereachd theirhighest pinnacle

1.9.8 Companionship in the Human World

In the creative prograneof Allah human companionship is no less impartant
but its true importance becomes apparahtthd point when he becomes
companion irHis Law of Requitalustas n t he outer uni ver
Requitafives rise tan effect from every causethesame way in the human
worldtoo, every deed produces its own efdeamidwill ensure it iproducel. If,
according to Hisaly the result of a certain deegbiesperity andontentment
thenit is not possiblthatthatdeedwill notmanifesprosperity and contentment
in life, aad the deed whose consequenceinsand disastehat nations Winot
thenbe ruined and destroyed HikiwiseBut, as withthe system of the universe
in this aspedhe working oA | | katv 6f Requital ialsovery slowd thesame
asthatwhereone day is equal tbousands and thousandsyeérs (22:47)he
slowopemtionof the Divined&ws in the outer universe does not affect much,

%_Leaving aside changes in 6speciesd, expert
and night (24 hours), one second is added to time, because the speed of the earth is slowing
down.

37For example, new knowledge and new inventions by mankind leading to further creative activity
in the world. (Ed)
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but in human society this slow pposducegloubts anduspiciongiercing the
heartsand the suffocation ehguislandtorment For exampleHis law is:

é But v evnongdogrs neverehall prosper. (6:21)

Thisis an immutablealv of Allahthatthe harvesiof unjust people can never
prosper. Bytinstead we observethat unjust people prosper and victans
exploitedthe consequenaef which is thathose who dmot accept the Law of
Requitaberisivelyauntthat if the Law ofRequital had any truith it, then why

do the harvests afnjust people keapultiplying@ From thigit is plain thathe
wayof the worldi s mhght 6i s ri ght @ sti€k ownetheo n e
buffalo) As longas adespotis wieldingpower there is none to hold him
accountable. This is tivatrytruth which isreferred tan the followingdeclaration

by the Quran

They ask you to hasten on the Punishment! But Allah willkhstRPadmse.
Veerily a Day in the sight of your Sus&liker a thousand years of your reckoning.
(22:47)

Thetruthis thatA | | kv i8 an absoluteality but each day oAllahd is as a
thousandyearan humanreckoning Butthe one who ippressedcannotgain
satisfactiorfrom this, that a tyrantwill be destroyed aftéive hundred pa
thousandyearsWhen it is said to hitinat the promises of Allah are absolutely
true, he saykknow thattoo, butdf it is not in my lifetime, then whathe point

of a lld reply thaQui@an wmtesthat if youwishthe Law of Requitéb bear
results according to youalculatios of time and scalethen becomeHis
companionn His prograrme Hencethis isthat pointwhereit was said tthe

last nessenger of Allah:

Say. 060 my people! Do whatever you
it is whose end will be (best) in the Hereafter: certain it is thatkherswalig
not prosper. o6 (6. 135)

In the outer universevery nation can p@&ipate in the creative programof
Allah (this is th&erypurpose of the physicalesutes). But to make the Divine
law productivein human society, only thima#tcan becoma companion of
Allah whichmaintaingcomplete conviction in thexmutablity of this &w and
the selfs of thosendividuals ofvhom thisJamaatompriseshould manifeghe
Divine dtributes.These are those individualso, whatever takes place through
their hands (in relation tmmpanionshiwith Allah) Allah relateshis back to
Himself. Consequentlyhen thislamagto denonstrate to the unjust that their
harvesttannotbe reapedselflessly ancburageouslseachedhe battlefield of

38 Jamat- a group, team or collection of people with one objective and aim.
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Badf during the time of Rasullah and having killed and subjugated the
opponen$ returred victoriousand successfuhen (in this connection) Allah
declared:

It Is not you who slew them, it was Allah: when you threw (arrows), it was not yc
act, but Allah's: in order that He might test the Believers by a gracious trial fror
Himsdl for Allah is He Who hears and knows. (8:17)

This sectionwasaboutthe role ofhuman companionshipithin the Law of
Requital of Allah.

1.10 The System of Sustenance

Proceeding from herthen comeshe System of Sustenance of Allah. For the
presentwe are not concerned with the functioning of this system in the outer
universe. Regarding the human wtrElQuran states:

There s no moving creature on eart

But we sethat there armillions ofsuch peogin the world who do not geto

square meals a day. Therefaoréhose who raise objectgsay whatkind of
responsibilitpfAllahd s i s t hi s, idmeoflimgec?fhidoughha n b
arises in the hearts of thagko believethat Allah fulfis such responsibilities
directly. The Quran states thas tlesponsibility is fulfilled through the hands of
thoseindividuals invhose selfs th®ivine dtribute of Rabubiydbr mankind
manifests itselThese people establish such a system in Riagpinesources of
sustenancgjoes not remaiconfinedpiled up, but is freelyavailable for the
nourishment omankind. Hengen Surahyasnit is stated

And when they are tol d, oO0Spend you

you, 6 ewner ¢¥Ynde&y it o those who believ

Allah had so willed, He would have fed, (Himself)? You are in nothing but manif
error. 6 (36.47)

Say to them, what kind of evidemsconceptioare you suffieng from regarding
the Divine system ofustenanceThis system oflustenane (in which n@ne is

deprived othe meandor nourishment) will take shape after szoas of years
according to theace of theédivine law of the miverse, but if man becones
companiorof Allah, therthissamesystem can be established in @ysappened

39Historically this was the first battle in 624 A.D. betweddullims (led by the last messenger)
and the Quraish of Makkah. The battle ended in a defeat for the Quraish and a decisive victory for
the Muslims. (Ed)
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in the initialdaysof Islam). This was theamesystem (Islamic Society) which
demonstrated practically the fulfillmenthef followingoroclamatiorof Allah:

e We provi de s ugyarpragarg (6.852)f or you

From these explanatioysuwill have seen théte purposeand ainof human
life which the Quran hasatedi.e. development of the selfiredividualyisnot

an individual actit encompassébke collective character tfe whole bdy of
mankind(in factthe whole outer worJd And every part of collectiliée is
affected by it. le development othe human s can neithertake place
individually nor canthe light of the developed self remain confimigtin the
breasof this irdividual By this everyaspecbf the human collective character is
enlightenedand thegpath ofhuman society is shapddngthe correct lines. This
is the reason thahe life of monasticism(and mysticismpand the Quranic
Doctrine andts system ofife are so differerit

1.11 The Concept of Worship

From this you mayalsohavecomprehendethat according tahe concept of

Allah which has beempresentedby the Quranand thedefinition of the
relationship of man with Allah, neither the meaniggwb r s h i pndvhiche ma i
man being fearful of some very powerful beirays beseechinglyefore him

or sing His praisg to please ifh, or presentslonations andacrificeso Him in

order to avoid his wratinoris obedience ahe hws of Allatequvalentto the
submission to thislind orders of alespot.

According tothis conceptthe dtributesof Allah are those externabjective
standardsiccordingo which man develops his sélhd theDivine bws and
injunctions are those practitathnigiesthrough whichm a nsélfscan develop.

The example of thesgunctionsand Aws is similar to thestructiongjiven by a

doctor, according to which hastructsa patient tdollow certain actionsand
advisediim to refrain fromsome other thingst is obvious thatby following

these directions from a dogttire benefits onlythepatiend s o wn.Thge | f a
anger or pleasure of thlectorhas ndoearing orthis. The Quran states:

If you did well, you did well for yawmselves; if you did gyibu did it) against
yourowns e | VIR é

6Al l ah stands not I n need of ar

40 To find out about mysticism and its history refer to the book TidedwwatéHagiga(The
Truh About Mysticidm)the author.
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1.12 Freedom to Choose and Intention

Since only those deemimaffect the human self which he does willingly using his
own free will and intentipno person cathereforebe forced to adopghe way

of life which is proposedy Allah for the development of tHeimanself.
Freedom to choosand intentionis the fundamental attributé a personality.
Thereforeby takinghis away from man and contipglhim to accepsomehing,

is totakehim fromthe human level tthe animal leveHow can a practiqge.
forcible acceptance) whicbausesthe human self to lose its fundamental
characteristitielpto developghe human selfPhis is why the Qurgroclaims

There is no compulsion in Pe&256)

No-one can be forced to accept or rdpaetn The path®f right andvrong have
been made clear through Divine Revelation (285610 wishegan adopt the
right pathand he who wishgsan rgectthis. The Quran states:

Sayp The trut h | slLefhimovwm whocept Einansdiethimn e r 6
who will, reject (it)ée(l8.

1.13 Accepting Restrictions Willingly

But whenwith thefull satisfaction oyour heart you willingly accepihe path
advocatedby Deenthen it will become imperatiga you toobey all theelaws
andinjunctionswhich have been worked out fbe development of tHeuman
self andfor maintainingdisciplinein the societywithin whichthe self canbe
nourished anthanifestedl' hegrowthof the self is not possible withalafining
limits Althoughtheselimits will not be imposed from outsidégese are those
limits which man accepts willinglytfoe developmentf his own self.

Islam is thename forthe way of ife which man acceptgith wholehearted
willingnesgor thedevelopmendf his selfThrough thisnot onlyis his own self
developeutthebeautyf theuniversés continually enhancaehd evergspect
of the collective humaronsciousnedsecomes light andenlightenedThis is
only possiblavithin a system in whiclthe means of sustenanceacles all
memberf humanitywithout misery anduffering andin whichtherearefull
arrangemestn placdor thedevelopmentf their latenpotentials.

Deen (i.e He Quranic system dfil) isa reality* andrealityis alwaybeyondhe
constraint@and confinesf time and space. But sometinge® to thedemands

41 The word used islageegdtoot Hagq which means something based on evidence and
established beyond doubt which manifests itself as a truth and reality. (Ed)
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of theera it happes that some aspedstain special significarinea particular
way ard come to the fore momnspicuouslyin our timestwo aspects of this
realityhave gainedery prominent statu®ne is thisthat due to the spread of
communicatiorand transportation, thehole world hashrunk tobecomeone
villageandthehuman ppulationappears to be becomiiiggoneunit From this
viewpoini the universlity of the Quranic system o€ lis comingylaringlyinto
view The Quran hathdeedaddressed ()\has? (mankind)tself soin ordemow
for the maifestation of itsystem, the conditions ardbecomingconducive in
themselves

The ®condis thatour currenteracalls itselthe age of economics. In thise
economic requirements have attained gigraticanceuttill nowthe world has
notdiscovered that kind eEanomic system in whi¢heindividuafreedomand
respecbf mancanremain intagtwhileat the same tintas basic needsnalso
continue to bametwith dignity It has beeran agesince he discovery of the
barkruptcyof the capitalistystemmCommunisnhad challenged the wonhdthe
form of a new experimebut hardlyhad ittakenafew stepdefore it stumbled
badlyandcollapsedand thereappearso beno hope of its being able to restore
itself. This is becausts downfall wasoncealedithin itsfoundatiorf* The world

is again standimguddledatacrossroads from where only the Quranic system of
life can také in the right direction.

But thisdoes not mean thdhe remaining aspects of the collective human
character have less importance. Hulfi@a is onandivisible unit ands every
aspect holds equal importance. Isl@mnwsman as ahole single entitgndwith

this status in minghroposes system of life. The edifice of this system rises on
therecognitiorand acceptanoéthe humanedf.In the coming chaptergou will

find details of these aspects.

To concludewe have said above thatdeeelopmenf the human self can take
placewithin the collective system of Deen. This does not mean that if the
collective system of Deen st establishethen there is no possibility fthre
development of the human séifsuch circumstances individual can follow
those alues on which it is possible to act at an individual level e.g. protacéng s
chastity not deceivingnyone, helpg the needykeeping in iew the respect of
humanityetc.etc.By following thesealuesthe development of tHeuman self

can take place on amdividual leveds welt* The thingwhich is importans ©

42See verses (118)l (Ed)

43This book was written in 89 and the author died in 1985. Since then communism as a system
has disappeared and opposition to the capitalist system is also gradually increasing. (Ed)

44The important point to remember here is that when Deen is not yet established within a society,
the responsibility of those individuals who accept the Quranic guidance and thus acquire Eimaan
is to develop their selfs by doing righteous deeds to such an extent that the promise of Allah to
establish them in this life can manifest (24:55). (Ed)
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see howyou use your free will and intentiom.whatevermpart of life and to
whaeverextent it will be possible for ymuuse your free will and intentigou
will be judgeadvithin that scopas tohow youmakeuseof your choice.
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2 HUMAN PERSONALITY

In the previous chapterias been notatiat

(2) Man is not defiad by his physical body alootber thanthe bodythere
isa n ot h e withid Hinmwvhich gs @allethe human self.

(2) We candeterminencthing about the nature and realitgf the self
(regardless of whetheidgtthe 8If of Allah orthe self of manWe can
assess through its attributes amdtions

In this chapterthetraits attributes and deeds of the human self will be discussed.
The experts of human biology tell us tha@ human bodyis composed of
countlessellsbut theseells ar@ot such thabnce they have somehonother

come into existengdey will remain antbntinue taexist in the same shape and
form as long amanis aliveThey state that in every momtre is change and
alterationoccurringin these cell@his istermedmetabolism). Innumerable cells
are waste(this isermedcatabolism)and in their pladgeanumerablaew cells are
formed (thigoroductiveprocess itermedanabolism).

2.1Change inthe Human Body Every Moment

The consequencef this coninuous metabolism is thaifter some timehe
human body (whicis composedf these cellsgjansformsnto a new bodynd
nothing remains in th{sew body) from thpreviousone.According toearlier
researcithe previous bodgonverted intahe newbody inseveryearsNow, it

is professedhat thistransformatioroccurs in thregears. In any casehether
this change happens in three years or geaestere is no contradiction in their
research thaaftera period oometime, the previous ity of man changes into
a new body.

Now considetthat if man is defined by hphysical body aloyghen after three

or severyears the previousdividualwill come to an en@nda new individal

will take his plac@/hat effect thiwill have in thegactical worldan be illustrated
through an example. Ten years @ga borrowed some money from you and
gave you arittenreceipt. Now he refuses to return the loan. You present his
receipt inthe court. In his defeache presents evidenitem a doabr that the
Zaidwho had written this receigin years previoustjoesnot haveasingle cell
remaining in his body of that ZaldhatZaid disappearealong timeagq now in

his place a ne#aid has appeared. If the money is recovered from this (presen
Zaid, then it means thatloan is taken by onpersonwhile it is paid bgnother

And if, due to norrecovery of this loahe isgiven somgunishment then itwill
mean thaacrime icommttedby oneand punishment landedut to another.
Thiswill beagross injustice. Noeontemplatéhat, if this doctringhat man is
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only defined by his bodg accepteds being tryethen what will be the
consequences in the practical woNd?pact or agreementwill endure or
commitmenbr word, nor can agone be forced to follow thew and regulation
or be held accountable or responsible. Nor will it be possibhetioout
punishment to aye for a crimer hold him responsible for a crirB® much
so thatif aftertenyearsawife says ther husbanthat the womamith whom
you entered into a marriage contract is finisaed | am not bound by that
contract then (according to éhabove statedioctrine) she wilhave a right to
declarehis.In lightof this reality, Brightm&says:

0/ f asnpta true @entical unity through all the changes in his experience, |
spiritual developmeésiimpossible. Moral growth, for example, rests on the postula
that | am responsible to myself for the past purposes and contracts; yet if | am n
onewho entertained those purposes and made those contracts, | experience |
responsi bil ity nor continuous growth

Irrespective of these external examptesk at your own self angu will
understand this matteéf.your present age is fosggarsthen according to the
abovedoctrine) yowill havechanged at least five or tsies and have become
abr and n e w Baticamtchiy withikluearutld is thateven todaythe
memory of thevent which affected you at the agerfearsproduceshe same
happy or sad state oéfegs which you had felt at thiate.Regarding the feelings
whichyou experienced at th@tdint, you cannot imagimvenfor a momenthat
the individual whoeft those emotions at that timas not mebut another
person.

2.2Continuation of the Self

Whoamongaus will say that tiseindulgenceandgratificationsthosdrustrations
andregretswhose memory often visits us in the quiet of rsbttlybefore
sleepintermixedwith feelings of sorrow and pleaswtech produce a spectrum

of therainbow onthe horizon of the heathe tearfulsplashes of colodiney
continwallycreatethatthosewere not mine but belong to someone béssause
having transformed duettte disappearancetbecells of my bodynd dueto
metabolisml have ceased to exaésdbngwhileback. Our own experiersceur

own feelingare livingevidenceot hi s f act that Ddody i s
which becomes renewed every three or severm r s . 616 i1is t
establisbedrealitywhichalwaysemains changeless dieshe metabolism of the
body. h the turbulent ocean of change, tladiant luminougpearlwhich is
unfamiliar to changis, called the human s@&érdyaetfhas rightly observed that,
O0Personaéei egsnes ghisénh §clf @am g dii@mtwmachis s el f

h

45E.S. Bightman, A Philosophy of Religion, p.196
46 Nicolas Berdyae8Javery and Fregpogn
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responsible for all the deedsaafindividuaandis affected byheir results and
outcomes.

2.3The Self and Memory

It can be said that the matters which we have discussed above are tife magic
human memorand it has nothing to do with the sklan individualoses his
memorythenheneitherremembesany events of his previous life nor dbes
mention of any evehiave angfecton him. When memory issteredthenthe

events of th@ast starhaving an effect in the same waderé&forethis is ala

game of memory.

But this idea is the outcome of superficial thinkimgjs not based otruth. To
carry out its decisiorthe human seifseghe parts of théodyas itgools. You
decideto graspsomething. Your hantovesforward and holds this thing. If
(Allahforbid), your hand is paralyzeden it will notmove forwardo grasp this
thing.Due to the mabilityof your hando move will youreach this conclusion
that there imothing inside yowhichcanmakeanintent? Thigvas albased on
the hantl When the hand becameable tofunction,then the whole matter
ende® You will never say thishat thing which makes a decision or intent still
residesnside youThe differencés onlythat now its intent cannot manifest itself
in a visibldorm in front of youbecause the hand which waddmastratethat
intenthas becomdevoid of feeling and movemedow let us move forward
from thisexample

Al | of nvehetliedtesd aeeddsges of his heatangible actions)dee
imprints on his self. Thauman self manifests these imprints throudbrais
This is called memory. tlie brain becomes damagduke to some disease or
accidentthen it loses the alylito marfiest these imprints ahe human self.
When it recoverghen thesame characteristem®restored in it.

This canalsobe understood through dfustration On a radio station some
singerfrom the fire of his soul, is spreading the flame ebiisand creating a
melodious effect through the turbulent oa#ahe airYour radio set is receiving
theseradiowaves anth this way the same voiceasroduced. You ara the
throes of enjoyment tiismusiovhen sudddnthe fuse of the radldows That
voicedisappeard.he singer is still singing at the radio statddigwaves are still
present in yomoom, but yoware not aware ¢fiem because the instrument which
wasthe medium foconverting thee wavemmto sounchas stopped working. The
saund of thevoice is still there bits means to manifest itself is no lorigere.
The brain is the radio set ahd human self is theingerbroadcasting frorthe
radio station. The failure of the radio set does not mean that thelengen@
singe & the radio stationhe is stilpresentThe means to listen to his vdies
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malfunctionedOr, for exampleyou seeagur reflection in a mirror.HE mirror
falls and ishatterednto piecesand row you do notee your reflection on the
wall. Thisdoes not mean yowo longer exist, yoarestill therebut the means
through which your reflection was displalgEs$ not exist ampore

The brain isthereforenot the actualself, it is that screen on which the self
manifest#simprints.Bergen haswritten an excellebbok on this subject which
i's cal laemdd AaWanotr eyré ngth&s painethhatnamiory is nostie |
product ofsolidmatter, rather it is the manifestation of the axttba human
self, he writes:

e understand then whgraembrance cannot be the result of a state of the brai
The state of the brain continues the remembrance, it gives it a hold on the pres.
the materiality which it confers on it but pure memory is a spiritual manifestation. |
memory we are in taugh in the domain of spifit

Dr Gallowaywhilediscussing immortality his bookhas alsdebatedhis point,

6ls memory a function of the Dbrain?
guestion we are considering, it is quoted in full:

0 | t howmewver, be objected that memory has its basis in neural traces and so
survive dissolution of the body. Certainly we are not entitled to say that memao
purely an affair of the mind, for many mental habits appear to be rooted in the stri
of the nervous system. And the failure of memory under pathological condition.
when in old age degeneration of tissue reaches the association areas of the ¢
positive evidence of some dependence of memory on cerebral traces or proces.
prollem turns on the character and degree of this dependence. Now, neural trac
not the sole, nor even the most important condition of remembering, for if so, me
would depend directly on repetBionthis is plainfot the case. The truth is that
memory depends far more on the presence of meaning in the thingé aemembere
meaning must be referred for its maintenance in the mind to psychical not to ce
dispositions. It is, therefore, possible that the soul, which includes withioal the psy
dispositions formed during this life, may carry with it the means of preservir
continuity between the present order and a higher order of existence. If a wol
meanings can be maintained by the soul despite the physiological changes of tf
n a lifetime, it is conceivable it might be maintained through a more rad
transformation. At all events a group of memories might remain, sufficient to giv
sense of personal cont@iuity

47Henri Bergsonylatter and Mempry320

48 This is our daily observation that if a meaningful sentence is seen once, it is remembered. But i
its words ar@umbled ugthen, in order to memorise thigeaningless collectiohwords, we will

need to repeat them many times over.

49 George Gallowayhe Philosophy of Retigids65
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Mental habg arethingsat ananiméa levelof life. That which is repeated many
times becomes a wedtablished h a twhitch ubsequently iperformed
mechanicallyn fact this is theexacttechniquausedto train animals by making
themrepeat an aciver and overThisis relatedo the mechawcalaction of the
brainand rot to the mindMemory is related to thednsciousnessghich isa trait

at thelevel ofhumanlife. Thereforeits basis ithe human sejinot the human
body.

2.4The Human Self CanNever BeDestroyed

‘N

ProfessoiSchrodingehas writtera short but very good booktked 6 Wh a t i
Li f edhd it witke these wordehat is thidE.

o0Yet each of us has the wundisputabl e
and memory forms a unity, quite distinct from that of angsothéti@eefers to it
as 01/ 0. What s this 06167

If you analyse it closely you will, I think, find that it is just a little bit more than
collection of single data (experiences and memories) namely the canvas upon wh
are collected. Andyouwifi ¢/ ose [ ntrospection, f[Fi
Is that ground stuff upon which they are cofleate®@y come to a dlistant country,
lose sight of all your friends, may all but forget them, you acquire new friends, you
life with theras intensely as you ever did with your oleééssasd less important
will become the fact that, whil e [ 7 v
youth that was [, 6 you may come o
protagonitof the novel you are reading is probably nearer to your heart, certainly r
intensely alive and better known to you. Yet there has been no intermediate bre
death. And even If a skilled hypnotist succeeded in blotting out entirely all your e
reminiscences, you would not find that he had killed you. In no case is there a |
personal exi stence o depl ore. Nor wu

This is that 6106 ( h weoarmgnshehurhapbodyrdo wh i
not leave anynpact We have seen that whteehuman hantecomegparalysd

even thethehuman self exists, even wikiezleg becomes paradgsor theliver
becomes erangegbr thebrainbecomes dargadi.e.however many parts the

human bodybecome damaged or dim@shed, the human self does not end.
Thereforeeven if the whole human body disintegrate=n then nothingan
destroythe human self,e. evenf physical death occutss selfstill remains

50 Erwin SchrodingeiVhat is Ife p. 9192,
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intact The shock of deatfioes not cause any chatmée hunan selfjt lives
even after thjsnd this is called life after death.

As hasalreadyeen noted in Chapter 1, the purpose of lifeedetvelopnent of
the human seltind this is th@eryresponsibility of the Islamic societythi
human self is deloped properly then it becomes worthy of progressive
journeyng throughfurther evolutionary stages after thenteof the physical
human body(Detailsof thiswill be covered itaterchapters).

Ouspensky has cited Gurdjieff in support of his view:

df a man is changing every minute, if there is nothing in him that can withstand ex
influences, it means that there is nothing in him that can withstand death. But
becomes independent of external influences, if there appears in hiiat samething t
live by itsell; this something may not die. In ordinary circumstances we die
moment.

External I nfluences change and we c¢bh
devel ops i n himsel f a per mddaoeoediiang 6/ 0
can survive the death gothey s i ¢*al body .

In the words of the philosopher, Igbal:

Life islike unto aheland the self is the pearl drop (concretion) therein,
What igheshellvorth if it cannot transform the pear! droppeit a
Through seknowledge, sebintrol and saltvelopment

The self can even conqueriieath

As has been noted @hapter 1, the Divine Self is tnest accomplished self
aboutwhichthe Quran states:

Everynoment there is a change in ewgmitthie universe, but it is only the Divine
Self which is free from any changemadessomgpéalajesty and Hoads?
(55.2627)

As thedevelopment of theuman selkeeps taking pladbe Divine #ributes
proceedto manifesthemselve# it (within the constraints dfiuman limits)
Remaining unaffectém externathangess among the fundamenddiributes
of Allah so sucha human beingwill alsoremainunaffectedfrom external
incidents

51P. D. Ouspenskyn Sarch of the Mimagp. 101.
52 M. Igbal,Darb-eKaleenp. 29
53This is not a translation but is the meaning of the verse as explained by the author. (Ed)
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2.5Life Out of Death

In ordinarycircumstancesur condition is such th&for examplepefore going

to sleep at night, | deciddwht | willriseatf i ve o00cl| oc Khealarmt he
rangatf i v e amd wdkeoup dutbecause dhe cold outside and the warmth
and comfort ofmy bed,l made thedecisionthat | will forgo ittoday, but will
definitely get up eatiymorrowmorningand go for avalk The question that,

isthe6 | 6 wh o demsaod at nighdnier to going to sleepn d twhoe 0|
went against this decisitie nextmorning,one andhe same? Qfor example

| havepromised you that | walupport youn acertairmatterbutright at the last
moment| withdraw my supparThe question igshether thé® | 6 mabeithe h
promisea n d t h edeserted yow Washesameone? Themeaning of these
changein 6 | 6 i n means ithat mysel is very weald has notbeen
developed. The first sign of a developedksedt it does not change its decisions
by becoming influenced lexternal events. Regardingseindividuals in whom
development of the sdlégingi.e.the Jamaatf Momineen), the Quran states

/I'n the case of those who, skl gtiaighbabd r
Stea@iadkst e

Those whoonceacquireEimaanin this realitythat Allahis our Sustaingand
thenstandsteadfashi thisconviction throngsof oppositioncamot thencreate

the slightest tremor in their resoktnce on the contrarythisfurther reinforces
their Eimaar§3:173). This is the fiigdicationof thedevelopmendf the human
self.Even thecognizancef death camot produce ankind oftransformationn

it. The birth of a imanwndividuab.e. hissonseantle r y
changing) ishirke* with his own sejfand Shirk is thecauseof humilationasa
human beingThe heness of Allah also means tHdis Self is chardpss

SayHe [sAllah theOneand Only(112:1)

2.6The Quranis About Man

As noted previouslyhe Quran hagxplainedhe Divine #ributesin detail

Leavingasidehosedttributes which aregscificallyfor the Divine Selfe.g. He is
the First)the remainder are thoseosbmanifestatioman bewithin the human
self. Looking at itfrom this angle the explanation of thes#ributes is the

54 Shirkd the term is used for the association of any other law with the laws of the Quran. The
Quranhasdeclaredhi s t o be an édunpardonabl ed cri me
obtained by following the Permanent Values. For more detailslsgghtiteul Quraviolume 1,

page 74648. (Ed)

55See verse (112:1)
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explanatiorof the essentialand charactesticsof the human skitself This is
whyit is stated ithe Quran:

We hae revealed for you (O merdbk iB which is a Message for your effiinence
will you not use your intellect? (21.:10)

We have revealed touysuch a Bok that if you employour intellect and
reasoning, you wileethat it isallabout your own eminence. Thas#butes are
numerousbut some of these are sublat theyhold a fundamental status in one
respecH thesedtributes are explained very comprehensiv&8urahAl Ikhlas
(though itconsists of only fowshortverss, if we expand these versesieaning
then all four aspects of the universe ohtimean sel€onvergaogether before
u9. The first verse is:

Say: He is Allah, the One and Only; (112:1)

In other wordsthe first attribute of a seif its oneness. Oness is a very
comprehensiiermwhich cannot be translated in one word. ddnsainsll the
connotations ofiniqueness, ofreess and wholene3se If, firstandlastd
evident and imament isonlya self (57:3). Therensthing in it of even an iota
of adulteration by any other thing

We have seaarliethat the state of the undaeveloped self is such that ane
thing at the time @joing to sleep armhothemwhenwaking p nextmorning,one
thing when makingammitment andnothemwhen breaking, one thing in the
state of anger arahotherin the state odtress) this is not aign of the unity of
the self Tauhegdt is a sign oghirk Tauheddne-ness) means thihe self does
not keep changingy being influencely external evénor internasentiment$

it shouldalwaysemainsteadfasin its traits and characteristics (this attribute of
the self is called immutable principles or immutable laws). Thet€orsuit
Sunnat Ullah

eNo change will you Ffind.B3B2t he pr

This attribute of t h.énthewarla of BesdgaeV thel s
manifestation of the self is through charatinfessor Whiteheadmarks:

56 The word used heredskr which is o translated as eminence. Its wider meaning is that if the
Quran is followed, then all those results of righteousness will be achieved which are noted in the
Quran with respect toMominand it will lead to a balanced life in this life and therésaiiea
opportunities for further development in the hereafter. (Ed)

57Nicolas Bedyaevmslavery and Fregdd@n
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Truth is the conformation of appearance t&reality.

Theexpression dfinityin both the outer and inner statef the human self &
sign of itdiving proof and manifesievidence

2.7 The Law of RequitaP®

The natural consequence of the hune#fnssthat Imyself amesponsible for all
my intentions, decisigngleeds and actions Thereforg the effects and
consequences of these halve tdoe borne by maloneno-one elseanbecome
apartner in this. Thimundation of thevholestructureof the Law of Requital of
the Qurarrestson thisbasic principle

éeno bearecamfbeeéanr dieme (6Ll64) den of

In this respegcho intercessiorcan benefit anyongr compensatigmor can
anyone bthe source adtonemenbr reparatiofor someonelseor providehelp
or supportto another

Then protect yourselves against a day when one self shall not avail another nor
intercession be accepted for him, nor shall compensation be taken from him, noi
anyone be helped (from oyts2tds)

This is the proclamati@oncerninghe Law of Requitahd(as mentioned above)

this is the natural consequence of the individuality of the human self. When my
headache cannot be removedthleyntercession, atonement or compensation
anothey then how can these things remove the effects of my deedafnisity
(paradise) andahannuthell) will beshaped according to #geandno other
personcan interfere in this (details will be covered in later chapters).

The second verse of Surdhkhlasstates

Allah, the Eternally endudiggolutly free(1122)
S a mdsetlie adcond trait of thels This is also a comprehensive expression
which means to be free from dependencgxbernal spport, beingmaster of
your ownintentions andef-sufficient inyourown decisionslhe Quran states

about the Divine Self:

éefor Al l ah carries out all t h

58 A. N. Whiteheadhdventures of |de&99
59 The Law of Requita@nd the hereafter is covered in detail in the book Titkedlife irhé
Hereafter: What Does the Quray SBay&uthor. (Ed)
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éefor Al l ah does command accordin

Suchversess these are mirrors of this attribliitis.on thebasis of this vetyait

of the selfthat man has been made an indivighaessessing responsibility and
intent andgiven the right tahoose fronmanydifferent possibilitieI he Quran
states

eDo what ev @il40you wi she
And thenin another verse:

Sy, O0The truth I s fr o,.eligve amethi§whwot ai n
wil |, rl8f9% ct (it)é

None else in the universe has bgeenthe freedom to choosand make
decisions. Since intent and choicegre@&indamental traits of the humsel{
growth and developmerdanthus only take placeiathose deeds which man
carries owvillingy using hisbility of freechaceand intentNeithergood under
compulsion isctualgood, nor is evil under duresgil. The Quran has made it
clear:

There s no c@&apehul!/ si on [ n De
Thisiswhat is meant ihis declaratoMa n 6 s f r ee d omentare ¢ h o
respectetb such an extetihat never mind anyone elsgen Allah (despitéis
infinite powers) does not interferethis freedom This is His own decisiam
which He remans firm In the word of thephilosopherigbat

God Himself cannot feel, jiamgbchoose for me when more than one course of actio
are open to rffe.

The humanity ciman is connected to his choice atehit This isarequirement

of the attribute ofS a mdoé thea gelf. It should be made clear that to put
restriciononanes el f t hr ou g s notagamst gewrofreedomc h o i
(A constraint ofreedom is thathich another imposes externally orf against

its will) Allah Himself has imposed thégess of constrainton Himself. For
examplethe Quran states:

eyour Sustainer has I nscribed for f
é (6:54)

60 M. Igbal, The Reconstruction of Religious ThoyghaptsiaiHis Freedom and Immaptality
100.
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Whatever restrictions man pwilinglyon his sélfor its developmentheseare
not against thessence of being humahk Quranicsociety is a modefF this
fundamerdl concept of freedom amdnstrainin which the self adn individual
keepon developing and continuitigprogress forward.

The thrd verse of Surahl Ikhlasstates:
He begettb not, nor is He begotildi2.3)

Thecommon translatioof thisi He hadeithergiven birthto anyone through
procreationnor wasHe born by procreationthrough anyorte . Thia is
fundamental trapf the self. Thedman body is born through procreation. This
0 b i ratamadimal lsvel. Ihismanneran individual becom#®e offspring of

his father and hiswn children are borm this same wautthe human self is
not the consequencef this process of birth. In the process of birth through
reproductiorand procreatigra part ofthefatherseparates armbcomes part of
thebody of his childBut theself is an indivisible entity, it cannodivdedinto
parts If a part of the self sedes from itthenthe selfremainsncompleteand

the self becoming incomplegeagainsits fundamental traitProcreation (i.e.
producing children throughproductiohis necessary for the continuatiothef
human racebut therequirement of the l§é&s not procreatiobut creation. As has
been noted in Chapter 1, it is a traé biimanbeingthat he participates in the
creative programeof the Creator of themiverse (because ather thingn the
universénas beeendowedvith a self) and thisthe reason for humaminence.
The fourth verse of Sura Ikhlasstates:

And there is none like unto Him. (112:4)

There is nonéke Him orHis equivalent. Compared t@tnationin whichits
pele are developing their satis other nationn the world will be equivalent
to it.

When the Quran saidbout the JamaaMomineen Yod will overcome
a | §3&39)that same truth was being referredshas been previously stated
the Quran hapresentethe Divine #ributeswith great emphasésd detailand
these are referrédl at various places in its veysispersed likeparklingpearls
The reflection of these attributes in the human se#igmof the development
of the self. In the following chaptdre techniqué& develoghe human self or
howman receives instructions for this-detfelopmenwill beelucidated

As has beedarified in Chapter the edifice of Deen raised on the foundation
of acceptance of the conceptlug human selfrom thisaspectthe degree to
whichthis concept or belief significant in the system of Deen is very evident.
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the cominghaptersyou will come across referencabéchuman seffequently
in manyplacesand details of its various attributesfaaturesvill appear before
you But in view of tk significance of this concepe wish at thiginctureto
briefly summaris@arious aspects of the human ag#in so thatvheever it is
referred tan thefollowing pageghese facts are keptviewin orderthat no
wrongideais formedabout itat any pointPleasattend tahesecarefully

(2) In relation to living thingghe Quran hasn numerous placegferred to
the process of creation and its various stBgeisg this process that
pointis reache@herethecreativeacttakes placthrough procreation and
reproduction.e.the creation of animals, in whitie embryo grows in
the womb for @pecifiediuration. In this connectiptihe Quran has first
mentionedall the stages whieli animaandhuman embryago through
in the womb e.gthe fertilizedegg transforming into an embryioe
embryo takingmpe aapieceof flesh thentheformation of bonewithin
it; thenthe casingf these bones tey covering of flesdithese are those
stages thimgh whichboth animablnd human ofspring pass in a similar
fashion. After thighe Qurarstates abouhe human embryo:

€ then we created out of it another cée@Grié4)

This meanthat having reached this staganthenbecame@completely
differentcreaturérom other anirals. At anotheplace,t is proclaimed
about thiclearly differentiatinchange:

eand breat hed | nRub(DiinergnesgpfB29F hi n g

This is that traiue towhich marbecomeslivergenfrom otheranimals
andbecause oivhichthe universal forces (angels) bow before him. In
SurahSaagt is stated:

Behold, your Sustainer said to the(angelsal forces) 6 1 am ab o
create mgbeginning creatidrgm clayinanimate matter). When | have
fashioned him (in due proportiogbagathed into himMy Rth (Divine
Energy)fall wyudown in obeisance unto him. (&)1

This thing whicl©OwAl |IEale bdpgbéstowedIs| e
on manaloneand nonether. In this regar@hat man iatotally different
creationfrom animals)an expert on evolutiasf our time, Simpson, has
writtern

To say that man is nothing but an animal is to deny, by implication, that he
essential attributes ot her th#tan t
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the essence of hisyuaiature lies precisely in those characteristics that ar
not shared with any other animal. His place in nature and its supre
significance to man are not defined by his animality but his\iemizesty
certain basic diagnostic features whictosémimsn sharply from any other
animal and which have involved other developments not only increasing
sharp distinction but also making it an absolute difference in kind and not c
a relative difference of dégree.

(2) This thing is not intellecteither. Since here isdetailed discussian
Chapter 4 about intellect and Detirere is no neet this pointo expand
further on this aspeas details will be covered later

(3) Neither is it thaentitywhichpsychologistterm ashe psycheor which
is rderred to athesubconscious mindccording to psychoanaly@ikor
is it thatthing whichwas called the spiritamcient philosophy and which
was considerdd bethe opposite ophysicamattej. The realitys thaf
according taesearchn the mode era the originalconceptitself of
matter whichwas generally preval@néviouslyn humanphilosophical
thinkingno longer remaind4atteris now no longersomething which
possessesolid stateSir James Jeans termasiottled up waves. Russell
calls it interrelated eventsinstein gives it the name of considered
thoughtsOuspenskyiewsit asmerely a conditiofif.we look at it purely
from thephysical poindf view thena material objecbnsists of smaller
particles which are called maoles. If these afarther analyed, they are
found to consist of even smaller elemevitéch are called atoms.
Proceeding furtherhése convert into electrons and protons which are
calledparticles oklectricity on which the definition of matter dods no
evenfit. In this waymatter &ccording t@ancientbelief)becomes non
matter itself. Therefaréhe duality of spirit and mer which had
confused philosophersof previous generationso much has now
practically disappeared. The Quran doesvarimention matter athe
opposite of spirito much sdhatthere is no mention die spirit as the
soul inthe QuranHaving referretb the beginning of the creationtloé
materialuniverse inA | | @AlangeAmr (universe ofAmr), the Quran
moves forwardbecause theuman mindenclosedn the physicaivorld
cannotenvisagé¢he truth and reality ohé metaphysical world\igame
Amn).

Therefore the thing which made maminentlydifferent from other
creations is navenRuh meaningt is neitherspiritnor soul.

61G.G. Simpsom) The Meani,pp@8f Evol utiond
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2.8 This A/-Nafsis the Human Self

(4) The Quran has declared h iestityd as different from intellect,
consciousness)ind, psychespirit or soul andtatedit using theterm
Nafs In SuralAl Shamshe Qurardeclare

By theNafs gelf) aml the proportion and order given to it; And its
enlightenment as to its wrodgtamght; Truly he succeedspwtites It,
And he railehocorrupts it! (91:70)

Nafs and all thoseneansand elements whidet it rightand helpit to
achieve conigtion are awvitness tdhistruth that Allah has keptithin

it as possibilitieboth thepotentialof disintegration anthe abilityto
remain protecteffom thisdisintegrationHe who deglopedit, became
succssful] and he whosugpressedt (did not allowit to flourish and
blosson), failedand remained unsuccessYdu will haveseen howthe
Qurandeclareshe humarNafsto bea unique, specifend permanent
entity. Thidgs whatis calledhuman personality. The latent potentials of
both developmerand digtegratiorhave beekeptwithin it

For scholars and philgsherghisfactis not ufiamiliarthat when we use

the term 061 06 Iiits mgahng isre shmgbhtwltceaWwe u s a
uset hi s iwourgdnerathily speeclt means smething different

The Quan has also used thsrd Nafswith different meanings. In our

daily conversationthe wordNafshasalsobeen used for those that we
classifyasthatp e r s ol n dmyesgandihi® word is also uséat the
specificmeanmng of the human selor the student of the Quraih is
important toalwaykeep this difference in mind

2.9 The Human Selfis Not Part of the Self of Allah

(5) The humarNafsis granted by lRah and it is not part of thelSof Allah.
Allah has called Min-Ruh-hedi.e.Divine energy from Me) ddin-Ruh-
hendi.e.Divine energy from Ushut He (Allah) has nevaalled Himself
asRuhi.e. if it wasvrittenin the Quran that Allah Ruhand that He has
givenapart of it Ruh) to manthen it could beaid thathehuman self is
part of the Self of Alldh But the Quran has not sadch a thing
anywhere, therefore this is not part of3b# ofAllah A self cannot be
subdivided into parts. Theuman self is thexpressiomf Al | RUhO s
(Divine Enegy) i.e.from itcanemergé¢he Divine #ributesthoughthese

62The human self is bestowedoam i n an undeveloped form, wt
was) fully developed with all the attributes detailed in the Quran. (Ed)
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will only bewithin the constraints of human limitati@mslwill not be
limitlessand infinitdike Allah.

2.10 Life in the Hereafter

(6) We have seen that Allah has called the humaa @elfr or unique
c r e a Hencethig is neither the product of physical evolutionsnibr
governed by the physical lawsger whiclthe human body remains alive
and functios. This is the reasavhy, with physical deatthehumanself
does not come tan endand remains even afthrsphysicatleath. This
is called the life in the rieafter or life after deatin SurahBani Isrget
is stated

They say. oWhat! when showddwe realy be e d
raised utp be anewcreati 7 6 (1 7: 49)

The objectionfand question)of those who believe in the materialist
concept of life is thatvhendeath occurs with the disintegration of the
physical bodwill it be possible to get a new &ifeer thi® Howcan it be
obtaine@ In repy to thisit is stated:

Say. O6(Nay!) be you stones or I rc
hardestg be raised up)yet shallyowe r ai sed wup) ! 6 t
owho will cause wus to returtheyyd S:
wag t heir heads ttowar ds Mabeutwill and

be quite-58oon!dé6 (17:50

Say to themyes you willcertainlyget life after deatleven if with the
passage of timgour materiatonstituentsonvert intsstones oturn into
iron or any other creation about which yousiderthat life cannot
emerge from itAt this they wiltetort, whowill bring us back to lif&ay
to them thatsame Allah Who brought you into life from nothiegfirst
time ThatsameAllah Wto cancreatesxistence fromonrexstence can
make life continuevenafter the death of the body. At thise, the
vehicle of life will be the humblafs(self).In this waythe stream of life
will flow forward after the physical lifeth& humanNakswasunder the
control of physical lavike the human bodthen with the death of the
body, thistoo would have endeBut becauséhisis not dependent on
thesupport of the bodfpr its existencé thereforedoes not die with the
demiseof thebody
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2.11 The Immortal Life

(7) One is survival after deatindthe otheris immortality. @vival after
death is for every conscious human being, but immortality chelonty
to thatself whichhas beemlevelopediccordinglythis is calledazkia
Naféd). It should be made clear that completion of the development of the
human self does nbappenn this worldalone For this it will have to
pass througkurtherstages in thife of paradisén the hereatfter. In this
world, the developmermirocess commees and if this reaches a certain
level(which theQuran has callditing thebalancavith righteous deeds),
then it becomes enabled togresshrough the next stages (194)6If
this does not hagm then its development haltkigtis called thée of

hell).
(8) Regardinghe life of paradisaf the human seif the hereaftewe have
statedt hat it wi ||l aThib means ¢hat @ftempmysicat a |

deathin the worldly life it will natndureanother deatirhe Quran states
Nor will tay there taste Death, except the fi4t &€ath

In this, aparfrom the first deathtlije flavour ofwhich they have already
tasted)these people will not taste de@trey wiljourneythroughfurther
evolutionary stages of life but this immadifais not like theéA b d %ob a t
Allah. None can gethat kind of Azlgat (beginninj or Abdedat
(immortality)like Him. Regardinghese peoplé& has been stated
numerougplacesn the Quran héywill stay in paradik®eved but
regardinghisA b dtit i§statedn another verse

They will dwell therein for all the time that the heavens and the earth end.
except as your Sustainer wills.: a gift without break. (11.108)

They will stay in during theimethatthe heavens and the earth remain
except as is in the Will of Allah. (Tlast part is taken to metmat the
Will of Allah isthat it should bdike this That is,the existence of the
inhabitants of paradise vii# till such a timthatthe heavens and earth
remainin placeaccording tehe Will of Allal. At the present level of our
consciousnesse cannotomprehentiow longthe duration ofhisstate
will be.Howeverthisis clear thathisA b d ébtleetdeveloped human
self)is definitelynot like the A b d eféAHah. This is ourmeaning of
immortal life.

(9) The purpose of human lieto develoghe human self. The Quran has
giventhatcodeaccording to whictlevelopment of theuman selfakes

63 Tazkia Nafsliterally means purification of the i)
64A b d éthimmeanforever i.e. no beginning and no.«kal)
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place.Thereforeaccording to the Qurathe purpose okt hi ¢ s &
only that a stety can bestablisadso thatalife of prosperity and peace
is livedd from this thepurpose is that biying life according to #se
values, development of thaman seltakesplace.Hence a righteous
deed is that due to which the human self develochnevil deed is that
due to which development of the humanhsdts

This is thaverystandardor righteousness and eviglit and wrongdpf
anationor society. Ithenationor societyn whichthe self of individuals
developghat is imcordancevith Haqqg(the Quranic Valuesi,the one
in which the development of the human self stops, tBatii@vil). This

is what is called freadoand slavery. Thosedividuals whee self is
developedare free. Those whose developmenhhled,areerslave
andsulugated, even if they have their own government

From this yowvill have seen how te&uctureof boththe political system
andthe society is also based on tbacepiof the human seland how
the system of ethics revolves aramhiglvery focus

2.12 The Human Self Develops by Giving

(10)Just a there are laws established for the growth of the human body,

similarly there are laws defined for the development of the heifnan s

These laws are called the Permanahie¥,details ofwhich will be
coveredn a separate chapter. At thiiggeit will be enough tonake a
refeenceto a centralpoint. The human body growas a result of those
things which a persdmmselfeats owutilises Contrary to tig the human
self develops with athose hings which this person gives for the
developmentf others. In other wordthebody growsb§ t a ki n g &
the self grows biivingd

Those who spend their wealth for increaseurifgegifioa (92:18)
That individualwho gives away ey#ringin his possessiofhich is
beyond his nesgseeverse?:219) to fulfil the needs of others so tinst
self can develppnd wheeselfbecomeslevelopedachieves the purpose
of life (details will be given in the next chapter):

But those wilkpsper who purify themselves (87:14)

2.13 Basis of the Islamic Economic System

The Quranic system afstenance is established onghméasis. If you
reflect onthe history of mankind then this truth edcomeapparent
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that the gestion which tekept man in aisturbed and perturbethte
is:

(a) Different people have differing abilittesvork andearn.

(b) The resulobf thisis thatthe one wh@arns morgains wealth beyond
his needs.

(c) The acne who haalesgrabilityto earndoesnot earnenough taneet
his needs.

(d) In order to maintain a balanedthin society,and to provide
sustenanct the people it is essentiahat those who have surplus
moneyspend their wealtim those whose needs arenah

(e) The question jsvhy shouldhose who have surplomneygivetheir
wealthto others?

The solution presented leghics is thathe sentiment®f the wealthyhould be
appealetb on the basis @ompassion fdrumanityso that thegive their wealth
in charity”® But experience tells us that these apmalery rarelysuccessful
thereforeeventhis cannot be a satisfactory solutoottis questionin addition,
the self ohuman beings who are nourished through chahrnsedand hey
developmninferiority complex. From this point of vielsq this proposal cannot
beviewed asorrect The governments tifie worldmpose taxe®r this andin
this wayacquirespare wealth from the rich. The weatdgardthis as forcible
acquisitionand so utilise such techniques through which thay escapehé
gover ngnp.mM$ & sonsequace the maladyof dishonesty becomes
commorplace insociety. If they fail in thes#ortsof theirs then theywill just
stoptrying toearnmore. They sawhyshould wevork so hardlay and nighb
produce such welltvhichwe cannokeep Why should we not eaamly that
much which can remain with This affects the productivity of socistyy badly
This is the difficulty ®isbadyénsnarde.t od a
there is nancentivewithin it due towhich peoplavork to their fullest ability to
increase the wealth of the natiand thenretainonly that which meets their
needsandhand ovethe resto the government.

65We see how both those who are wealthy and the general public respond to emotive appeals whe
there is, for example, some natural disaster. However after a short while it is soon forgotten and
human problems continue to multiply in the world. fitleedsting part of this process is that these
people have this spare money which they do not donate when there is no specific disaster evel
though fellow human beings continue to be badly in need of it for their daily subsistence. (Ed)

66 The communistysem collapsed in the former Soviet Union in 1990 for the same reason

which the author has noted here. (Ed)
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2.14 The Solutionto This Problem

This incentive can only imindfrom the Quranwhich says théteself of that
individualwho earnsto whatevemgreatan extenthe canandthen donateshis
aurplus wealth for the nourishment of otheksgill developproportionally.
According to this doctrinevery individualorksto hisfullest capabilityut does

not keepsurplus wealttFrom this on theone hand the root of the capitalist
system iseveredsincethe veryfoundation of this systembssed or&urplus
capital), and on the othdnand a satisfactory solution becomedlavafor this
difficult issuedue to which the communist system has to use the whip of force
andis now failingbadly(detail®of thesearegivenlatel.

From the aboveiscussionthe fundamental traits of the human self haen
presented before yoandit has alsdecane evidenhow the structuresf the
Islamic economic,social, ethical and politiceistemare raised onsuch a
foundation. Irthe followingchapters the details of these ayfpeabeforeyou
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3 THE ROOT OF GUIDANCE

As has beenated in Chapter hone of thehingsin the universe ieated in its

final formfrom the veryfirst dayitself Its beginning commenceerh the first
point of creation andfter thisits journey of evolutiobegins At every stage i

this journeyit becomes refined through a process of trimming and pruning
shapiig andmproving.andprogesses forward till it reachee fimal destination
which has been defined fofatcording to the Divineggranme). It traverses

all these stagabroughthe guidace which it gets from the Ci@aof the
universe. This is thgiteat truth about the process of creation and evolution which
the Quran hasusnmed upn a fewwords”.

Who has created, and further, given order and proportion;, Who has ordaine
laws. And greed guidance, (832

Allah isHe Who initiateshe creation of everything, then shaged hones ito
produce balance in it. Then He fixes a scale &staotwhat extent it has to go
forward and what it is to beconamd He provides guidana thejourney
through all of these stagéke subject under consideration deals with the last part
of this versgFahadai.e. granting guidance. Frohmstthe following reality
becomesevident thatin order for the things of the univetsetraversetheir
evolutionary stageguidance is also received from Allhs is thatealityto

which everything in the universe is a witness, therefore there isfoo preed

or ideological argumetfar this Tdhiirsedt i ond ( gmbeddean c e )
within each thing - the Quran hakbelledhis with the termWabhi(revelation}?

The meaning o#Wahiis a fine but sharp signgbr exampleabout the great
heavenly bodiessvimmingn the universeéhe Quran states:

é and | (ahyin eaehdieaven its coroenghl.12)
About the earth gays

Because your Sustaiidravenspird (Wahi)it. (99:5)
Similarlyfor the honey bee

And your Sustainer inspiedhi)the bee (16.68)

67 The Arabic words used in the Qurankdnalagécreated)Sawwébalanced itQaddaréixed

scales) andada(guided). (Ed)

68 Professor Gallowayahs wr i tten, 61l n the widest sense o
revelation, for it unfolds a meani idahg whi ch
Philosophy of Religic&82

64



What is Islam?

In SurabAl Nurthisaspects condensedto afewwords

Do you nosee that is AllahWhasglaws all beings in lteavens aod
earttfollow andhe birds with wingstspread? Eamfe knows its own Salat
(guidance) andtésk And Allatknows well all that they(@d.41)

Have you not paid attention to thisat whatever is in the heavens and the earth,
including thebirds which # with their wingsvidespreadall remainactivdy
engagedh fulfilling the established and defipeagranmeof Allah.Everysingle
oneamong thesalso knows of thatath which thg have tdraversén obedience

to the Divinedw(they have not been left without a purpoB&yremainunder

the constantsurveillancef the Divine awwhichmonitors howthey carry out
their duties(In this versghe wordsSalatandTasbilf are woth attention).

Thisrealityis explained in Sura&h A n@amas follows

There is not an animal (that lives) on the earth, nor a being that flies on it
wings, but fospart of communities like you. Noflahthe guidandcegve
We omitted from the Bqokthe universghd they (allyegatherearound
thelaw ottheir Sustainer. (6:38)

This is that guidance which is commonly called instimtthe words of Igbat

t he 0t rdafakrdie.swshpathajongwhichthere ar@o sigposs. e
how migratory birdsifter travelling thousands of mibesssinghe vastness of
the oceans, jungles and desexdgh theiplace ofdestination as if someone has
broughtthemthere by holding their handghis is the first characteristic of the
things of the universe i.e. thgdancéor their duties of life arteirfunctioning

is provided byatureand this guidancgputinto everything (and every individual
of a spec® andkept within it. Byevery individual of specis is meantfor
exanple thatchickensre onespecie. Every chick gets this guidance from nature.
This is the reasdfor examplethat ifsome hen eggs and some duck eggs are left
under a hen for hatchirgndtheyall hatchat the same tim&e ducklings will
head fowater wiereaghe chicks wilremainon dryland andfrom among them
eachbroodwill do the sameegardless of whethtbey are in the desert of Africa
or inthe city ofNew York.

69 Salatd this term is used frequently in the Quran and anm& follow the Divine laws. In
traditional translations, this is translated as prayer. The Quran difgldsitnedo establish
Salawvhich points to the establishment of the Islamic system called Deen. (Ed)

70 Tasbilmeans to pursue a goal persisteaach and every time. (Ed)

711gbal M, The ReconstmaifdReligious Thought inT$lapter IKnowledge and Religious
Experiencep.1
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3.1Constraintson the Things of the Universe

The second characteristic ¢# things of the universe is thiay are born with

the constraint to obeyhatever guidance has been provided to them by nature.
These do not havedbhoice thaif theywish they can follothis guidancer if

they wish they caelect a opposingpat:

And to Allah do obeisance all that is in the heavens and on earth, whether m
(living) creatures or the universal forces. for none are arrogant (before the.
Sustainer). (16:49)

Whatever is in thikighs and lows of theniverse and whatever kinaf living
creatures are @arthevenall the universal forces talve been madebservient

to the guidancef Allah and theseever rebel against this. This is called the nature
of these things. From the abalscussiont is evidenthat

(i) Everyhingin the universebtainsits guidance from Allah according to
which by traversng its evolutionary stage$ reacles the intended
destination

(i) Everything is obliged to follatve path othis guidance. Thiscalled the
nature othisthing whichit cannot change

Now let ugproceedMan is also includedthin the Divine eation. Therefore
providing hinwith guidance ialsothe responsibiiitof Allah. Butin this regard
ma npdsstion is different from thetherthings of the univee. We ave seen
above that (for examplamong animalsvery specseand every individual in
each speagets guidanautomatically frorhbirth, according to which it has to
passts life. The physical life of man is that ofother animalslhereforethe
child of manjust like theoffspringof animalsbrings guidance for iphysical
requirements at the timeitgbirth. It alsq on entering thisvorld, is drawnto
the fountains omilk, and learathe technique tsuckmilk through its instincts
But agt gradually grows ug differencarisedetween him and tlegfspring of
animase.qg. if a chick avoideater from the beginningwill continue teemain
distantrom water till the endBut the state of a ham child is such thatewill
sometimeput hishand ino fire, sometimesvill fall into a tub of water aigasp
to remain afloasometimewill touchhis eyes witkhilies andsometimswill
putacoal ino hismouth. Fromhisit isobviousthat in these matterbe does
not get any guahce from nature.

This is als@bviousthat the demands human lifearenot justphysicabut are
also humanequirementdn other wordshis life is not merethatof an animal
butis also a life & human beind@he sense of responsitlyilregrefor a mistake,
aneye onthe future - theseareall expressionsf human lifeTo understand it
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fundamentally, Buman being is nonlydefined by his body but @splainedn
previous chapterbe alsopossesses somtherthingbesides his bogyhichis
calledhehuman personality.

3.2 Development of the Human Self

Just a the nourishment diie body isarequirement of his animal life, similarly
the development of his self is the requirement of his human life. Forathis

does not get any guidarfcomnatureln other wordsthere is nability inbuilt

in man to differentiatbetweerright and wrongThis is the reason that man
invites evil as repeatedly as gbledhappens to be very hasty:

The prayer that man should make for good, he raake®ronan is given to
hasty (deeds). (17:11)

He leaps towardsnmediate gainsven ifin the long runthese prove to be
harmful for him. There is a common vieprevalentamong Muslimgor
generationthat the ability to distinguish betweightand wrong is embedded
within man by naturén support of this beligthey even quotaverse of the
Quran

By the Self, and the proportion and order given to it. And its enlightenment as
its wrong and its right. (98}7

They translate this versarasaning thatllah has inspiretthe human self about
right and wrongBut rot only ighis translation of this verse incorréts concept
as a wholes against Quranic teaching.

3.3 Ability to D istinguish Between Right and Wrongs Not Inbuilt i n
Man

Firstly becausdf the ability to diferentiatebetween right and wroras been
placedwithin each individuathen the wholeprocessof providing guidance
through the messengers of Allah becomes meaningless. This type of
differentiatiorhas beeputin other things of the universe (e.g. anintlaéefore
there was no need to semiabito them. Furthermorehis is also against our
experience and observation. A human ¢hdkis up ideas and beliefs from
whatevertype of environmerteis brought upn and educated.ikating meat is
an extremelfatefulthing for a Hindu child, but a Muslim child ssaeatwith
great gustdr hereforethisconcepts wrong thathedifferentiation betweegood
and bagand between virtue and elids beeplacedwithin man. Theneaning
of theverses quoted above from Sukdlshamis that the human self has been
endowed withrealisble potatials and possibilitieso that if he wishes he can
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guardhimself or if he wishes he canin himself. Thendividualwho deelops
these will be successtihereashe onewhosuppresses thesdl beruined and
destroyed.

In fact in these versdhis point has beedlarifiedthatthe human sei not
provided ina developedind evolvedorm - it is only acollectionof reaisable
potentials. If man develops these potentials cosreéwtly the human self
becomes developed. He does not do sahen it getsdestroyed. There are
potentias present within itor both growthand destruction.

3.4Meaning of Fitrat Ullah (Nature of Man)

In this regardanothemwrongbeliefis prevalenamong Muslimsnd that is that
Allah has created man in His avaturei.e. whatever the nature of Alisthis

is thesame nature possessed by, arah Islam ithe Deen of nature i.e. that this
Deen is based on the nature of man whitlased orthe nature of Allahn
supportof this erroneousbelief the following versédrom SurahAl Rumis
presented:

So seyourface steadily and truly to the Faith. (establish) Allah's handiwork
according tihe patteran which He has made mankind. no change (let there be) ir
the work (wrought) by Allah: that is the standamlbe®st among mankind
understand not. (30.30)

Even though in this versmdin fact inthe Arabic language of the era of the
revelation of the Qurarhé wordFitratwas not usefdr thosemeaningfor which

it isnowusedIt is now taken to mearature. Inthe Arabic languagand in the
Quran Fataraneans to create somethiogthefirst time €.9.S a Mle whacreated
youirst!17:5). ThereforgFitratmeansA|l | ahdés Law of Creat
the meaning of the verse of SudhliRumis: Allah has created man accadfiding to
sameaw of Creatmerorditmywhich He has created other things af the universe

If we accepthis view, that Allah has created nmaHis Own naturgthen the

form of theFitratof Allah whichemegescan never bbkefitting tothat of Allah.
For examplethe Quran states about man

eFor man wak§l28r eat ed w
Man is a creature of hq&&.37)
e for man is given to hasty (dgddsj1)

e for man is (ever) niggd(dly:100)
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Truly man was created very impgafiéono)
é Rut man is, in most things, contentious. (18:54)
..He was indeed unjust and 6qlé3172)

These are thoseFttabnsepi maousvhi cai As | ¢
in the Quran. If we aept that Allah has created marHis Fitrat then wewill
have to acceg@llah forbidhatA | | a h Ftstis alse hke this. Therefotleis
belief imalsowrong that mai Bitratis the samas that of Allah. Man has Ritrat

3.5 Man Has No Fitrat (Nature)

6 Man Irmad me a g rre@dclamatonr whiclugoesmphetely
againsthis ideawhich iswidelyacceptedn the worldas an established fact.
0 H u nirarabis such an expressiwhich has been sounded into human ears f
centuriesandin this wayit hasadoptedhe status ofraestablished truth. Biie
reality is that man has matrat We call the nature of somethingtlasse
fundamental characteristics whictpaesentn a thing from the time @& birth,
and accoridg to which it i®bligedto live its life. Tie naturef wateristo flow
downrhill. The rature of fire is to provideeat Thenatureof sheepisto eat grass.
The nature o&lion isto eat meat ani not evenglanceat thegrassAll these
things of the universe and animaisobligatedo live their lifeaccording to their
own individuahature. They cannot change their natiteatis meant to be
immutable.

As far as thanimal life ohumars is concernefile.the physical lifefhe laws of
nature are applicaliteit in the same way as fmrimalsBut there is nothing in
his life as &duman beingvhich can be called Higrat This was thenistaken
belief regarding humakitrat - that agroup of people declared that evil is
inherently presem the nature of mam.he doctrinethat @very humanhild is
born sinfubis the product of thisamevrongconcept On the other handhere
is an optimist group of people whose doctrine is that man happensitiblee
by natureBoth these beliefs aBatil (wrong).Man is neithenaturallygoodnor
bad.Certainpotentialshave beekept inhim and tfosetoo in anundeveloped
form. It has beeneft to his choicg1l) whether ke developthese potentials or
leave themunrealisd and (2) when he develops thesedrethen usethese
howevelhe likes. If heises these for constructive purgdeemankindt will be
called righteousneffishe uses these for destructive purpivsdll be called evil.

The guidance o#vahiinforms us ofthe methodby whichto develop these

potentials and tlrecorrect apptiation Thatwhich has been quoted above from
some of theverse®f the Quranthatman is such and sudchpnly toshowthat
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if man does nditveaccording tahe light oflWahj anddeclareghe fulfilment of
hisphysicaheedsloneasbeinghis purposen life,then he becomésstlike this.

But if he uses his potentials in the lightvahj then hisattributeswill be those
whichtheQuran declaress 6t h Blomind f ie. ® £ wiwch s at peacel | f
from inner conflictsand due to whicthe wholeof mankind remainat peace

also

It should be agameiterated h Gitab 6 and 6choi ce and i nt
things.Fitratbelongs tahe 6 h e | p | te thenide,whonpossesses choice and
intent and since man has been given choicdhendbility to decide, he has
thereforeno Fitrat- neither good nor eviHe becomes good or dwi the choice

of his actions.

3.6The Voice of Conscience

Just a this belieis incorrecthat the ability to differentiate between gooceaitd
is contairedin theFitratof man gmilarly thisdeais alsoincorrect that there is
another thing containedin man which is calledis consciencé and which
differentiate®etween good and baddbetweervirtueand evil. Thisoncepis
also wrong. Theoice ofconsciences formed fromma n 0 s upleringing vy
training andis socialenvironmentin reality this isinternalisd society(as the
following of forefathers is called society diédi® From these brief
explanation® becomes evident that the teigmes used for the guidance of other
things in the universe by Allaéivenot been used in the case of man.

3.7Guidance for Man

Thetechnique adopted the case of mamas to select an individual from among
menthemselvesand through him guidance wasyided viaVahj by travelling

in the light of which the caravan of humanity could rigactestination. The
selected person (who was cdllebiandRasuf) would pass this guidarareto
other human beings. In SurahA ofit B stated:

O you Childreof AdamiVheneveahere come to you messengers from amongst
you, rehearsing My signs unto you, those who are righteous and mend (their live
them shall be no fear nor shall they grieve. (7:35)

72This is whyit is said thatan should follow the voice of his conscience.

73This aspect has been discussed in other books and articles of mine so further details are not
given here e.g. sstam: A Challenge to Religion.

74 Nabi(pl. Anbiyais the statusf a messenger as a recipient of revelation from All&taaod

refers to the status of passing on the revelation to mankind. (Ed)
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O mankind! When from amongst you, My messsrapme tgyou and present
My commandso you, whoever froramongsyou follows thesawsand mends
his wag, thenon such people there will be no fear and no grief.

We have sedm previous paggthatwhenanyof aspeciegetsguidance directly

from Allah (eg. animalsjhatentityisthen obligedo spend life according to this
guidance. But man is givehoiceandthe ability to make decisigriserefore in

his case the technique selected for guidance is such that his ability to choose ar
make decisions i®t curbed This is the reason that explaininghis form of
guidanceAllahhasstatedclearlythat in this respect every individual is: fiee

who wishes cdlive life according to it, he who wishes can go against i

Say, O0The twust éa&i ner 6r omey ddtlimvarh o w
wil |, rl8p9% ct (it)é

Whatever path he selethhe consequences will be accorttirilgis selection.

3.8 Wahils Not Based on Human Effort

In thesameway ttattherevelatiorgivento things of theiniverses nd a product
of these thingshemselves (tereceiveit directly from Allah)similarly the

revelation serfitom Allahto the messengers is mgiroduct of theiownintellect
andthinking In other wordsthe possessor of revelation doesdiscover the
truth through hiown effort andstriving The truthrevealdtself on him. The
receipt of revelatioin this wayfrom an external sourcebjectivity is described
by the Quran usinfpe wordNazul(descends).his means that insteadtloése
truths emergingutwardsfrom within man,theyare receivedy man from the
outside It is stated in the Quran

Verily it is We Who have revealed the Book tamyoul 139.2) h é

The descdrof revelation means that man doesobdin it through hiswn skill
and abilityeffort andexertion instead the individual selected by Adiets it
withoutanywork or effort

é But Al I[starltis spbc@lderey whom He wal105)

Nor does he s@ughtbf (his own) Desire. It is no lews itfspitéaon sent down
t o NW53584
The one who iseceiving thisevelatiordoesnot have evemn iota of his own

ideascontainedwithin it. He sag nothing of hisown thoughtsjnclinatiors and
preferencg This is revelation whieck made to descend him.Since we cannot
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comprehendhe natureof reveléion, it is not only dificult for us to understand

it butisin factimpossibleSq in one areéhe (like other human beings) makes
such conversation which is the outcome of his own thinking and ,crmiges
anothedomainhe explas such realities which are neitheproduct of hiswn
intellect and reasoningpr hashe read or learihis or heardt from someone
else But the life o Nabiused to belividedinto this kind of two domainsThis
wasthe reasonvhy,whenthe opponentaised toaskRasuullah to makelght
modifications to thedaws which were presented before flserthat some form

of compromise could be made, it was said toithesply

é(They)yay. O6Bring as &hieadbngcaahge tl
of my own accord, to change it: | follow naught but what is revealed unto
medée(10:15)

It is not possibléor me to make argjterations to it ahy ownaccord | only
follow that whichis sent to méhroudh the process akvelation.

3.9A Nabi Has No Prior Knowledge d it Whatsoever

SincéWahiwasnot the outcome of the hard wodnd effortof the individuahe
(before becomingNab) wouldnot have evethe slightest inkling &nowledge
that he will resivethisrevelation. In Surad Shurdt is stated

And thus have We, by Our Command, sent inspiration to you: you knew not (bef
what was&kv e | at i on, ands5xyhat was EIi

So much sdhat he had not the slightest expectation of it

And yothad not expected that the Book would be serithasyssent asVlercy
from your Sustaineré (28:6

You could not have had aayticipatiorof this,that this Book will be descended
in your direction. This is purely the outcome of the mercy oftiAdiayou have
become th@ossessarf Wahi

But this does not mean thilie crown oMWahiwould be placed on the head of
any individual found roamirapoutin the streetsd not in the slightest. hie
training of vinicheverighteous seif was decided wtd be the ultimate intded
recipient oMWahiwould beunder thalirectscrutinyof Allahright from the start
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3.10 Training of a Nabi

Hence in the narrationn the Quranof the eventregarding Moses/henthe
revelatiorwas bestowed on hiom the sumnis of Mount Tur, he expressed his
feelingof gratitude to Allah and said that thisgeeat favour from Youn reply
to this Allah said this is not Odirst favaurr on you for which you ateeing
grateful Thecourse of thee favars had startedlong timebefore this from the
day you were bormndwe told your mother to put you ircteestandfloat you
downthe river. Thenyou upbringing took plade the palaces of Pharasb
that despite being member of anppressegeopleyou become famitiavith
the machinations opolitics (because you were ultimately goinsfated in
opposition to them Then from thee you were taken to the valley Madian
so that yowcouldpasssome days of your life in the open natural environment.
You were ultintaly going to traithe Bani Israein theseveryvalleys. When you
(O Mose3wereput through all these stages:

€ Then did you come here as ordained, O Moses! and | have prepared you for I
(for service) (20:46041)

And We selected you for our migsiit isnot that you emefor fire andreceive
messengdrood. The supervisiorof the righteousselfwhichwas to hous the
revelation was carried out by Allah Himself frorstdré This statemeythat hs
supervision was undertaken byDhene Self does not mean that the lifetbé
Nabiwas like a machine controlled by Abetdthathe did not do anythingf
hisown accordTheNabij justlike other human beindgsdthefreedom to make
choices in all his deeds and whatever he did was adodndraipoice and intent.
He waghereforedeclaredesponsible faall ofhis actios.

From thisaccountit is clear that th&/ahireceived by Nabiis completely
different from thathing which is calle@kligious experien@a @evelations of a
my4icd Theseacts and manifestations e outcome diis owrhumanexertion
and skill,iese are not the consequenc&¥atii This is just the manifesion of
the hidden potentials of mavhichtakes place thugh a particular technique and
practice. Br this there is no neéat a certaibelief or religiof? Since messenger
hood endedn Rasulllah theissueof continuationof Wahihasconsequently
stoppedThusin | sl am the O0hidden experienc:¢
status. Nristhereany possibilitgow of anyondiavingconversatiomvith Allah.
The only means toonverse witillah waghroughWahiwhichendedon the
person of RasWllah.Apartfrom Wahjthere is no mention the Qurarof any
method ofacquiring knoledge directlyém Allah. Brms lik&Kashafihaarttetc

75For further details on this see my bd@sawaf ki Hageeqat (The Truth of Mysticism).
76Kashaf, Ilhaérthese terms amused to mean making contact with the Divine to obtain messages.
(Ed)
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are later terms which have nothing tm dvith the Quran. This ialso a
fundamentatharactesticon the basis of whidh D e (¢slamd) becomeseparate

from Madhalreligior). The greatestbilityof manin Madhals said to béhat he
talkswith Allah directlyDeen (Islam) statethat the proclamation of Allak
preserved inlislast Book and the task of man is to live higldecordance with
thisWahi The consequencoé following it will lead to prosperity this lifeand
successes the life after death. lsutcomeisnotto gain any kind add hi dd e n
knowl edged. Deanatedveorppositsttingsa n d

3.11 Responsibilitiesof Messengerhood

Now let us proceed from hefihe ch i ma nt s porfa cothystdsisedn ( m
that thestate of thgperson who seesome glimpse of realitgcomes such that

he is lost in thisuphoric and ecstasitate Thereforenever mind passing tre

details of theskeelingdo others they have noognisinceof themselvesither

But whenaNabibecomegxposed to the reality (i.e. he recéiady, he isgiven

great responsibilities. Hasto communicate hig/ahito other human beings.

And ot only topasst on, but according to thikie has to establigh practical

termsa newsociety in place of the former (wrongjiety. These aredlgreat
responsibilitieseferred to wheRaswullah igold:

And removed framu is yousurden, the which did gallrback94:23)
Igbal states this truth in a vetgkingmannerHe writes:

OMuhammad of Arabia ascended t he hig
i f | had reached that point, | shoul
These are the words of a great Muslim saint, Abadul Quddus br Bangbble
rangef sufi literature, it will be, probably, difficult to find words vahgihgle
sentence, disclose such acute perception of the psychological difference betw
prophetic and mystic types of consciolisagsgstic does not wish to return from
the repose of o6unitary experienced, .
not mean much for mankind at | arge.
insert himself into the sweep of time with a view to control the forcearaf history,
t hereby to create a fresh world of |
Is something final; for the prophet it is awakening, within hinssbakirayld
psychological forces, calculated to completely transform the humeailesmed. Th
to see his religious experience transformed into a Ivargenesdpreme in the
prophet. Tiaihis return amounts to a kind of pragmatic test of the value of his religi
experience. /' n 1 ts creatlifanétheavortd oft h e
concrete fact in which it endeavours to objectify ffeaelitrating the impervious
material before him, the prophet discovers himself for himself, and unveils hims
the eye of history. Another way of judging the valuerob théhe t 6 s r ¢
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experience, therefore, would be to examine the type of manhood that he has c
and the cultural world that has sprung out of the spirit of his message.

This trait ofa Nabj (that hereceivesNahifrom Allah) is commonly calle
Nabuwatnd it ighis responsibilitthat hehasto pass othisWahito others and
establish a new world according to it whikhasvn aRisalafTo carry outhis
responsibility oRisalathe has togatherthose peopl@around himwho have
determimd to live their life under the guidancé\adhi This is hatgroupwhich
becomes theompaniorof Allahin order todisclosehe beautyof the universe
andto bring out the resdtn human societys per théaw of Requital oAllah
according tohuman calculation and coung This is calledhe Jareate
Momineen

From the above discussijtime following realitwill havebecome apparent:

(1) Everything in the universeceiveguidance from Allah to live Igethat
it can reach its intendddstinatia.

(2) This guidance is kept inside everything from the begiitrdogs not
come from outside. The thinggtod universe are constrained to live their
life according to this internal guida@dkeisis called theiFitrat(nature),
which ismmutable.

(3) Sirce man has been created with the ability to choddge responsible,
that technique ofgivingguidance has ntitereforebeen adopted in his
caseaccording to which he would have been forced tdHiaree this
guidance has not been kept inside him.

(4) For him, this techniquenasbeen adopted that from among men one
individuais tobe selected aMiahis to besent to him. He withenpass
on this revelation to other people and those wtep#tbe truth ofthis
Wabhji.e. hae Eimaan in itwill come together andhapesuch a society
in whichthehuman seléankeep developing.

(5) The guidance whi@NabireceivedWah) from Allah was free froany
effect of hisown intellect, thoughts, ideasldesiresThisis becauséhe
guidance o#ahiis not hie product othe humanintellect.

3.12 Process of Revelation

The Quran tells us that when man stdnted his socialfie and there washash
in their mutual interests a consequen@ehich itmetaphoricallg al | s 6t he
of Adand), then the procss ofWabhistarted for his guidandesdeclaration ithat

77M. Igbal, The Reconstruction of Religious Thoudthaptisiaviy, The Spirit of Muslim Culture,
pp. 124125.
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Anbiyawere sent to every tribe and natarthis purposéom Allah Principally
they all had the same message and invitation:

We have seywuinspiration, as We sent it to Noalirertlesengers after

hi ni#163)

Since the initial addressees of the Quran were therefore those messengers
have been mentioned by name with whom radswere well versed e.g. Noah,
Abraham, Ismael, IsaadosephMosesAaran, David, Solomon, Jesss. and
details of theestare not given

Of some messengers We have alreaolytheldtory, of others We have
na €4:164)

But whether a messenger has been mentioned anmodlividuatannot become

a Muslim unless he Hasnaarnon thisfactthatmessengekept comingo every
nationof the worldand they received thedneaching from Allah. Bomeone
differentiatesn their being messengers, then he cannot be a Muslim (2:285).

3.13 End of Messengerhood

In theverybeginningthe human mindas immature and his knowledgeveas
faulty, therefore he was providedth details throughWahifor even minor
mattersThis process continu@dthis way tilthat period was reachechimman
history following which human knowledge wasexpand on alaily basis
metaphorically we can understantty saying that mahnad grownbeyond
childhood and reachediultho@. There was neednow to providehim with
those Permanentalles in their complete form which were required for the
developmendf humanty. And after thibe was fret exercise hishoice, while
remainingvithin the four walls of thesaluesaccording to the needs of ars,
using his intellect arnisionto define his own pashinlife. Hence thesealues
were given in the Qurdor the last time through the last messeMmrammad
The responsibility for maintaining the inte§itfythe Quran was taken by Allah
Himself:

We have, without dousent down the Message, andiMassuredly protect it
(15:9)

78 This fact is proved through historical evidence that the Quinarssme, word for word,

which was revealed to the last messenger of Allah. Contrary to this, no other people claim or
prove that the book revealed to the founders of their religions remains with them in its original
form.
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And dter this thepractice of messengdrood was endedlhe ending of
@nessengdroodiis in reality the greatest revolution in human higtollgwing
this, except forthose defined limitwhichhave been stated time Quran, man
gaineccompletdreedomin the business diislife. The purpose of these limits is
that thereshould bano mutualconflict andhus thecaravan of humanighould
through mutual cooperation asupporttake life to highesummitsNow there
are onlywo sources of guidance for n@athe Quranic tachingandhuman
knowledge and vision. Théaching of the Quran figr the wholeof mankind
and byhavingEimaanin it, manis declare@ Muslim.

Now thisquestiorarisesas tohow tohaveEimaanin thesedws (Vah) i.e. how
do thosepeople who acpethese abeingthe truth, reach thisconclusion that
these dws are truelhe discussiononcerninghis will be covered in the next
chapter in which the relationship betwe®rahiand human intellecwvill be
clarified.

3.4 WhatDoesit Mean to Have Eimaanin Allah

Before we turn the pageerto the next chapter, it iIsperativeéo understand
oneimportantfact We have seen that for human guidance thameid for
Wahj andthat Wabhiis not the product diuman intelledd it is receivedrom
Allah.Thereforethe practical meaningBimaann Allah means to hatmaan
in the revelatiobestowedby Him.

One status of Allals that He is the r€ator of the universe. Thgstem othe
universe is functioningnderthe hws established by Hime i the one who
possessantrol of thesealws. There is a group of thinkers and scieintigte
Westwho haveEimaanin this particularstatus ofAllah, but as far shuman
guidance is concerndigey consider human intellexbe sufficientor thisand
donotaccept theoncept ofevelation from Allaihetitle of thebook by Julian
Huxley6 Re | Wigtihoonut Revel ati on, OAcoordifigltoe ct s
the Quranthis type ofEimaanin Allahis not in realitytermed a&imaan The

Quran stateabout such followers of God

S .To wdhom belong thetbamnd all beings therdip8uk n o (B6!88)

Regardinghe earth andihatevers in it,ask thenwhose programmis it thatall
these thingareengaged in accomplistpand Who is thkeir Owner and Sovereign
And, along with thissaythat they shouldive a reply basedton ignorance and
prejudice but givan the light of knowledge and visidhey will truly say meply
that all hisisfor the completion ahe programmeof Allahand Heis indeed the
Master of itall, kecausérom the wellspringof knowledgeno other rephapart

77



What is Islam?

from thiscan beobtained After this the Quran says that whgour knowledge
and visiortakeyou to this conclusigthen why doyounot bringforth the real
truth in front of you(23:85). ie Qurarthensay<o them

Saydvho is the Sustaiérthe sever#vens, and Biestainearf the Throne (of
Glory) Suprenig?3.85)

Ask themWho has contrabver thegalaxies floating in the heaveimgleedask
them Who has the central authoraynd sovereigntgver the whole of the
universe. In reply to thisoo,they will say it i; Allahd Bland After this the
Quran ays, ask themjhen this is the trutihenwhy do you not pay attentitm
it? Thente Qurarsays, question them

SaydVho is it in Wose handsthe governance of all thilso protects (all),
but is not protected (of alyeu knowy23.88)

Who hascontrol and sovereignty over the universe? Who is He towards Whom
everythingdoks for its refuge and protectidnd whoever goes against ldisg |

will not find refuge anywhere. Say, what answer does your knowledge and visiot
have forthis? In reply to thistoo, their answer will be that thlis is happening
according to thelwsof Allah.

After acceptance by these peopth@functioning of the Divinaws in the outer
universe, the Quran statask thenthat whentheirknowledge and vision brings
them to this conclusiahat all things areorsking according to the Divinaws
thenwhy are they deceivedthis that the Divine &ws are notequired in the
human world® and thathereman can live lifaccording to his owmanmade
laws (23:89F-or human lifealso,permanenand immutablealvs can onlpe
obtainedfrom Allah(23:90). But if they daot accept this trutand consider
Eimaanin Allahto mean only havingimaanin the God wo is controlling the
external universe, then ttzag liarsn their claimThe Quran states

We have sent them the Truth: but they mnaeteréalsehood! (23.90)

The claimof havingEimaanin Allahbelongs only tohe onewho, along with
accemnce othe sovereignty of Allah in the outer univerls® hagimaanin
this realitythat guidancé manis alsoonly receivedrom Allah. Ths is called
Wabhi(revelation). In other wordgithoutEimaann Wahjthere remains rtauth
in havingEimaanin Allah In the words of Ouspensky:

If there is no idea of revelation, there is no religion. And in religion there is al
something unknovieaby the ordinary mind and ordinary thinking. For this reason, n
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attempts to create an artificial synthetic religion by intellectual methods have ev
or can ever lead anywhere

Thereforein order to havé&imaanin Allahit is necessarip haveEimaan in
Wahi ThisEimaanis called Eimaan the messengers andhe Boksof Allah
Becausd¢he Quranfrom Allah is descendaiahiin its final, complete and
explained code, and mankind has received this tivimigtmmadRaswullah
(who is thdastin the chain oAnbiyaand messengers), Eimaan in the Quran and
Mohammad Rasullah isghereforean essential part of Eimaan in Allah.

79P. D. OuspenskyA New Modef the Univense34
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4 INTELLECT AND DEEN

In the previous chaptehe fact that the development of the human self occurs
through tloselaws which ameceivedhroughWahiandthatWahis notaproduct

of thehumanintellectwas presentelds sourcas notthehuman mind. This does

not mean that the facts and the system of life which revelation puts forward cannot
be understood throudgtumanintellecteither Thispoint will be clarified later.

4.1 Limits of Human Intellect

At this point, this much should be understood, that intellect also strives to discover
the truth, but just as an eye (without binoculars) can only see up to ex¢entain

and not beyond it, similarly the scopéhefintellect has certain limitsis not

ableto do any research and investigation abmaters which are outside this
scope® Secondlywhatever research is done through the use of human intellect
we @n nevetruly say at any point that this is the final word on this sulbject
thatthere is nothing beyond thiis this regard, a professor of physics, Professor
James Arnold Crowther of Reading University, writes:

d'he system of natigreaenthallingin its profound basic simplicity that in the world
of science the final wor d (loamslatkedfsoms u b
Urdu).

This limitation and scope thfe intellect iswith regard tdhe external universe.
As faras the bman world is concerned, in thismisdeof research is different.
In this connectiopits technique is empirical.

4.2 Empirical Technique

Humanintellecttakes a singlssue ponders on solutionfor it, andthen begins

to experiment on this solutionftAr experimenting for centuriéss foundthat
the experiment has failed and gaaticulasolution was wron@hen it considers
another solutionna starts to experiment on this amthisway after marfiled
experiments it achieves successinBuhis periodthe degreeof loss which
humanity suffers can juglgedrom the pagesf history. For exampl@hen man
startediving asocial lifehisintellectwished to decide what sort of system should
be devised for the solution of his collecthadters andhe mutual conflicts
between individuals, tribes, and natidastaredthisexperimenivith autocratic
rule.The experience of centurissowedhat this method is very damaging for
the development of humanige thencame up witlanother slution. When this

80For example, Dr Atex,€xi r ect or of Cal i fornia Observato
about the begi nni nlgonmehisdookdhe Great Designhe uni ver se
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one failed as we#nother solution wasupforward In this waygraduallyand
slowly it (intellecthas reached tistage oflemocracy. Noweonsidehowmany
centuries it took fathe human intellect to reagémocracyrom the inital form

of governmentand during this peridibw many rivers of blood mankind had
swim throughandhow manyditches of fire had to be negotiatednd everthis
democracyloesnot providea guaranteef peace and tranquility. With this one
illustration, we carimagine and evaluattherissue®f life.

4.3 Religion andIntellect

We have seen above that the scopectidn ofthe intellect is limited and its
modus operandi is empirical. Bstimitation does not mean that man should
chase it with a sitandthrow it out of the human worldf. theeye camnly see

to acertainimit and cannot go beyond this, it does not mean tha¢iadividual
should burst his eye due to this limitation tiBiselfcreated religion of people
(whose basis in rewglis of that mgsticism whicloriginates froman erroneous
view of Plutoni¢choughj did this very thingp human intellect. Athereligious
literature of the world (whether belongin§hariadr Tarigdt) is fillednot only
with repudiationand critiesm of the intellect, but igull of condemnation and
denunciationSo much sdhat even our prevalent religioe. that of Muslims)
which isaderivative othissamemysticism ors a collection dieliefanfluenced

by it in the pursuitof this,declares thesame abouhe human intellect. Hence
from everypodiumand platfornof oursthisvoiceis raisedhattheintellect and
Eimaanare two contradictorglementavhich ca neverco-existin one place.
Eimaanis the name o$hutting your eyes aftindly accepting something
Eimaan cannot be attained through intellect, reasoning, wisdom, sense,
knowledg, vision, logic and evidence. Amehtb support suchdoctring such
invented narrations gpeesented imhich(for examplgit is statedhe gace of
foolish peoples paradiseThis is thestateof the followers of Shariat The
followersof Tarigatareahundred steps aheadenof them. It appearthatthe
whole mission of their life alyto condemn intellect and reasorsngeverely
thatno sangyersorshouldwish tocomeanywher@ e ar t hi ssttiemvi | 0
knowledge is declarambeHijabeAkbar(the greatveil).

4.4 Intellect andthe Quran

Afterlooking at thesselfcreated beliefs pkoplelet us see what the Quran says
on thisissuelf we wish tsum upthe Quranic teachings just a few wordshen

81Shariad laws based on historical sectarian undergjaasliper the books Ahadeeflsayings
attributed to the last messenger Mohammad) and the Quran. Every sect of prevalent Islam has it
own Shariat Tariga® this is an order or way related to the practices of sufism or mysticism. For
more details see Mfiedia. (Ed)
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we cardeclaraunhesitatinglyhat the Qurars Zarbe Kale&ntrikeby Moses)

a g ai hamaict ¢ P c &ndTaishelbréheerfaixe of Abrahanggainsstone
idols It uprooted all these destructive beladffe which werdying asa great
obstaclan the path of humanitjrom their rootsAs far as the subject under
discussion is concernédhasbestowea very high status to human intellect. First
of all wesee thtin ananimait accordshe status of special differentiatiorhi t
trait of human intellect. It says that in the early stages of cbedioman and
animals hadnepath:

e He began the creation of man witfi3da)
The beginning of human lifes(like animalsglsofrom inorganic matter. Then
aftergoing through variowsvolutionary stages reached thgboint wherethe

process ofeproduction takes place through birth:

And madéis progeny from a quintessence of the natumsighdantiuid,
(32:8)

Up till this point there was no difference betwean and other animals:
But He fashioned him i n due p
Then according tthelawof evolutionafter refining and perfecting haspecial
balanceand proportionwascreated inhim. From herethat destination was
reached from wbh he became different frontheranimals,®different that the
Quran called &edew creatiof
et hen we created out of It ano

At this stageAllah bestowedn himsomehing of His energy:

eand breat hed i nto him something of
hearing and sight and thinkiagn d u n d g3289)t andi ng) €

You were given senses through which ymocessinformation about your
external environmenand with thesegiven a mind from which you draw
conclusions usingpurintellect and reasoningfter this the Quranstats that

there areery fewamongyouwho usethesecorrectly(32:9).

82 Zarbe Kaleedrthis term is used regarding Moses and his strike against Pharaoh to topple his
tyranny.
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45 The Worst of Creation

The first stage afiumanknowledge iperceptuaknowledgeAfter this the
second stagedsnceptual kowledgeAll this isa result ointellect andeasoning
which isanexclusively humdrait No other creation of the unived®ares this
trait The Quran explains in clear words thaséhoho do not use this exclusive
differentiatingrait (i.e. intellect) atbeworst of creation:

For the worst of beasts in the sight of Allah are the deaf andlifaseumb do
not use intellect and reasoning. (8.22)

In the world of religiofthe ultimate aim of human lifedisclared to bt save
oneself from the tonent of hell. The QuramagscomeandWewill tellyouwhich
people will go tdahanndin

Many are the Jitrand men Whave made for Hélle to their deedghey have
heartsvherewith they understand not, eyes wherewith they see not, and ears
wherewith théyear not. They are like catilgy more nsguided: for they are
heedlegsf warningX7:179)

About themin SuralAl Furqatrit is also stated:

Or do you thinkhat nost of them listen or understand? They are only kke cattle
nay, they are worse agtayhePath. (25:44)

Do you think that there is a majority among them who hearakedseof their
intellect and reasoninBY no meansThey are merely catie facteven more

astraythan them. Cattle at least make use of whatever direction they receive from
nature.

4.6 Who arethe Inhabitants of Jahannum(Hell)
Regarding thalhabitants of helin anothewrersat is stated:

They wil |l [ ur listbnedorsedpur intéllidence, we shoutd mat
(now) be among teemp ani ons of the Bl azin.

In SurahYaanit is stated that at the timetb& manifestation of resulteankind
will beremindedhatyouweretold, donot follow&atad®, he is youopenenemy

83 Jahannudmormally translated as hell.
84Jinn here this refers to those people living in rural areas or who were nomads. (Ed)
8%Human desires and emotions are referred to
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Only follow and obey Allahsthis is ttat verypath which will tee you to the
intendeddestination of life:

But he did lead astray a great multitude of you. Didheoumadgrstand? (36.62)

He misguided mangartiesamongyou. Did you not use your intellect and
reasoninghat youbecameleceived by him? Now:

This is the Hell of whictwere warned! (36.63)

This is that hell about which you wiafermedthat if you do notmakeuseof
your intellect and reasoning @ngbufollow your desires, your abode wiliitbe
it. From these explanatiqitds clear thaticcording to the Quran:

(i) The differentiating tralietween man and animals isah#ity of intellect
andreasoning

(il Those pople who do not use this abiingtheir life at the level of animals
- indeedowerthan them and atheworst of creation.

(i) Theyarehosep e 0o p | e  wirhps in BisSael ohded@ption dnelones
whose abode is hell.

4.7 Reasonng and Insight

The invitation of the Quran entirely an invitation based orknowledgeand
vision. Atevery stept direcs us to useour thinkingand reasoning andiapes
emphasis on the useiofellectand consciousness. It asks about thespl@
who refuse this invitation:

Do they nateflect in ta QuarP.(4:52)
These are the same people about whom in another place itis stated

Such are the men whom Allah has cursed for He has made them deaf and blin
their sight. Do they not then earnestly seek to understand the Quran, or are th
heartsocked up by them? (422p

Theseare thosgeoplewho becomealeprived of thability to think and reflect
due to notusng their intellect anceasoning. Despite having etimsyare deaf
and despite having eytbeyareblind. It isastonishing thidhese people doot
think andreflecton the Quran. What,adthey have locks on their hearts2Aft
explaining its commands aradues,hie Qurarstates:

é6Thus does Al l ah make c/l ear to y
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mayconsider(their bearings)bnmh i s | | f e @&PH220he her

Allah makes Hisommandslearfor you inanunambiguougashionso that you

are able teeflect and reasamtheirimmediatdenefits andnthe consequences
yet to become manifest in the futirayparticularatentionto the factthatin

this versemphasiss placed othinkingand rélectingpon b ot h 0t hi s
|l ife of the hereafterd.

4.8 Use of Intellect and Reason in War

In a situation Wwenarmiesare facing each other in a battlefield commoty
saidand understoothat thearmywhose soldietisaveemotions and sentiments

of greater intensityill fight withgreatecourage andalaur. Thus theywill be
victorious. Intellect and reasoningraglace irwar. If soldiers staid think in

this situation then none will be willing to lay down his life. Only blind emotions
can beof usethere Buteven in this kind of place, the Quesmphasissmaking

use of intééct and reasoning.dtldressehie Jamatof Momineensayindhat if
among you therareonehundred soldiesshoare those who willsecourage and
perseverancéhen they will be able to overcooreethousandor at least two
hundred) of thenem$ s . Mtesns because:

...If a hundred, they will vanquish a thousand of the Elrbelfbese are a people
without understanding. (8.65)

The opposing partgoesnot makeuseof intellect and reasoninghereagyou
neveretthe faculties ahinking and reasonistjp fromyour graspgven during
such drying time

Fromthe abovetiis cleahow much importancine Quranassigns to intellect
and reasoningn this regardthere isa verse in Sural$abawhich is so
comprehensivthat in itthe Quran hasondensed all thedetails injust afew
words and ift weresaidthat on thissubject this is the last word, then it would
not be an exaggeratiodow reflect thaRasuullahremained busthroughout
hislife in inviting angireachingnd presentinthe Quranideaching tthepeople
in variousways. Day and nighte remainedengged inannouncing and
disseminatig his message. It is obvious that Quranititegudhias mangspects
and facetslt embraces every aspethuman life. The@astnessf its teaching
does not recognize aliipits and is boundled8ut ponderon this, thatfor this
kind of vastand boundlesknowledgeits messengeaddressehis listeners
sayingf | d o n o tagreat dedl | ohlyowisls tasgyone thing, just one
thingo:
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S a y . adraohisprauwn one point: that you do stand up befoce(i hiatsy be
in pairs, gfit may beginglg (34.46)

Justimaginenow importantvill this onematter be® will be such description
into which the whole teaching of Islacan be condensednd whichis the
hallmark of this DivinguidanceEvery person wilbe eageto listen to such a
descriptionif not to acept it theneven simplput of curiosityas to what it is

After this the messengsays tdhem that this is not suehfactwhich can b
listened towhile just sauntering alon@ it needs to be dard by haltingnd
standing stock stillf you all do not wish to stpthenit is fine you can stop
singly or in pairsandstopf or Al | Retedtrow, is thik manneywhat
psychological refinements amgplied When in this way he had drawrdl
attention towards hirhesaid so listerto what that one thinig which | wish to
relateto you, andwithin whichall other matters are encompassed.drtething
is:

éand refl ect(34u6)t hi n yoursel

49 Reflect

Pay attentioand reflect, thinkkndeavor to understanduse your intelleétonce
you start to use intellect and reasoning ybe will adopt the right pathijs is
because thmvitationthatwe extend to theght pathis aninvitationbased on
evidence andeason Our appealonly occursthrough knowledge, vision
reasoning amngisdom

Say you: This is my way: | do invite unte dil@vidence clear as the seeing with
oneseye$s and whoe4AO8)f ol | ows meé

If you have aisagrementwith thisinvitation then present yo argument and
evidencén supportof yourassertion

eSay: Produce your evidence |f

4.10 Present your Reasaong

To keep onwranglinglike this \ithout knowledge and visioand facts and
evidenceganneverbe called the right amgach:

é b ut dawbulispute in matters of whihhave no knowledqé6)
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Leaving asidelisputingwith others you yourselfshould notargue about
somethingegardingvhich you have no knowledge:

And pursue not that of whioh havieo knowlegl e @ 7:36)

And then the Rowledgeshouldnot be guessworlindscepticalt should besch
certain knowledge the evidence for which is providemlibhearingjoursesing
and your mindThe Quran states

éefor every act o ffeehng ia)nthe heart will be enquifed s e
into. (17:36)

As hasalreadybeen stated the beginning of knowledge is wtérceptual
knowledgeHearing and seeinglates tahisknowledgeandour mindrelates to
conceptual knowledgehereforgeonly thatknowledge icapable of being called
knowledge in whidheevidencef the senses asdpport of thenindis present
Presumption and conjecture can néeecalled knowledge.

4.11 Presumption and Conjecture is not Knowledge
Thereforeregardinghose who oppee the truththe Quran states

But they have no knowledge therein. They follow nothing but conjecture,; and
conyjecture avalils nothing against Truth. (563:28)

Leavingaside presumption and conjecturéhis regarthe Qurargoes so far as
to state thamerelycasting a cursory glance at somethingt enough. Only that
observatiom which thinking and reasoniisgnvohedhas any meaningence
regarding those people who usedttiendthe meetingssermonsnd gatherings
of Rasulullah and used tavatch and listernto him perfunctorilywhile their
thoughts were adrift elsewhdhe Quran states:

If you call them to guidance, they hedonnotll see them looking/at but they
see nof7:198)

They appear tgou as if they ateoking at youbut in truth theyseenot. This
subtle difference betwed¥azar (simply looking with the eyes) andBasr
(comprehending/hat is being saichile seeings worth examiningsthe Quran
states:

Among them are some who (pretend to) latarBiat can youake the deaf to
hear even though they are without understanding? (10.42)
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But snce they do ndisten to your words with their heatti®y do not reflect on
what is being sashd do not make use of their ilget and reasoningherefore
this lisening of theirs is not in realitgaringThese are not those who have gyes
butare in reality blind:

And among them are some who look at you: but can you guidevée blind
though they will not see? (1&d8)alyd7:16)

4.12 Merely Knowing the Language isN ot Sufficient

Some people say thiabsepeople whoseativelanguage is Arabic (or those who
understand\rabic)must beamiliar with theneaningsf the Quranlt iscorrect
that to understanithe meaningof abook it isessential to knowé¢hHanguage
which the bookas beewmritten. But idoes not necessarily folltvatby merely
knowingthe languagéhe meaningof thisbook will also becomprénended In
order © understandts meaningsit is necessary to make usehafking and
reasoningandintellect ananindfulnessThis is whyin SuralHud in reply to the
invitationof the messeng8&tuaih, hispeopleused to say:

They said. 060t Syoaai/ &y mwe. fild@l) n wh au

Even toughit is obvious thaBhuaibused to converse wittis people in their
own languagén the case of Rasullah himselfthe firstrecipientswerethe
Arabs, bufrom amongst theronly those accept&imaarnwho usedto ponder
overthe message of the revelation using itmeliect ad reasoning. The ones
who did not dahiswere not able teecognie the truth andeality of thisnessage.
When the messengesed toreflect ontheir condition and sedow the wrong
path on which they were treading was leading them to thiedesliuction and
ruin, his heart would ache liteat of a zealous physicjaend he wished to
somehow or other bring themtorhe right patland save them from destruction
even ifforcehadto be used on themor this In reply tothis wishand desire of
his it was stated th&imaans only that which sccepted after rational thinking
andreasoning.

4.13 Eimaan is Only That Which is Based on Rational Thinking
and Reasoning

Any argment which is accepted through force isEnoga (becaus&€imaan is
accepte with the willingness of thaeart andhe satisfaction of the mihdSee
in this regard the Quran states:

You would only, perchance, fret yourself to death, follovwex dftagrief, if they
believe not in this Message. (18:6)
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Even thoughif the purposehad been tanake people Muslims by fqorteen
what difficulty was there for Allahsimplycreatingnanin such a way that he
(like othermnimalsyvould beobliged to followasingle pationly. But he did not
do thispurposely He has given mafree will and choiceand theinevitable
consequence of this freedom to choo#featswhichever path he wishies can
adopt

I f it had b &Vé nheywouldrall h8we Hdiicambdmearets
earth! Wl you then compel mankind, dgaémswill, to believe! (10:99)

It is thereforewrongthat you shoul@ttempt tomakepeopleMomin by force
Eimaans achievedc or di ng t o Aéwsahdés establis

No self can believe, exopepe Will (Law) oAllah, and He will place daubt
those who will not understand. (20.100

Thosepeople who do namakeuseof their intellect and reasonjimgmain in
doubt and suspicipandthetruth is never madelainto them.In their sightthe
matteris never clear, therefosaly those whanakeuseof their intellect and
reasoningan acceEimaan

Herethe Quran stagethat if someone is madeatcept somethirigy force it

can never be call&imaan. Eimaais only that which is ke on intellect and
reasoning. It is obvious from tkhsitto coercesomeone means that this person
is not able taise his intellect and reasoning. One form of such coelmimting
aswordons 0 me dh@aeaiddsaying tdim, accept whatevgou aréeing told
otherwisegyou will be beheadeltlis obvioughatin this situatiothe question of
using oneds own ,amtmeking & detisiom based ondrees o
choice does not even aris@he second formis to suspendintellect and
understandinthrough some othenethod sothat theindividualdoes noeven
remain capable of thinking and understandmitjpy being thusuppressed by
anothey rather through fear, acpts whatever heasserts This is called
superstition

4.14 Eimaan Cannot be Accepted by Seeirg a Miracle

In several placethe Quran addressg Rasulullah datesthat these people
demand o¥ou, show ua miracle thewe will haveEimaanat your invitation
Tell them thaEimaammeans t@accept something through tlse wf intellect and
reasoning to accept somethirgfterseeing a miractemot be calledEimaan
For example, personclaimshat whatever | say to you is absolutely truésand
proof is that | can walk on fire. Itabviousthat his walking on fireannot be
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termedas proof for his first claim. Hendike Qurarhas made dlear that Rasul
ullah was not given any miracle other than the Qusdatdsn SurabAl An@m

If their spurning is hard on your mind, yet if you were able to seek a tunnel in tf
ground or a ladder to the heavens and bring the(wizsigood?If it were
Allah's W, He could gather them together unto true guidance.: so be not you ame
those who are swayed by ignorance (and impatience)! Those who listen (in trutf
sure, will accept (it): as to the dead, Allah will raise them Lphadre wurned
unto Him. (6:336)

O messengeif this matter weighs heavily on you as to why these people are
rejecting your message, then if you possess théabdigofind a tunnel in the

earth or erect some laddgrto the heavenandin this wayshow them some
miracle you cartry doing thidut it will not be possible toake them Momim

this way.

If the aim was to make everyamdominin this wayby forcethenAllahcould
have done this with great easeording to hikaw of Will. Thereforedo not
become one amomigosewho are ignorarf reality despite knowing everything
that you doRemembethat only those who listeto the message of truibith
their heartsaylLabaik(yes, | accept it)

4.15 The Ability to Reason Vanishes

The Quran has alssiatedthat regardinghose people who do not use their
intellect and reasoning duatoogancandprejudiceor dueto the following of
ancestorblindly anecause afnorancethenaftera period of timaot even a
vestige ofheability to think and reasoremaingn them This is a great trufor
which the Quran has provided guidarBielogists sathat when dmb remains
unusedhenafterawhile naturgconsidering it to be redundangkes itinusable
- this specthen becomes deprived of thisnb forever. This is thaeality
towards which the Quran hsignaledy sayinghat the people who make this
their practicet h at  Oisvdreaantetivus we will reject without thinkiagd
reflectingandhavingoncerejecedit, we willcontinue to keepejecting- in them
theability to reasoand reflect finishes

Indeed, those who disbeligveall the same for them whether you warn them or do
not warn thenathey will not believe. Allah has set a seal upeansaind upon
theirhearing (as per His Lamjy over their vision is a vell. And fo(alsean
consequenaggh great punishment-{2:6

For the people who adopt the path of rejectiarning them or not warning
them of the destructive consequenad their lifeis equvalent Having once
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rejected, they will never adrmitruth. Theconsequence tieirfollowing such
a pathisthad | | atv 6f Requitghutssealon their hearts arehrsand their
eyes are covereddirapesTheir end igxtemelytragic.This is because:

Then We sent after him messengers to their people, and they came to them witf
proofs. But they were not to believe in that which they had rejected before. Thus
seal over the hearts of the transgressors. (10:74)

They reject truth and realityjerely becausepreviouslyeither they or their
ancestors have rejected this this wg A | Uava df Regjuitadeals thbearts
of these transgressors

4.16 How Are Hearts Saled?
These seals are the consequaidkeirveryown actions:
By no means! but on their hearts is the stain of that which they do. (83.14)

The reality is not that which people think of their own adbatdAllah
randomly puts seals on the hearts of people. The actual truthhis tlestds of
these poplethemselves e ¢ 0 me  Gtaingdlseir [fearta. tekir state is such
that:

Verily We have propounded for men, in this Quran every kind of Parable. But If )
bring to them any Sign, the Unbel | e
vanites6 Thus does Al ah seal up HPe he

When the Lawf Allahispresented to them, they do aaive asomeconclusion

by using their intellect and reasoning. Their first reaction is that this messenger
givingthe messagis fraudulent After this they totally refuse to acceptntthis

way Allah seals theeartsof those who daot makeuseof their intellectand

vision:

And who does more wrong than one who is reminded of the Signs of his Sustal
but turnsaay from them, forgetting the (deeds) which his hands have sent fortf
Verily We have set veils over their hearts lest they should understameérhis
their ears, deafndsgou call them to guidance, even then will they never accept
guidance. (B5)

The ®aling of hearts means thairthearts turraway from the trutlandall
this because ¢se peopldo notmakeuseof their thinking and reasoning:
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e Al l ah has turned their hwharts (f
understand not. 197)

417 The 6 E y & theédHearts BecomeBlind

The Quran has made it clear that etenit is stated that veillescendver the
eyes of such people and they go bliadyot think that this means tliae eyes
on their facesplit and theyactually becomghysicallylind. No,this is not the
case. Theyeson their facedo notbecomeblind, it is the eyes of their hearts
whicharelogngtheir light:

Do they not travel throughda#h so that their hearts (and minds) may thus learn
wisdom and theare may thus learn to hear? Truly it is not their eyes that are blin
but their hearts which are in their chests. (22.46)

4.18 Three Ways to Understand the Quran

In the verse quoted abowiee Quran hasdirectediravel through the eartBy
this the mind turns towards thatspecin which the Quramnformsus ofthe
methodby whichto understand it. It states ttia¢ techniqué assess a message
or a systens.

(1) Assess it in the light did level to whicthe knowledgef your erehas
reachedand see wh&atw& yougetfrom the court of knowledge

(2) Or, observdrom among the nations of the pashat the consequences
wereof the nation which liveits life under this systemndwhat washe
outcomeof the cnewhichwent against it.

(3) And the third methodsithatwhichever grouis following this system, let
it work according tothis peacefullyand after thisits results will
demonstratthemselvewhether this system is true in its dainfalse

In SurahYunu#t is stated

Nay, they charge withefat®d that whose knowledge they cannot compass, ever.
before the elucidation thereof has reached them. thus did those before them n
charges of falsehood: but see what was the end of those who did wrong! (10.:

Rdlecthow the Quranby suggesting thetbeee methodsasclaspedill aspects

of knowledge and action it. It has stated that either man should look at the
Quranic truthviathe point of view of knowledgé for this it is essential that he
should have access to taestfads of hiserad or, he should ask the pages of

86 Fatwa a legal ruling or learned interpretation. (Ed)
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history aso whatwasthe outcome of livingfé according to such a system. And
the hird method is a pragmatic test according to wieatutcome of any system
can be judged to béght or wrong. This method encompasakghreeerasd
bygone erahrough historical evideriGéhe stateof development dinowledge

of the moderrerg and the outcome of actions and their impafutare time.

The third method was tlene onwhich Rasulullahhad put special emphasis
becase those people did not wish to learn any kfson thefatesof past
nations, nowastheir knowledge so wide that they could use hasigo check
the proclamationsof the Quran. Thereforthe messenger used to repeatedly
them

Say. pepgk! boywhatever you can. | will do (my part): soon will you know wt
it is whose end will be (best) in the Hereafter: certain it is thalerswafig
not paedper . 6

It is evident from this th&imaanin the revelation of the Quran canly be
achieved tlough knowledge and reasoninigetwer this is through ideological
reasoning or throughe evidencerhich you witnessf theresults of the system
definedhrough revelatiomn any cas¢he edifice of Eimaan is establishrethe
foundation of knowledge awntsion,andintellect and reasonirgpart from this
there is no other way tinderstand aratcepthe tuth.

4.19 The Blind One andthe One Who Has EyesAre Not Equal

The Quranhasdeclared in very clearmsthat the people whoodnot use
knowledge andision andintellect and reasonintan never be like those who
makeuseof theirintellect and reasoning

e Say. o6can the blind be held equal
(6:50) See alghl 24, 13:16)

In anothe verseit is stated:

The blind and the seeing are not alike; nor are the depths of Darkrigst and the
nor are the shade #edt of the sun: nor are alike those that are living and those tf
are dead. Allah can make any that He wills (akaye) tdifear,; but you cannot
make those hear whelameed)n graves. (35:22)

87 The Quran puts great emphasis on historical evidence. This aspect is explained in a subseque
chapter.
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The only one who can be made to lf@@ording to the Divinealvs) is the one
who himself wishes tsten By condensing thisality mto just afew wordsas
follows,it is stated

eSay.:. O6Are those equal, t hose who k
who are endued with understanding that pay attention. (39.9)

For thosepeoplewho makeuseof intellect and reasonirthe pathsn front of
themleadng towardsAllahwill keepopenng up:

And those who strive in Our (cad®e)will certainly guide them to our Paths. For
verily Allah is with those who are righteous. (29:69)

Therefore Eimaanis only aqjuired through intellect and reasonimgd to
whatever gad anextent ag individual orany nationmakesuseof their intellect
andreasoninghe paths of lifdoefore thenwill keepexpandindo just agyeat a
level

4.20 What is the Motive of a Deed?

After Eimaanthe question of desdomesbefore usandregadingdeed it is
saidinstinctivelythatthese arexclusively related to emotionat to intellect and
reasoningBy provokingthe emotionsyou cammotivateman todo evergreagr
taskslin this wayhe becomewillingfor anykind of sacrificeso muctso that he
does noevenhesitate owaverin layingdown his life. Ifat this timea man sits
down to consult higtellectit will nevergranthim permission fothis sacrifice
and selflessnegtyouconversavith anyone othis subjecthe will pesenit as
anestablishethctthatonly emotions can be thmotive for actionnot intellect.
But in this aspect too, instead of being carried away by emibt3ran
presentshe realitylt statesthat byincitingemotions you cagetsomene toad
on anemergency bastsut neitherstrengthin actiors is developedy this nor
doest helpto developchaecter.It is through steadfastnessd perseveranteat
character ishapedHencein describindghe traits othe Momineenit states

Thosavho, when they are reminded with the Signs of their Sustainer, droop no
downatthe as I f t hey (2wé&) e deaflf or

4.21 Deeds Should Alsabe Based onintellect and Reason

Obviouslywhentheinstructionis touse intellect and reasoninghie casef the
Divine ®mmands themselvas we|lthenhow can it beleclare@dmirable tbe
inclinedto actin other matters merely tre basis oémotionsThe truth is that
trust can never be putémotive peoplelt is possible that at one time yoay
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inflametheir emotion$o the extent of evdaying dowheir life buton another
occasionthey may nobe willingto evengive you amnn&. Trust and reliance

can only be placed on those who adopt a path based on their intellect and
reasoningand whatesr step they takeafter dudghinking and reasoning. These

are the people who wditeadfastlyreadthe highway of life with determination

and perseverana@nd willthusultimately reach thaillesired destinatioAbout

them the Quran says:

Intheeme of those who say, 60ur Sustai
steadfast, the angels (universal forces) descend onahawr! Reagyieve! but
receive the Glad Tidings of the Garden (of Bliss), tlmiwbrepromised!
(41:30)

4.22 One Doubt

At this point an important and delicate questimesvhichbefuddleshe minds
of those who thinkursorilyd they say that all the trouble and suffgaregailing
in the world is not due to those who fa@ish but is because dhosepeople
who possesgreatmastery inntellect and reasoning. The was|dn reality an
arenaf abattle of wits. Herdrom morning tilhight abattle continues between
intellectsthe onavhois the greatestastenof intellect andhtelligence ihemost
cunningandcleverand snatchesvayeverythingrom thoseof lowerintelligence
by the use ofdeception Moving forward from individuals this is the same
situationfor natiors. The nation which is momstute enslavegpolitically or
economicallythenation which has less intellect.

4.23 Intellect Itself is Devious

Not onlydoegheirintellect continualicommunicatsuchtricksto them hrough

which theykeepfleecinghe nationgpossessgless intellecit also prowdes such
reasoning whichgtifiestheir political and econonmigsesmakingthese ppear

very attractive and pleasinghe eyes of the worl80 much so thaat times

based on such reasonitigeseactions bgin to appear admirabfethe eyes of

these individuals or nationseinselves anthey umvittingly begin toview
themselves dmingrighteousin other wordshuman intellect not only deceives
others but also deceives the pensossesrg this intellectPr of es s or J
remarks deserve careful consideration:

Reason teB to be exhibited as a mere tool emaandr desire. Its function is to
secure the ends which we unconsciously set ourselves, by inventing excuses for
Fnstinctively want to do, andReasog ume

88 Anna- an old currency of thedran sukcontinent. Sixteeemnasqualled one rupee. (Ed)
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Is thepower of deceiving ourselves into believing that what we want to think true,
fact trué&

In another placéde says:
A mands t hought [ ol Ifaflusgryllogsollow bisabse.e n

The Qurarako supporsthis realitythat if man is overtaken by his emotions and
makst hes ® ddi g | 0,fisEntellectidas nohré&main capableafding
him correctlyThe Qurarstates

Do you sesiich a oneho taker his god his own passion? foulw a
disposer of affaios him? Odoyou thinkhat most of them listen or understand?
They are only like catthay, they are worse astray in Path-4&6:43

4.24 Desires Enslaving Intellect

They donot remairashumars but insteadlescendo thelevel ofanimad, in fact
evenworse In another versat is further clarified that thogeeople whdeep
following their desires gradually readlcha statehat even thability to think
and reasono longeremainsn them

é Such ar e shéanhawseales s pemitsrand who follow their
own lusts. (47:16)

They possess knowledge amellect but just agn anintoxicated stata man 0 s
intellect and consciousnés®f no useon beingconqueredy emotionsalso
knowledge and vision become sele

Thendo Jousee such a one as takes as his god his own vain desire? Allah ha
knowing (him as such), left him astray, and sealed his hearing and his heart (
understanding), analt a cov g453pbn hi s Si gl

The consequenad thisthenisthat (according tthe Law of Requitalf Allah),
despite intellect and reasoningstrayed from the pathdhis ears and heart
became seale@hd his eyes wereiled

89 C.E.M. JoadGzuide to the Philosophy of Morals and P8ditics
%0 C.E.M. Joad)ecadenpe36
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4.25 The Demiseof Nations Possessing Vision

After narrating theonditionof pastnationsthe Qurarstates thahese were not
destroyed because they did not possess knowledge and visen were
destroyed because their emotions ofrstelfest made their wropath appear

very attractiveand pleasingn their eyes and these were destroyed despite
possessing intellect, reasoniggpnand knowledge:

(Remember also) the ‘Ad and the Thaeamlgs)laarly will appear to you from
(the traces) of their buildings (their fate): the Evil One made their deeds alluring
them, and kept them back thenPath, though they were gifted with intelligence
and skill. (29:38)

In anothewerse

And We had firmly established them in (prosperity and) power which We have r

given to you (Arabs) and We had endowed them with (faculties of) hearing, see

hearand intellect: but of no profit to them were their (faculties of) hearing, sight, ¢

heart and intellect, when they went on rejecting the Signs of Allah,; and they w

(completely) encircled by that which they used to mock at! We destroyed aforet

pogulations round about you, and We have shown the Signs in various ways, tha
may turn to Usqthis message). (4&27%

4,26 Emotions and the Quran

From these explanatigris seemgapparentlypas if accordingo the Quran
intellect (which gaid hd such a higstatugis nothing whefaced witremotions

and emotions do ngermitmanto come to the right path. Therefarenis left
completelyhelpless at this point. The Plato magedéntand Mysticism) has
prescribed th followingsolution to his problemthat enotionsbe destroyedops
that thereshoulddeitherbe anybambooand nor will the flute playBut the
Quran declares this mentality as monastiarsihrstates thatithis aseltcreated
doctrineof men which doesnot have theauthoriy of Allah (57:27)Firstly,
becaust¢he Quran recograsthatemotions can never be eliminaidde most
you can do is suppress thd@ut the state oemotionsis such that if they are
suppressed from one sitteen to escape aethergethese create tather ways

to manifest tamselvesand these ways are destructive thathe human self
becomes severely entangledthiem andchaosis created in society. In
psychologicaerms,it meanghat due to the perversiona@hotionsrepression
isborn. Secodly, if it is accepted that emotions are the reason for the destruction
of man andthe only cureis to eliminate them, then it will mean that Allah has
createchlongside of masuch a thing which is completely evil.
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4.27 Virtue and Evil

According to th&uran, this concept aha Allah is false and misguidatiah is
completely good andeHas not created asych thing which is itself evil and
whosesolution ouldonly be its own eliminatiode has created various types of
forcesin the world. Thavayin whichthese forces are usexdkes themeither
good or evil. Ithesword is used toaltthe hand of a tyranthen it is virtuous

If this is used to cut the throat of an innoctdn it is evil. Emotionsontain
tremendoudgorcewithin them If this power is left ubridled and rebelliougs
consequendsdestrudve. Ifitis channeld inthe right directiothenit produces
constructive results. Therefarsing something correcidygood andising it in
thewrong place (even tie extent ofvasingit andnot using itis evil.

According to the Quraemotionsarenot such a timg from whichone should
run far awapndby declaringhemto behatefu) attempt to eliminate theifhe
Quran stas that when emotions are wdisinder the guidamof revelation
then constructive resustse produced\nd if without this guidangcthese become
rebellious andross all limitshen theconsequences amgén and destruction.
Hencethe Quran states:

But if they hearken not to you (the Quranigahdssam know that they only
follow their own desires: and who is more astray than oneshisoototiolwsts,
devoid of guidance from AllahAkFah guides not people given to-aoorgy
(28:50)

If these people do not kst to your message ocegt it (this isnotbecausafter
using their intellect and reasoniingy have reached this conclugkat your
message is not worth accepfiihgs because tise people afellowingtheir own
desires (emotionggnd who is more misguidéthn the ae who follows his
emotions without guahce from Allah. Remember, thers lof Allah does not
guide such people who do rkatepthe various powers and energiesheir
rightful place

4.28 Intellect in the Light of Revelation

From thesexplanationthisredity is madeclearto usthat if emotions are made
use of in the light dhe Divine revelationthen those results are manifested for
which emotionsverecreated. But is obvious that emotions do rmmintainthe
ability to think and understaddhis isthe task of intelleét In other words
whatever the Quran hdeclaredneans that ithe intellectfunctionsunderthe
guidance of revelatiothen such strength is produceihin it, that it causes

91 Metacognition (thinking about thinking) is an exclusive trait of the human mind. (Ed)
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emotionsto follow behind(instead of becoming thev&aof emotions)This
means that the intellect which becoawespowerethy emotions and thends
up becomings tool israw and undeveloped. The intellect which is traitiad
the guidance of the revelation becomes so strong that it cannot besedpyre
emotions- instead it gets work dory themaccording to its own will. In
summaryit can baindersbod like thisthat intellect alongecomesverwhelmed

by emotions, but intellect and revelation both together remain in control of

emotions. Thiss the reasothatthe Quran has declared in very dkyans that
0 S a% camn@ver overcontbose people whatreadunderthe guidance of
revelation

4.29 How Intellect is Trained Through Revelation

The questiomow arisesas to which matter revelatiorlps theintellectto
understand due to whidh acquiressuch strength thainstead of following
emotionsit causes theseftalow it, andin this way keeps producing constructive
results instead of destrocti This question is very important and ese
profoundattention and reflectioht.is easilyinderstood thahe human intellect
always adopts that thing in whitlviewsits own interest. The person who
considergis own interest is called a wise man. The ondesirefisown loss

is calledoolish or rathermadby evergne Hencethe duty ointellect is to think

of itsown interesand it is that dutfrom whichyou cannopreventt.

You will oftenhaveseen that a persadoingsome businesandatter a period
of time he leavethis andstartssome other business. @aingquestionedhe
sayghat though thee was no loss in tipeevious business, thas more profit in
thepresenbne Thereforethehuman intelleaiscardshat work in which there
is lesbenefit

But this aso happes that theintellecttakes orabusines$elievinghereto be
great advantage invithereagsteadf there being benefit intihere idoss It is
obvious from this that it is nat mustthat what the intellectonsides to be
profitable isindeed profitable.

Fromtheaboveit is evidenthat

(i) If theintellectcan beconvincedhatthere is a greater benefit in something,
then it will adopt it.

(i) If, after experimenting on som&tter it seeghat whatvassaidby an
individualis correg, thenafter thait will trustother things said by that

%2ByS&t an i s meant mands rebellious emotions
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persorandwill continue to place trust in himtil there is a loss some
matter

4.30 Wealthfor Life and Life for Honour

Now wewill proceedforward There is a famous quamong uswhich says,

M ealth for life and life for hooo @ this means that while wealth has its own
valueif sucha situatiorever arose wheonly one thing could be saved between
wealth and lifehenfor the sake of lifevealth should be sacrificed.sfitha
time, a pesonwhodoes this is considered wise. This means that accottieg to
intellect saving lifes more profitableompared to wealtithereforeif there is
evera tie between wealth and, lireenthe human intellect will sacrifice wealth
and save life.

And if a situatiomver arosehere theravasa tie between life and hampthen
the one who iwisewill eversacrifie his life to protect his honon

Everything which has besaid above means tlestich one ofvealth, life and
honaur hasits own intmsic valueButfirstly, there is a difference in their values
i.e. life has higher value than wealth and heonleasa higher value than life.
Secondly,honaur is so valuable that it cant be sacrificed for anythingt lvealth
and life are such thinghichcan besacrificed for the attainment of more valuable
things.

4.31 Relative and Permanent Values

In other wordswealth and life are relative values,tieitvalue ohonaur is
permanent or absolute. Tlask in handsto inform theintellect abouthe value
of a thing in lifand whichare thehingspossessg Permanent &uesilt is clear
from this that untithe Permanent &lues are natefined and establishéds not
only difficult, but in factimpossible to ascertaihat thing it is essentiao
sacrifice in order to protect some other thiihgs is thdoundationof ethics.

4.32 Deen Definesthe Different Values

In the previous chapters we hatatedhat Deeninforms us othatway of life
by following whichthe caravan of humanity camale its destination. Or it
provides us witthat system of lifaccording to which thdevelopment of the
human seltakes placeNow we have reachedetpoint where it can be said
preciselywhatdoesDeen give us? In one sentenbeendefines/ariousvalues.

We have seen that one concept of life is that man is defined by his physical body
Thepurpose of life is the satisfaction of the physical nedashaidy and all this
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takes place according to physical laws. Obymasiyding to this concept life,
values will be defindcbm the physical viewpoint. For thisere isneither ay
need foexternal guidangsor anyrequirenentfor asource of knowledge beyond
theintellect Whatare thethingsthatare requiretb fulfil the physical needs of
man &long withphysical nourishmemmotiveaspectare also included these
need} and whickamong these more important and valuajd@ad whichsless
When there is a tie between two thitngmwhich oneof themshould be adopted
and which oa should be abandoned. Ttesall be determined iye human
intellect and experience. Who does not knowwihain there is a tie between
wealth and lifghenin orderto protect lifewealth should be sacrificédr this
there is no need fguidane viarevelationThe preservation of life is a natural
humaninstinct (indeedf all animals)hich is verifiety his intellect, experience,
evidence and study.

But (as already stated) the second concept of lifeashilmatn beinig notthe
namefor merely his physical bodypart fromhis bodythereis another timg
alsowhich is alledthe human sélor ego. Justsathere araeadsof his bodyhis
selfalsohasrequirements. Irhesamevaythatnourishment and development of
thebodytakes plee, simérly, nourishment and developmenhafself alsdakes
placeJust as therare lawgstablishetbr the nourishmerdand developmeiif
thebody,in the same wdkiere are also lawstablishetbr thenourishment and
development diisself.

Be aware that (as noted in Chaptea hpyman being is singleunit which is
manifested througtne body andhe self, therefore, from the Quranic point of
view, thehuman body anits self are not twantagonistielements which remain
in oppositionwith each other,ar isone of them evidndthe othegood. A luman
being is defined by bg#ind nourishment and developmeriboth is essential.

4.33 The Quranic System of Ethics

Butin the same way thiiere is a difference in the values related uh{tséal
bodyd some valusimore important ananothetessand inthe case adconflict
between two valugbe less importamalue haso beforfeitedin favour ofthe
more valuable onesmilarly when there is mutual struggleetween a valud o
the body and that of the self, theincethe human selfs more importanivhen
compared to the bodtherefore the value related to the Huayto beyiven up
in favaur of the value of the seHqat the time o&conflict between homo and
life, life should be sacrificed protect honar). Thosevalues which help to
nourish andleveloghe human sekénablingt to achieve infinite lifare superior
andinvaluableeompared tahose whose relatiasionly with the protection and
nourishment of the lty. This is tl foundationon which theedificeof the
Quranic System of Ethicg#ésed
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4.34 Only RevelationCan Provide thePermanent Values

The question jscan thee Permanent ®lues beascertainedhrough human
intellect and resaning? The Quran daesthat this is not a matter within the
remit ofhuman intelledd these an only bescertainethrough evelation. This
verdictof the Quran ine thatis alsosupported by philosopfseand ethical
scholars of the ¥t On this poinfwe cannot do bett than quote the words of
Martin Buber:

T he abs o lcanmok of voarseube meant to have only subjective validity f
the person concerned. Don Juan finds abgbuéjective valueedang the
greatest possible number of women anaatbe gbets it in the greatest possible
accumul ation of power. OAbsol ute val
the existence of whihe person concerned reesgrasacknowledges.

Rashdall makes the same point:

That there is onksalute standard of values, which is the same for all rational beir
Is just what morality méans.

In the following passage, Rashdall contends that what is controversial is not the
existence of an objectively valid Moral, batvonly the manner of igxistence:

We say that the Moraw has a real existence, that there is such a thing as abso
morality, that there is something absolutely true or false in ethical judgements, w
we or any number of human beings at any given time acsoatly nbikich a

belief is distinctly implied to what we mean by Morality. The idea of such
unconditional objectively valid Moral Law or ideal undoubtedly exists as a psychol
fact.The question before us is whether it Is capable of thetiiedtialjiVe must

then face the question where does such an ideal exists, and what manner of exis
are to attribute to it. Certainly, it is to be found, wholly and completely, in no indivic
human consciousness. Men actually think differehithoeal questions and there

Is no empirical reason for supposing that they will ever do otherwise. Where the
how does the moral ideal reallyfexist?

Having reached the conclusion that the moral standard must be based on &
universal and absolutestgyn of values, Rashdall proceeds to tell us that such a
system can have its source nowhere but in the Divine Mind:

93Martin BuberBetween Man and, l[dah08.
94Hastings Rashdallhe Theory of Good and/&Will. p. 286
9% |bid., p. 211
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An Absolute Moral Law or moral ideal cannot exist in material things. And it does
(we have seen) exist in thé afithis or that indi d uAantoraldédeal can exist
nowhere amahow but in a mind, an absolute moral ideal can exist only in a Mir
from which all Reality is derived. Our moral ideal can only claim objective validi
S0 far as it can rationally be regarded as @ ievalataral ideal eternally existing

in the mind of G&d.

Regardingevelationwe have sedhatthe Nabigetsthisfrom outsided it does

not gush forthfrom the depths of hiswn heart i.e. it hagbjectivity. The Quran
uses the teriazooldescendipfor this Bergsordiscusses the question whether
it is possible for human intellect to reach reality and gives a negative answer:

Not throu¢g 1 n t e dratilegas throwglé intelligence alone, can (man) do so
intelligence would be more likely cegulan the opposite direction, it was provided
for a definite object and when it attempts speculation on a higher plane it enable:
the most to conceive possibilities, it does not attain &ny reality.

Einstein had vitten a book titted® Ou t LaterYeslsyd i n t he | at e
life andhe writes:

For science can only ascertain what is, but not what should be, and outside of its c
val uve judgments of all kinds remain
made an attempt tovarat fundamental juadgments with respect to values and ends
the basis of scientific methods and in this way have set themselves in opposit
rel i gion. These conflicts have all s
onl y 0 boewishimgono waluitg, no good, no evil, %o goal.

These vaks can be received througivalation, the characteristics of which
accordingtoJoa@h o prefers the tepam: 61l nt ui ti

(Intuition) is its own authority and carrieg the guarantee of its own authenticity.
For those truths which we know intuitively no reason can be adduced, simply be
they are not reached by a process of reasoning. Reason no doubt may be enlisi
to produce arguments in their favour.

As the following passage shows, dsufrCassirertoo, does not credit reason
with the power of apprehending the highest values:

% bid., p. 212

97H. BergsonThe TwBources of Religion and Moradty

98 Albert EinsteinQut oMyLater Yearp. 152

9 C. E. M. Joad?hilosophical Aspects of Moderp. 2diBnce
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(In Greek philosophy) the power of reason was extolled as the highest power of
But what man could never know, untéshemightened with a special Divine
Revelation, is that reason itself is one of the most questionable and ambiguous
n the worlé°

From these explanatigiitss evident that the source of the Permanehids is
Divine Knowledge and thewaldility is through evelation.

4.35 The Permanent Values Affecthe Human Self

Let usnow take durtherstep forward. Inhie example which we quoted earlier
(i.e. wealth foife, life for honar), it will be clear to everyone that to save life one
should sped wealth, because life is relatetietuman body. ¥eryoneknows
andfeels whaharm is sustained by the loss of IBeat not every individuaan
feel whaharm is sustained if honour is |@$tis does not result in any material
lossto mand thisloss igelatedo something which is nanaterigland this is
human personality. If some individual does not accept the existaabeimian
self then for him the loss of hoaowill not beany loss The mostve can saig
that his will result irdanage toa reputationwithin society. Bua stain on a
reputation only occuis that society in which howris casidered a valuable
commodity. But the question of loss of honour does not even arseeigtyain
which honar is notheldas a valuable mmnodity For exampleamong us if soen
unmarried girl (unfortunatelyg¢comes pregnant, thim herthisis something
worthy of such condemnatittimat shewouldprefer to die. Busincein Europe
suchapregnancy is neiewedaswrong, here is no questi of dishonar.

This makes it clear thidie Permanent alues are those whdsenefit or loss
(directly and tninsically affecs the human self. Thereforfey the Permanent or
Absolute \Aues it is essential to recogrtise existence of the humali, sad
with it to recogrse thistruth thatby neglecting thesalues(thoughthe human
body does not suffany lossthe human self suffea loss. In other words is
essential to accept that every deed of man does have a consagltbateo
deed of his can remaiithout an effea this is called the Law of Requitalo3dn
deeds which benefit the humanmetide suppoiin its development. And when
the human selfecomeslevelogd then it attaingfinite life.

4.36 The Need for Eimaan

Forthis it is necessary that aftexphysical deathf a human beinthe existence
of the continuity of life should be accepted (this is dadlesthgEimaanin the
hereafter).n other words:

100E, CassireAn Essay on Man 9
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(1) Eimaanin Allah

(2) Eimaanin the human self

(3) Eimaanin the continity of life (he hereafter)

(4) Eimaanin the Law of Requital

(5) And Eimaan in this fact that the creation of the universaf amah
himself is with particular purposas part of a special prograen

See howbeautifullthe Qurardescribes in two versesladitthas been said above
In SurahAl Jathghit states:

Allah created the heavens and the earth for just ends, and in order that each se
find the recompense of what it has earned, and none of them be wronged. (45.

After this it stat®

Then seyousuch a one as takes as his god his own 8aiAl#sinas, knowing
(him as such), left him astray, and sealed his hearing and his heart (and
understanding), and put a cover on his sight. Who, then, will guide him after Al
Will you not thereceive admonition? (45:23)

Such a person can only come to the rightipalie event thdte desistgrom
worshippindis enotions and follows the Divinas.

The peoplewho follow their emotions are those who consider humaao be
merely a physal life and do ndielieve inheexistence of theuman self and its
life in the hereatfter:

And they say: oWhat s there but oui
not hing but 7 me can deagledgeotyienctely . 6
conjecturgds.24)

But thisbeliefof theiisis not based on knowledgé&merely based on conjecture.
The only verdictwhich will be receiveidom the font of knowledgewill be that
there idefinitelysoméhing within man which is nahnihlatedwith his death

it holds within it thepotentialto endureandthe abilityto continueforward.

In another verse it is stated:
Therefore shun those who turn away from Our Message and desire nothing but
life of this world. That is as fanasvkedge will reach them. Verily your Sustainer
knows best those who stray from His Path, and He knows best those who rece
guidance. (53:39)
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You should stay clear of the individual who avoids Our heeaiske only has
theinterest®f physicaife in hisview He isn no wayconvinced of the continuity
of life andthe immortality of the human self. Thiital knowledge is confined
onlyto physical laws.

4.37 Who Can HaveEimaan in the Permanent Values

The Quran has made it clear in these véraesnlythat individuatan have
Eimaanin the Permanent Valuetio does not consider lii@ bea physical life
only, but is also convinced of teastence of theuman self, the Law of Requital
and the life in the hereaft€ior the one Wwo is not cowninced ofthese facts
neitherhavingEimaanin Allahhas anyneanindor him, nor is he convinceof
anycodeof morality This idecasethecodeof morality isSndeedhe other name
for the Permanent Values. Aordy he can believe in the Permanentu&&ivho
isconvinced othe human self, the Law of Requital and the continuity of life.

When in this wayhumanmtellect and vision accstite Permanentalues, then
instead of followingfteremotionsit directstheseto followit, andthenintellet¢
itselftreadsn the light of the Divineerelation.

Thiscombinatiorof revelation and intellectdsclaredby the Quran dseingthe
characteristic dhe Momineen

Behold! in the creation of the heavens and the earth, and the alterraatin of nigh
day- there are inde@gns for men of understandmp who keep in view the
Laws of Allah, standing, sitting and lying down on their sides, and contemplate
(wonders of) creatiarthe heavens and theearth W t he t hought )
not for naugfitave Yoareated (all) thig8:190191)

These are the men of vision about whom it states:
Say. ONot equal are things that ar e
abundance of the bad may dazzle feauAlahstay withithe Laws of AllBHO
you that wunderstand, so that y

They are the ones it declasiseing thénolders oEimaanwhen it says:

e T h e r tedr Allahkéep in view the Laws of Alldlyou men of
understandingvho have beligybave Eimad($5.10)

In other words, according to the Qunsiomin andViutageean only be men of
vision. In another vergestates
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But hose endued with knowledgeiaragiie will say. Indeed you did tarry, within
Allah's Decree (astdsiiaw), o the Day of Resurrection, and this is the Day of
Resurrection. but ygwou were not awgas you never considered it a possibility)
(30:56)

In other wordskimaanknowledge and vision a&agsentially bound up wehch
other.Without knowledgamancannot reach Eimaan. Belief is dhat belief
which an individuahas acquirethrough his own vision andevidenceThe
following statement ofLocke is commonly quotecamongpeople whoare
philosopherandpossesknowledge

He that takes away reasamake way for revelation, puts out the lightf both.

But seehow many centuries before Lo¢ke Quran hadlreadyroclaimedhis
reaity that knowledge and Eimaamvg@lation andntellect) are essentisy
complementaryo each otherAs has been s$&al above, Eimaan aly that
Eimaanwhich knowledge andvidenceupport The result of acquiring Eimaan
in this ways that the emotions of these people follow their intentfabgver
happens thadome wrong idea comesthem while out and abotiien they
immediatelyringto mind the Divinedws and inquire of theas to which is the
corre¢ pathd the moment the Divineahs come before thepall darkness
immediatelyanishand the right patemergeslearlybefore them:

Those whitear Allahrémain within the Divine LDaws$ien a thought of @vdm
Satangssaults them, baah to remembrance (tifiege &ws to miridwhen
lo!theysee (aright)7:201)

As soon athe light otherevelatiorappears before thethe wholeenvironment
is brightlyilluminatecand theymmediately make a decision in its light as to what
they should do.

This is thatechniquef the Quran through whichdausetheintellect to accept
theimportance of thBermanent ®luesand wherin this way the istlect accepts
thesefacts then is treadsn the right direction in the light of the revelation and
human emotions folloalongbehindt. The name of tisremarkableombination

of revelation, intellect and emotionsLife Based onislam In this evey
individual with the fultonvictionof hismind andthe full gladnessf his heart
sells his life angealthinto the hands of Allah and his intellect congratulates him
on thistransaction of his

101 John LockeEssay Badk (X1X, 4) quoted by Brightman, agit., p. 104
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Allah has purchased of the Befldoengneertheir ersons and their goods. for
theirs I n return I s the garder

This isbecauséased on his visi@ndon evidencehe has satisfied himself that
obedience to those Permanealiiés whichave been defined througivelation
will resultin profit only, andthatthere isnot even a iotaof anypossibldoss:

To the righteous (wheSasjaindréas i sesBsaabe
say, OAIlIl that s good. 6 To those wn
Home ofhe Hereafter is even bettel excellent indeed is the Home of the
righteoug16:30)

Whenthe intellect understands the truth amgbortanceof these &luesthen
insteadf going towards thlse destructions tehich rebellious emotiobsckon,

it follows the voice of the revelation which is in reality profitable for him. This is
because theropensityf the intellect is always to go towardsdhattion which
appears profitabte it.

4.38 Conclusionof the Discussion

You cancomprehendeverything wiah hasbeensaidin the previous pages
regading revelation, intelleaend emotions the following briefummary

(1) The status of human intellect is lkeforce which will result in
consequencexcordindo whichever way it is used

(2) When human intelldéc (dissociated rbm emotions) researchesd
investigatethe secrets and hidden treasures of the external ytinasrse
it reaches the correct conclusion thratsgiwnempirical techniqu&his
is called the scientifimethod of research The Quranpleces great
emphasion the importance ofhis methodbecause through this the
forces of nature are harnesaadonly throughthe harnessingf nature
does man attathe status of a human being.

(3) Howeverin the case of mutual relatidretweerhumanswhenthissame
intelect follows emotiongi.e. when thisforce is used by human
emotion$ then abattle ofwitseruptsin thisworldwh i c h rtees ul t
spillingof blood and creatgmi s ¢ h i e {2:3@)In theetermstohthi
Quranthisis calledheobedience of Satan.

(4) Emotions instigate human acs@mdso theseare &0 agreatresource
and power for marBut this power can only produce constructive results
in thatsituationwhereit isnot allowed to overwheltheintellect.

(5) The technique for thiisto make theintellectthe protector of the
Permanent \lueswhich man receives througévelationWhen man
having dissociatédimself from hiemotionsthinks and reasouasinghis
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intellect andknowledgethe importance of thesaluessprings biere
him, andin this way his intellect declattesir protection and saision
to beitsresponsibilityTo bethusconvincedy the human intelleabout
thesignificance of the Permanemiiéss known aimaan.

(6) In this way ma n énwtions and hisntellect (bothof which are
exceptionalorces) become the means of attainingléfi@edobjective
set byEimaanandin this wayhe forces of naturenstead otausinghe
destructionof humanity result in becominghe continuingbasis for
developmeinandcivilisation. This is thetatusof a Momin i.ea human
being who keepggsemotionswithin thecontrolof his intellecandkeeps
his intellect in the servicetbé revelation. Througthe application dhis
techniqueby achievingalanced dexament his selisenabledo tread
the evolutionary stages of life. This isvémgaim of the Quran.

From these explanationsis evident that the eddiof Deen igstablished
on the Rrmament Values. Details of thesalwes will be founth a later
chapter.
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5 IMPLEMENTATION AND F UNCTIONING OF
THE AAWO

We have seen Chapter 1 thaine oncept of gdis thatwhich the human mind
coined and theotherwhich Alld Himself provided througlevelation. Theagl
invented by the human mind belotggshat ea when his consciousness was
undeveloped and his intellect was inettiryonicera In that erathe greatest
authority in front of man was a king, ruler or sultan, therefalgopatgodinto

the same categoag a king. He could nthtink of god asbeinganythingother
than this. He observedatkingsarenot bound byany rule®r laws; vatever
they wistheycommand and everyone has to obyone @nevenask them
this much, as tavhat is the aim and purpose of this ordeanyionedoes even
pickup the courage @mskthemsuch a thingand if they are in threood to reply

to him, then their answer will be no more tham this is ouwish and ve desire

it like thisT hi s ioywlat h awhichéhas@lready been noted. Sorastim
their statas such thaif someone greets them they magobeannoyed with
him, and sometinsghar state is such that someone swears at them they may
bestow a treasuoa him

5.1 God o An Absolute Dictator

It is obvious that hen god isviewedin thisform and together with thidhere is
suchabeliefthat (in comparison taking) @dd s p o Wmittessthem sueh a
god will be an absolute dictator andill beconsideredn insult (and fasuch a
god a cause for humiliatidn)evenmagine that his constrainetty anyruleand
procedurelt will be saigwhatkind of a god isthatwhois limitedby somerule
Beingtied downby rulesis against the stature of fess He himself is an
absolute sovereign and there isotiter ruler above him, how cahe be
constrained by some lawdprocedure. His evecpmmandwill belaw anchis
everygesturen order He can davhatever he wanemdgivewhatever orderen
wishes He candestroyand obliterate wiewverhe wishes and bestaifts and
richeson whoever halesiresThe o whogainshis pleasurevill reapalland the
one he becomes angry witill be lefdesolatel he naturatonsequenagesuling
from such a beliefegardinggod wasalsothat manshouldremaincorstantly
fearful d him, ashe couldhever know whehe mightbecomeargryanddestroy
and ruin him

The second consequence of such a beli¢haias order to seethe pleasure of
god, (justas variousneans and techniques are adopted to please dmidgs)
technigiesrequiredo bealsoinvented andimilar mean® bepursuedTheway
in whichto please kings is to recite praisdabeir honouy sing songs in their
appreciatiomnd flatteryand presenifts in theircourts If even thesticks do
not work, the it wasnecessary ®eek intercessidnroughtheirclosecourtiers
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(ministers and aristocraits)orderto reach thenandin this waymanage tget
their job done.

Considethe hisory of mankind. The concept afdgwhich the human mind had
evolved wasthis verysameone. And this was thasameconcept which was
prevalent throughouhe world at the time of thewelation of the QuraiVe
have oted above that the concept of Alidtich was received througivelation
(viaAnbiy#¥3 was different fronthis concept But the evelatiorfrom Allah (in
different times)which came to different natiomgs notpresenin its original
form (and unadulteratedipywhere at the time of thevelation of the Quran.
Therefore the concept of gd which thee natias (vho were claimants of
heavenlguidancehad wassimilar to that whicthe human mindadcarved

5.2 The Quranic Concept

The Quran arrive@nd itrefutedin every nook and crankiye concept of @o
carvedy the human mind and in its plgreserted theaccurateoncept of @&d.

This is thaveryconcept oAllahon which the wholstructureof Deen isrected

and through which every aspect of human life is influenced. This is the reason it
has declare@timaann Allatbasbeingthe dirst brickdin thatfoundation and has
declared theorrechessor wrongness of thisoncept aeingthe criterion
betweerKufr(denialland Eimaan(acceptanceln other wordsif an individual
upholdsthat concept of Allah which the Quran Ipag forward,the Quran
declaredimto beaMomin (the one who hasimaanin Allah).Contrary to this

ifan 1 ndividual 6s coconewbigthetQurarpreséntstdeni s n
according to the Qurahne will not beleclared &ominevenif in his own mind

he consides himselfto beadevout worshipper of &l. It is clear from this how

much significance the concept of Allah hiol@seen thelslamic System of Life)

Now let usseewhat the Quran saysthisrespect. According to the Quytrere
are threespheres of ggrationof Allah, each onef whichhasits ownunique
characteristics. We witkt of all discuss the fidbmain

5.3 First Domain o His Will

By observinghiie system which is working in the univatskis timethis reality

will become evidentblearthat there is. system afause and effect working in it

i.e. foranyevent 6 appeain the universe there has to be a daused without

a cause naeventcan take place. If we extend this series of cause and effect
backwardghen ultimately point willbereacledwherat will have tdeaccepd
thatthe first link inthis chairappeared somehow or other without a cdine.

102 (Ed).
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istermed as something comintp existence from neexistence. How did this
happenhis mattercannot becomprehened by man The Quraronly tells us
this much about,ithat Allahhascreate the heavesandthe earthfrom nothing
(2:117) i.e. th®ne Whobringsall thesystenof the universanto existencérom
nothing.It is obviousthat for something to begiat the point whereause and
effectsimplydo not existthe questiorof anylaw or processeing present there
does not even ariggause and effergthe very namir law andorocedureThe
Quran hagermedthis stageasAlmeAmr - the universe oAmr - ard has only
stated this much about what takes place there

Ver i/ y, when He I ntends a thing, ‘

In this respecthe Amr of Allah worksin sucha waythat when Hemakes an
intention about sommppbns.ng and says 0

It is also obvious that when something is to be brought into existence from
nothing thenthiswill alsoneed tde déerminedegarding jas to what it should
bed what it is tdinallybecomeaftertraversinghroughthevariousstages dife.
What will be its characteristics? Whabweits traitsand effects? Thisatso clear
that wherthe existencef somethingakes placaccording tahe Amr (Absolute
Authority, htention, Will) of Allah, its traits etc. will alse&tablishedccording

to His Will Why did honeyeceivesweetessand salsaltinesadThrough the
chemical reaction of a specific proportion of hydrogen and pwyyedoes a
water drop formWhy does water flodownhill2AVhyis wateranelixir of lifefor

us and wly doespoisoncut down onlife? These are those matters which we
cannottomprehendThe properties of things are established accordimeg\dll

and Intention of Allald in thesanattesthe question ofvhyddoes not arise.

This is that aspect i.e. atieag the universe from nothing and establishing
properties and their effecabout whicht is stagd that Allah does whatever He

wills. 6 A | does hwhatever He wishes aspersH i nt en©GiAbdoé&h ( 2 2
command according to Hisilli{5:1). No oe has the right to ask Him wHg
madesomethig as H did and whyHe made a certain decises1He did.

cannot be questione to why He did thismd whyHe does such and such
(21:23). Apart from Hipall others can be questioned.

This is thaspheeof A | | Anhrid which His htention and W operates as an
absoluteauthorityand where He is nobnstrainedby any law and procedure.

5.4 SecondDomain 0 Laws of Nature

Now we come to the secogpheran which the universehsisy in carrying out
its functiors. We saw(in the first domain) that Allah has established the
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characteristiand effects of things in the universe using His absolute aodver
all this hasaken placthrough HisAmr. But after establishing tltharacteristics
and effets of things in the univergéllah hasmodified the state of H&mr.
Under the firstomain His Amrwas not constrained by any ldws now the
sameAmrisencircled bjaws:

é And the command of Allah is a decree determined. (33:38)

The Amrof Allahhas becomeonstrained by defined scalés another verse
it is stated that He has fixed a sicaleverything

everily, for all things has Al ai

These measures and scales are tthiagswhich are called thawsof nature

and which are immutable. For exappecharacteristithat wadixed for water

is that under normal conditionis remains liquid. When it is cogled reaching

a certain temperatyrié changesnto a solid (ice) and similariwhen heatis
provided to itthenon reaching a particulave] it vaparrises.When is chemical
analysis is carried omtsplitsinto hydrogen and oxygett. These laws (scales)
for waterare so absolute arichmutablethat there will be no change
modificaton of any typén them Wherever man wishé&® canexperiment on

this and he will find no variatian it. Allah has called these established laws
Sunnatllan(Habit orPractice of Allah) anftas statedbout these:

e No c¢ h ayowfiad imthelprae of Allah. (33.62)

Note that thesame Allah Whaunder the firsdomain declared that &l does
whatever He wishemnd whatever he intends He decides accordingstoaty
saying that you will not find anymge@ in His practice, habaw orSunnatHow
big aconstraihis this which Allah has imposed on Bign absoluteuthority
Rememberif a man imposes a constraint on himself thrbigybwnvolition,
thenthere is no aspersigcaston his freedom to choose and int&vhen Allah
Himselfhas onfinedHis AmrandWill within the scales of laviy this therdas
no diminution irHis intent and Wl in any way. bir, by His declaring tha¥ve
will not make any changetlre constraints We have imposed on Anr, can
we construélim as beingaptive andtrapped This is His @/n decision that the
universe shoulde activeljunctioringaccording talefined an@stablished laws
and thathere should be no change in thalthisis happening according to His
Ownweltdefined programmele has donthissothat theuniverseontinues to
function with organegidisciplineand excellent balanceist thinkthat if itwas
everthe cas¢hatwatersometims extinguishefire, while another time ursts

103The term used in ArabicQadwhich means scales and measures.
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into flames itselfjre sometimgboils water ard sometimefreezes jtthenthe
whole system of the universe wilirbtters.

From theabovediscussioythis reality has come to tloedthat under thisecond
domain(i.e. external universehe Amr of Allah worksin the form ofan
immutable k. But snce thesealvsalsooperag according to th&mr, intention,

and WII of Allah the working of these laws is alsterred to as His Wand

Amr. It is apparenfrom this that whenit is saidn this regardhat 60Al |l ah
so0d,thiswhlme@eanl,altb Adoes so accorawaofAllgh t o
does so00.,intheQuradt s statepl | e

He has made subject to you the Night and the Day, the sun and the moon, and
starsa I n subjecti @é&1Z2by Hi s Comn

It is clearhat the stellar bodigngon, sun,tars) aréusy indynamienovemens
within the naturaimmutable law§ hese laws are somutable and precjgbat
by the use of vergimple mathematidas can be determinddindreds of years in
advancas to when thre will beaneclipse of the moon or siandat which time
a certainplanetwill be ata certaindistance fronthe earth.These are those
immutable laws on the basiswdfich the enthrallingedificeof the science of
astronomy is constructeBut for theg laws the termAmr is used which
commorty meais @ommand . anbthrer placethe termAzn is usedor this
(2265)whichis commonlytaken tomeandy His leav@

Hence wherever in relation to the&orking and functioning of thexternal
universe the tens Amr, Azn, Mashiaetc. have been used, these mahnthe
immutable laws of nature.

At this juncture another poinis worthy ofattention. In the external universe
there are immutable lawstablishedor all things which is callethe Taqdeer
(desiny or purposgof this thing.e.its characteristicpropertieseffectsrole and
assignmenthis law is umdterablewhich means thatothingin the universe has
the potential to change Tfaqdeelt hassimplynot been given thehoicethat if

it wishes it can obey these |awsf it wishes it can rebel agaih&m;or if it
wishedt can obey these laws up to a cedeiant and for the remaining part
follow some other lad@absolutely not. \Eerythingn the universe isreated so
that itis obligedto obey this law whidias beeestablishetbr it by the Creator
of the universe:

And to Allah do obey allthat 1 n t he he@d@é48)ns and

From the above discussion it is evident that:
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(2) In the firstspherethrough Hisunconstraiad free ntention and \M,

Allah createthings of the universe and establishes laws for them. In this
sphergeHe doesveryhing according to His Will andent.

(2) In the secondlomainthe laws established by Allake on arabsolute,
immutableand unaterableform. In this categoryeverything functions
according to these established IRwght from the starhothing is given
the choice to go agaisidisobeyhese laws. Man can acquire knowledge
of thesdaws andaccording to thjsanbring thethings of the universe
into his useThis is calledharnessing of natudiehich is the fundamental
requiremenpf being humanT he prostrati on of 0
refers to thisact(2:34)

It is obvious that in thidomainthe rule of Allalis notlikethat of a dictatgibut
instead becomes the rule of'f4whoughthe things of the universe asbliged
to follow this law.

5.5 Third Domain 8 The Human World

We now come to the third category i.e. huma®lifepartof human life is that
which isrelated tahe physical laws. In thdomain only one type of lasare
applicable to man and animals. But the second part of human life is that which is
referredoa s uivehseo f humani t yo. This il rel
the samewaythat Allah has established laws forrtbarishment othe physical

life of man (and animalkle hasalsoestablished laws for the development of the
human self (these laws ereeivedhrough revelation and are cafesimanent
Values). This means that Wieetit isma nphysical lifeor the lifeof his self

even on thesalland s  w asithkough theapplication of His establishaavk,
knowledgeof which has beemjivento man. Knowledgebaut physical life is
throughthe use of intellect, reasoniaggdence and experienead knowledge
about the human sedfthrough revelation.

5.6 Man is Responsiblefor His Actions

In the case of man there is anottlearacteristias well. We have seen tihat
things of the univerdeve beegreatecnforcedo follow the laws whichave
beenestablished for them. But mlaas beemjiven choicén this matteras to
whethethe wisheto spend his lifaccording to these laws if he wishes he can
transgress or rekajainsthnem

104Unlikethe universe oAmr(21:23)in the universe dfhalqcreation) Allah is answerable for
his promises (laws) (25:16).
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Say, O The tSuustthaiinse rfor.; Oatiewsyandier him whd o
will, rejectit is their choiae)(18:29)

Say tadhem thé&an established and immutaate of life has been reveabedore
you from your Sustainédow from amongt you, whever wishes caadoptit
and whoever wishes aafject it.

Youwill have seehowin these thredomainsafundamental difference Haeen
emerging. Under tHest domainthe absolute authority of Allah vegeerative
and He was natonstrainedby any law or proceduighere the Divine Mashiat
(Will of Allan)meant thatvhatever Allah wishgHe did. Under the second
domainthe Divine Mashiaimposed estrictionon Himself of His Own accord,
and these restrictiomsquired the form of immutable laws. On the dthed,
the thngsto which these laws are applichlaleealsonot beerprovidedwith the
freedom to go against these laws. Under theltnmdinthe Divine aw remained
unchangedut man was givehefreedom tachoosenvhatevepathhe wisles.

5.7 Man CannotAlter the Effects

But within ma nfri@exlom to chooséhere is m aspect olimitationas wellMan
certainlyjhas the freedom to chooskethemhe puts a pellet of poisonof sugar

in his mouthbut he does ndiavethe freedom to change the consequences of
eatingthepoison ThatDivine wo f A throughwbich poisomas been made

to cutlife short will definitelyensure its effect is deliver@tiereforewheever

He told manyou can davhakeveryou wishalongside this He alstatedthat

Al | awobservekloselywhat yowlo (41:40). Thoughé choice ofaking an
action is in your contralhangingts consequendégnot in your contra youcan
neitherchanget, nor canyousave yourself from it

Truly strong is the Grip (and Power) of ystarrteu. (85:12)
Indeedthe grip ottheLaw ofRequitabf your Sustaines very stct.

From the above discussjanis cleathatthere arennumerabldéaws of Allah
dispersedhroughout the universe. Itnsa n 6 s o w nfoll@viwbhichever t
type of lawfor himselfthat he wishesAllah never interferaa this choice of
man'®Whenl am standing at asyossroads life, A1 | ah 6 s L awaitso f
to see Wwich path MWill adopt and vhichevepath Iset foot onthe law related to
that pathsetsoff behind mendbegins tgieldthe effects of my deed

5] n t he wor ds o fcanng ted, judge, @@ chooseHfor me wherf more than
one cour se of aTbda Remomstruction obRelgious ThougBhapisiadT he
Human EgdHis Freedom and Immonpalit90
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5.8 The Meaning of 7agdeer (Destiny)
In other wordsin human liféheinitiative is in human hands. The Quran states:
e Then when tlhleggh wleentt twh &6d:g), h dar t &
In another verse it is stated:
Through which are deluded (away from the Truth) such as would be deluded. (5

The bw of Allahprotectsthe individual whavishes taemainprotectedfrom
destructionanddestroysheone who wishes to be destrog&®4). Whatever a
person desires for himsétie bw of Allandoesthatfor him. Whatever a person
becomes, his destiffyagdedbecomeshe same

When the situations such then it is obvious that if wall into those
circumstances which are unfaeble for us,then there is nothing to cry abput
we should bringabout change within ourselves amdkethe circumstances
favourableandby doing thisa n ot h e r lagswill Betomeapplicabldéo
us and our destiny will change.

The question jsvhere can man find élse lawand scal&@sThe Quma has stated
that these are availatlieoughrevelation. This is why revelation is:

That is the Commaf#mr)of Allahwh i ¢ h He has (B58nt do

In other words, it ishe samémrwhich was opating as an absolute auttyori
of Allah under the first domainThen under thesecond domaint was
implementedstheabsolute destiny differentthings of the universe (and whose
knowledge can be acquirddough human intelleateasoningand throgh
observation and experiment). Undertthiel domainthat sameAmr is given
preserved in th@uranin the form oDivine revelationlt is the sam&mrwhich

in the first domairs calledMashat becomeshedestiny of things of the universe
under doman two, and underdomain threeis declared aghe Divine
Commandments

5.9 The Quranic Concept of Allah

From the above discussion thigh becomesevidentthat the concept of Allah
given by the Quran eompletelydifferent from the concepthich he human
mind hadinvented and which different religidreed adoptedby ignoring the
guidance provided by Allah). According to this conkkgat (Allah forbid) like
an absolute despdictator) dd whatever he wistand mamwashelpless in front
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of Him. According tohte concept of Allatvhich ispresented by the Qurahe
law of Allah i®peratingn the universeandHe never makes aeyemption in
this w, nor doesHe make changes modificationsn it. He hagstablished an
effect for evergeedand hakeptits control in HisOwn hand so thathe deed
assuredlproduceshe definedeffect

@ hat Allah Who isrunnirg the affairs according w4 this is theconcept
bestowed by the Qurafsiccording to this conceptou will sedow strictlythe
nationwhich ha€imaanin this typeof beliefin Allahwill be followinghe laws
both in the external universe and within the human wseld In the external
universethe functioningf theselaws is termedsd s ¢ i FEramctlree Gtage of
religion, the voice ofthe Quran was uniqueone which proclaimed thathe
functioning of the greatachinerpf theuniverse is tied down mecisdaws. In
this wayit invited the attention of the worldatardsscientific researc

The religion given bjae¢ Quran ig\l-Deenvhich does not falsify scienostead
places great emphasisit. This ighe clear evidence okitruth. As far athe
falsifyingof religionby sciences concernedo farscientificesearcihas verified
whatever the Quran hasted about the universsdhas not refuted. Only
that religion can meet this criterion in which the concéyiabfis one which is
6t o gover n lawdanhdthisconcept canrmtioend anywhere apart
from the Quran.

This then is theconcept othe working othe bw in the universe. As far as the
human world is concerndalle degree to which timation which haBimaanin
such aDeity whose every decision is accordingapwill have respect for the
law, and obedience of justicedarighteousnessdoes not requirefurther
elaboration. This is the practical outcome of the conogjdlmivhich the Quran
presents i.e. scientific research and matemggépsa the external universand

in the human worldrespectfor law and the pevalence ofjustice and
righteousness

Al-Deens the name of such a system of life which is based on this concept of
Allah.

106Quspenskyg a ié dhe reliyion which falsifiesestce and the science which falsifies religion
bot h arTertiumrOogangyd.D. Ouspensky
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6 THE LAW OF REQUITAL

We have seen in the previous chapter that the whokptoh®een revolves
around thdocalpoint tha m a ne@iesy deed (even a pagshoughtrossing his
mind) gives rise t@n effect and these effects are produced accordirtheto
Divine Bws.In other words, whaverthe Divine 4w has tated will be the
paticular effectesulting fronany actiorthatsameeffectwill always be the result
of that actionThere can never beyachange in it e.@person who swallows
poison willdie This is because Allatcorihg to His physical lalas made
poison harmfukoit can never happen that you swapjoeison and should have
no effect on youor thatit becomes life givefor you'*’

6.1 What is the Law of Requital?

A similarsystento the onef cause and effeathich is functiomgin the physical
world, is alsoestablishedithin the human wid as well. This lawccording to
which every deed and intention of man produces anieflect c al | ed Al
of Requital.

In human lifethe Law of Requital is of sudcmdamental importaethatwithout

it the system of the world cangontinueln an uncivilisdsavagsocietydnight

is righbis the accepted Igwhoever has the whipwns the buffalpwherea

a civilied societyhis issue as to who owns the buffaleettled according to the
lawand whoever goes agaings ttecision ipunished accordingly.

6.2 The Law of Requitalwithin the Human System
But withinthe human system thesmainmany flawsFor example

(1) An individual commitatheft but does it isucha way thabhc-one finds
out about isohe cannot bpunished fohis crime or

(2) if heisapprehendedhe getghe police oo his sideor managet® gain
0 a c to¢hs md@rtand in this wayoo, hecan escape punishment or

(3) the government or tHegislaturenake such laws whickimplydo not
declarethe particular risdeeds of a special class of pempbvenbe
crimes,just asn the capitalist systé&fisuch laws aredfmulatedaccording
to which not giving full wages to workers is not considerede or

107Some people who use drugs in low doses over long periods of time become habituated to these
and these doses therefore do not kill them immediatelyeameith is thus gradual. But if they

ingest higher doses than these then they will also die instantly. Similarly, the dose administered I
doctors is controlled and so that gives a positive result but a greater dose than this can prove fata
108 This commaly happens in a system when the majority of the parliament consists of
representatives from a special group of people.
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(4) anation formulatesuchlawsaccording to whiclxploitingand looting
other nations cannot be declasokinga crime. In the presegrig when
human beingsire dividedoy nationalism, every nation of the world
formulateshose kinds offaws according to which the welfare of their own
peopleisa 6 pr ad s dewmam dthey have to go to any lengths
deal with other nation® moder n 0 Mapolhidd® vise | | i
fundamentallypased on this principlaccording tahis type ofpolitics
the greateshanis that patriotvhowill even go to the lengtbf fleecing
other natiosin orderto protect thevestednteress of hisownnation.

Hence,n this connectiorCavourathinkerof Italy, used to sag,| f We di
ourselves whatedo for our country, what rascals we shoult%end it was a

belief ofWalpole that a principled man can never save a great nation because al
honourable man can never gahat extent to which it becomes necessary in
order to do this.

6.3 The Law of Requital in the Divine System

Under the human system tisithe state othe Law of Requital, birt the Law
of Requitalunder the Divineystem this kind oferror or omissiomdoesnot
remain We see how ithe physicalorlda manin the solitude dfisroom, eats
poison he was not seen oaught byhe policenor was he ynished by aourt
but the effect of thpoisonon him wasutomatickor theoutcome othisaction
of his, there was no requirement for eighesitnes®r a prosecutoor a court.
This actionleads tats resultautomaticalljaccording to the Law of g4tal of
Allah It is declareth the Qurarthat the purpose diie functioning othisawe
inspiringsystem of the universe is to ensuretltegtrecisaesultof every deed
continues to manifest itself

Allah created the heavens and the eartlealsjiaid in order that each self may
find the recompense of what it has earned, and none of them be wroBeed. (45.2:
dso (53.:31)

Everything which is in thewest andhighest partsf the universes pursuing the
goal of completintipe programneof Allah, andtheaimof thisis that those people
who adopawrongpath inlife shouldreceive theecompensef their deedsand
thatthose whdivearighteoudife shouldreceive a pleasant regqmenseén return

In another versé is stated:

109N, MachiavelliThe Prince
110Cavourforeign Affaidsily 1952
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He itis Who created the heavens and the eastagesaad Hicontrol is over
the source of ljf@ater- andthis istosaeh / ch of you (119) be s

Forthisaimb6 f oo t e Al | a h @ tha whele yniveess (@8amich
keep areye on the deeds of eveinygleindividual. In Surahl R alibis stated:

He knows the unseen and that which is open. He is the Great, thé&solbss High
system of accountability is free from interfétentisd same (to Him) whether

any of yoaonceal his speech or declare it openly, whethel by might or walk
forth freely by day. reach theere (such forces) in succession, before and behind
him (to note down details). They guard him by command of Allah. Allah does n
change a pee’s lot unless they change what is within their oylBs@1Bs..

You carunderstand it as follows

But verily over you (are appointed forces) to keep watch owrgble, Maribng
down (your deeds). (82110

Not onlythevisible deedéuteventhe deepest innermdlbughtswvhichcross
our hearts

It was We Who created man, and We know what dark suggestions his self mak
him. for We are nearer to him than (his) jugular vein. (50:16)

The nane of ths personal record tee dook of ded$whichremainglued to
each individual

Every man's fate We have fastened on his own neck: On the Day of Judgment

shall bring out for him a scroll, which he will see spread open. (It will be said to h

ORead your ( own)rselftbisdaytamakedut rfaccounte n t
againgtou 6 (14)7 : 1 3

6.4 Every DeedEstablishesits Mark

We havealreadymentioned that the meaning of the Law of Requital ithéhat
effect of every deed of meontinuallyaffectshisself. It is possible thander the
human systera manmaysomehowor othershroudhis crimesbut under the
Law of Allah the effects of these crimvbagch affechis seliwill not be able to be
hidden by anyonghen the time comes for the manifestation of results

Nay, man wille evidence against himself, Even though he were to put up his exci
(75:1415)
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(/t will be said:) o6You were heedl e
sharp is your sight this Peyhing can obstruct your visi@n) ( 5 0. 22 )

At this time every veibf intellectual deceptiaslifted, andvisionbecomes so
sharp that even the greatest obstacle cannot cause any obstruction.in its path

6.5 Reward and Punishment of Deeds

From these explanatiomsherasthis reality has become apparesit éitcording

to the Law of Requital of Allaho deed of manan remainwithout being
accounted for, it hatso become evident thia¢reward or punishment for deeds
doesnotcome from outsidbutis the natural anessential consequence of these
deedsthemselvesFor exampleyou can understand it askinga laboureto
deliveranoteto a certain individual whose home is thmides away and pag

him eightanna$or this task. Thitabouer has nointerestin this note nor any
concernas tothe reasonwhy you arsending thisoteto thisindividual He is
only concerned witthe remueration for hisabour whichis obtained externally.
In such matters deed and its consequencenbasternal connection or relation.

Contrary to the aboygougo out for avalk every morning for thresles. This
results in &deneficiaéffect on your health. Thisletnatural consequence of this
action(i.e. the thremile walk In other wordsyou do not receivtbe recompense
for this deed fronthe outside thisresultisintrinsicallyhidden within the deed.

As anotheexamplea studenbecomesbsenfrom school and the teacher fines
him.Theef f ect whi ch thi s absenedcatioalom s
ability has no relatiar connection tdhe finelt is also posdlib that thestudent

will pay the fine by taking money fromfatiker in whichcase th@unishment

was received by the fathardnot the student. But if a child puts his fingtr in

afire, then the pain he experiences wlthe natural and neagsconsequence

of his action. Thisginof his cannot be transferredis fatheyor for that matter

to anyone elsél'he recompense tifis deedf hiswas hidden within the deed

itself and he has to bear it himself.

A third examplecan be understood as follovkgersorearnsome monelyhis
effort and labouandfrom this incoméuys somghég which heconsumedt

is obvious that by eating tigkehis body will gain strengt@ontrary to this
anothemersonstealggheandeatsit. The effect othis gheen his body wilbe
exactlythe same athe effect orthe individualwho eatsghebought from the
income earned as a resulhsfown hard work.This meanshatas far as the
physical laws are concerretllics has neffect on thenBut this does not mean

111 A type of cooking oil. (Ed)
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that in thecaseof humanityas wellthere is no differendeetween thpurchasing

of gheasingearned incomé&om personal labou@and acquiringit through
stealing. The effect of tlastion affectthehuman sé)and this is tat verypoint
where thespheref the Law of Requital commences which is related to the world
of humanity.

From this discussipthe followingtruth isapparent
(1) No deed of man can remain without produitgeffect
(2) The consequencé lving life according to the Permaneatués is that
it resultan the development of the human.self
(3) Going against thesaluegesults irthe hunan selbeconing destroyed.
(4) These effects are hidden within human deeds i.e. thesér aratuina

andesentiatonsequences
(5) Theseeffectscannot be transferred to someone else

6.6 TheEffectso f O needsGannbt be Borne by Another
In this connectiorthe Quran has clearly stated:

And if any or#oes something which affects hiseselrns it agsi His own
selé (4:111)

In another verse:

If you did well, you did well for yourselves, if you did evil, (you did it) against
your s@7n7yeseée

In other words:

Whoever works righteousness benefits his own self; whoever works evil, it Is ag
his om self (41.46)

This was the reason that tloéce ofrevelation declared in very cleards
Now have come to you, from your Sustemeand manifest evideiices will
see, it will be for (the good of) his own selfvitaay to remd&iind, it will be to
his owrloss | am not (here) to watch over your doings. (6:104)
The truth is that (as noted in Chaptéh@ndividuality and uniqueness of human

personality means that those effects wareimprinted on it cannot besharel
or partcipatel in by anyone els&he personality of every individsaxclusive
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in its own right. This i$s individuality because of whiadk heingexistsThis is
why itseffects cannot be transferred to anyoné'€lgee Quran has stated:

eno bearéeensf chan bear (6i6d)e bur den

And this issuchan established and immutable bn which the whole structure
of Deen is raisedror this let us once again look at the exampliehhas just
beemuoted You put your hand fa fire and youhand is burnt due tehichyou
are in svere pairlf you have ten compassionate fridnydgour sidevhowould
not hesitate ttay down their lives for yaeyen then non@mong thencan share
your painlt cannot beéhatyourhandisburnt andhepainis experienced lypur
friend. Similarlyt is impossible that by giviagribeof thousands of rupegsu
canbecome free ofjour painor that throughthe highest ointercessios a
decisiorbe madein your favor so thatyour paincanberemoved By putting
your hand ito fire, you havedisobeyed law, andyou will have to face the
punishment for this. This is thaw of Requital about which it is stated:

Then guard yourselves against a day wektshaienst avail another nor shall
interceson be accepted an mor shall compensation be takenimmprohshall
anyone be helped (from outside). (2.48)

You should always bear in mind the manifestations of the consequences of youl
deeds when thetgationwill be such that no individualllvbe of any use to
anot her , nor wi ||l a n ynornndl @rsjone betaldert@ e s ¢
escape bgfferingcompensatiomorwill anyone bable tohelp a aminal. This

is the immutableWw of Allah in which there is no change or alteration.

6.7 Deeds of Nations

So farwe have discussed tipairt of the Law of Requital whioklates tdhe
individual lifegelf) of man. Butsshasalreadypeenmentioned, othe one hand
the development diie self of amdividual takes place witlaioollective life and
on the othehandthese individuakhapea society whictulfils the duty of taking
humanity to its intendedm Thereforethe Law of Requitads with individuals
also encompasses nations withgpitere. Thoseatiors, which remaisteadfast
in respecting and pursuing the Permanent Yalgebestowed with prosperity
andsuccessin life, and those which work against theakigsare humiliated and
destroyed (details of this will be covered |atee) effectand marksmprinted
on the self ofan individuahrenot visibleand felt byothers (thoughischaracter
andbehavior become aeflectionof thesg but theresults of the conduct of
nations become both visible and are fedtlogrs. Hencgehe Quran (as noted in

112| eaving aside the effects and impramtthe self, rone can transfer even
headache to himself.
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Chapter 4)in order to verifghetruth of itsrecommendegdrogranme suggests
this procedurethat onegroupshould establish this programimets practical
form andafter thisobservavhether this has produtthe sameesults with are
promised by the Quram whetherthey falsifyits claim.The Quranaddressing
Rasuullah says

Say. 60 my people! Do whatever you
it is whose end will be (best) in the Hereafter: certain it is thatlhersvwalig
notprospr . 6 (6:135)

Tellthem 6 Yr& accomding to your programein your placeand | will work
according to my progranein my placdt will become apparetd youfrom the
results themselves whahis recipient of successthe end

6.8 Pragmatic Teg

The methodto recognizeéhe Law of Requitalccording tats resultswhichis
known as the pragmatic tésthe bestechniquef all There cannot be anmyore
preciseanddefinite techniquetherthan this Howeveyr a difficulty arises in this
whichhas beemotedin Chapter 1(Basisof Deen) i.e. if we leave thasvl to
operate aanevolutionary pacé¢hen for thedeeds and tlireresult tomanifest
takes avery long time whiglaccording to outalculationcould be thousands of
yearor more

The way ¢ reduce thigime periodis for the humanJamat to becomethe
companion and helpef the Divine &w In thisway thoseresults wilbecome
manifest according tbehuman timescale.

As far asheself of an individual is concerneal mattehow long the time period
lastsbetweerthe commission cd deed anthe manifestation ofs effectthis
makes no differencbecause human life does not end with the dedtie of
physical bodgsit continues on even after thihereforeif these effets do not
manifest herm this life then thesenanifest after death. This is that point where
havingreached jtcertainsuchbeliefs and concepéppeatbefore us which are
generallycited in the world of religiore.g. salvationSawagbforgivemss,
repentance, paradise, b&dl This will be discesiin the next chapter.

6.9 The Concept of Mercy Ralhim)

At this stageit is important to clarify onmoint We have seen that the Law of
Requital of Allah functiorsolelyon the principle ofibsoluteystice in which
there is nooomfor any concession or intercession. The questrdmeithethere
isevemlany possibil ity firotornét mer s delinitdyar
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possibilitybutthec oncept of o mer cyofi émeiist ¥ ér i
that according to the laWe punishment for his crime has been meted out to a
crimina) but hewaik and imploresnd the ruletakingmeicy on hiscondition,
forgives him. This theemotive onc e pt of 6 niengwhasdeven h i c |
do with he Law of Requital of Allahihe otherconcept (and correché is that

you are in severe pain as a result of haumgyour handThat saméllahWho

has made this law that fire lmmndthatburning will caugeain, has also created

such medicines whidangive relief fronthis pain.If, after the first crimeof
puttingyourhand irto fire), youturn to the second law of Allah andkeuseof

those medicinashich he has creatélden you wilteceived f or gi venes s
crime. his is the concept of O melmather of
words for the recovery dhe loss suffered duedoing againshe bw of Allah

you have to turn tanothedaw of AllahJ ust a s lawlisluaiierSasand i r
not individuaglin the ssme way i8 secondaw of Hisis universal as well. After
transgressing againsy &w turningtowardghatlaw of Allatthrough whichhat

loss is compensatad calledraubdrepentance And by following this second

law, acquiringorotectian from the destructive effectsultingrom disobedience

of the first &w is calledMaghfirafprotection).The verymeaning oMaghfirat
protectiond according to theaw of Reqital of Allaht he con o,gqut of
are forgivend is wrong.

Thislaw of TaubandMaghfiratf Allahis applicable to nations in the same way
that it is to individuals. K nation goes against soraw lof Allah then the
techniquéo protect itself from the destructive effe¢idoing thiss thatit should
obey thataw of Allahwhose effects are constructive and profjtalille even
more determination and enthusiadine constructive results of thawl will
providethe means oprotection(Maghfiratfrom the destructive effects thie
former mistake.

At this poirt this summarig considered sufficieRurther etails will be covered
in the followingchapter.
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7 SALVATION (NAJAAT)

Ask anyone in the worlehy doeshetolerate sanuchsuffering androuble in
the pursuit ofeligious rituals armbmmand8Whydoes hewvake up in the later
part of winter nights, bathe in freezing waters and Isitrefioors for Bhaki**?
Why does he tolerate the trouble of hunger and thimsgtheseason of summer
in which thedaysare asong aghe heighof amountair? Desfie hispovertyand
deprivationwhy does hd&eep himself iprivationby giving charity from his
incomé& Despitethe lack ofsufficientresourcesvhy does hgurneyhundreds
of milesto performa pilgrinageto somespecific sacrediestinatiofIn the eml,
whatis theultimatepurpose ofjoing througlhesdife threatening troublesnd
privationsandtests of patien@e

7.1 The Objectiveis Salvation

You will see that from every corner of religion (i.e. therfollowers of every
religion)youwill only receive onanswer for tese questionand that will béhat
we do all thiso that we can gfajaatso that ve can geMukti** so that vecan
get salvation. Due to the differences of languhgse words vary but their
meaning is the same i.e. readuressuchhardships ithe obalienceof religious
commandso ago achievesalvation. Salvation from what?

7.2 The Meaning of Salvation

According to HindishastéBharighevery human chilat the time of his birth
bringswith him theburden of hisins fromhisprevioudife. For the vole of his
life he tries to get rid of the daminatiorof these sindutthe case jsnore often
than notthat there is a furth@mcrease in tacontaminationThen he diegand
subsequentlypgether with théurden of these contaminatiphe takes birth
againThis process is contiousand is callethe circle ofAvagow(Tanasakh
Theaim and ultimatpurposeof life is that man shoulthieveMukti from this
circle ofAvagowmheextremehardships ofeligious commands amidualsare
undertakerfior this

As per(Hindu)Vedanfi.e.throughmysticisr) the human soulAtm3 is part of

the soul of GodRarmatmavhich hadecomeseparated from its whole and is
trapped irPrakart(material) impuritieendis constantlgntangleéh anguish and
suffering. The purpose of life is to free Atimafrom theconstrainiof matter

and this purpose cannot be achieved without going through the hardships and
privations ofYug

113Bhaktt a Hindu ritual. For more details see Wikipedia. (Ed)
114Mukti- Hindu concept of salvation. (Ed)
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According toBuddhismevery desirefananbecomeshe precursorfor a new
hardship. The purpose of life idree thehuman heart frorthe deception of the
desiresof the heart in this way he achievéirvan which means complete
annihilation.

According toChristian beligevery humahild is born with the burden of sin

on his backrom his firstparents (Adam artéve). The purpose of religion is to
provide him withsalvatiorfrom the burden of this sin which can be achieved by
beliingintheb cr uci fi xi onChaistd at onement & of

The belief othe Jews is that every child of Bani Israglsparadisdollowing
circumci®n, but as a result of some sihaving beercommitted by their
ancestorf abygoneera,this nation will be sent to hell ®period of timelo
be freed fromhe punishment of thigell is called salvation.

Keep this concept of salvationniind andseehow at a fundamental levahe
elements a ommonvalue.e. that man wdsale and hearsomewherend for
certainreasos he wassent to he prison of the wrld. After toiling at the
grindstonen this prisonpncehehasproven himselft o b e a ,llegqvéint | e
thenbe extricated fronthe prison and sent backhis original position. This is
whatsalvations. Usingan ordinaryexampleyou carcomprehed it asa person

who awokein the morningreelingwell and then be@amefeverish around ten
o0cl ock i nAllday e remained fevegsh, tuetor administered
medicine antdy duskhereceived saition andis feveisubsiledi.e. he beame

as hehad been in the morning prior to fallihgHe achieved nothing from the
exertion and hardshigf the whole day he only became the same as he was
previouslyThis is that concept (i.e. as you were) which is the basis of salvation.
The cloth was whité becamelirty with dust and grime, tithobfwashermgn
laundered it, the dirt was removed and the cloth became white as before. This i
the meaning of salvation.

Now reflectas towhethethisexplanatiomppeato intellect and reasimig - that
this greasystem of theiniversethe awesomg@rogranme of human creation,
such an eminent processiVine revelation and guidane&as brought into
beingmerelyso thatmancanbecome the same laswas previosly. From this
there is no progresso achevementno constructive purpose intendé&ery
man of vision wiltdeclarahat this ischildd glay whichcannot be attributed to
Allah, the Wise, IAknowing

Exalted is Alldfom the thing&ey acribe(37.:159)
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7.3 The Purpose of Human LifeAccording to the Quran

According to the Qurathe purpose of human life istiMuki. The aim of Deen
is not Najaat Man is neithetrapped in the prison of this wordiling at a
grindstongnor is salvation the aim of his endaes/mn this lifeNeitherhashis
soulbecomaletached from its whole aistiow trapped imaterial impurity, nor
ishe orn bearingny burden of sin on hisdkafrom his previous birthor is he
sent here as a consequenceetthmes of his first parents. The Quiaalares
that every human child arrives in the world with a afehantaintedlateHe is
given sora realiable possibilitiethedevelopmendf whichis the purpose of his
life.

According to the Gregbhilosophersthe dynamics of the universe wadical

i.e it was goinground in a single circle like a m@uwoyound. Duringthis
continualjourney it was nottaking any steforward. If weexamine iimore
closelythenit become®videntthat the Hindu concept of the circlefofagown

or the belief of saltian, is the outcome of this cyclical belief about the universe.
The Hindu philosophy of life imostly borrowedrom Greek philosophyThe
Qurancame and rejectéluis doctrineasfalse and declared that life does not go
roundin acircle, instead advacesstraightaheadindis on a balanced path:

e/ n d e &Rdbb ustaingrs on a path that is straight. (11.56)

Say to them that n8ustaineis on a path which is balanced and straight i.e.
Allah is directing His univera®ngastraight path accdrd) to His &w. In
another versd is stated

The path of Allato Whom belongs whatever is in the heavens aadisvbatev
t he ¢42:63) hé

This is thepath ofthatAllah for the completion hoseprogranmethewhole
universe is in action. Tleéore the universe is also peedingalonga straight
and balancepath andnot only astraightand balancepdath but onewhich is
ascending as walthe path othatAllah Who is:

(From Allalh Owner of the ways of ascent. (70.3)

Hence the univers is progressing forward on a straight and balanceanpath
alongidethis is alsascendingt istraversing througits evolutionary stagasad
heading towards itestination In other wordsaccording to the Qurathe
universe is progressive andayit It is not static andot goingound in a single
circle This is thasamepath on which man is invited to tre@bereforein Surah
Al Fatihdmankind is taught tneryDua(prayer,)
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Guide us to the straight path. (1:5)

From this this realitybecomes evident that according to the Qtira purpose

of the endeavosmand hardships of human ligenot toachieve salvatidrom
some difficulty andistoe@rogoesseforn@ard sn theo u
highway of life and to ascemigherd this s called evolution. Ass already been
noted, according to the Quran:

(1) Man des not arrive into life wigmy kindof burdenjhe comes with a
cleanand untaintedlate.

(2) Heis bestowed witmanyrealisible potentialby nature.

(3) The purpose of his life ie actualis¢hese pssiblities to manifest his
latent potetials and to develop his seatid in this wayfrom this life
become worthy of livingmoreeminent lifeat a higher plane

7.4 The Evolutionary Stages of Life
About these evolutionary stagf lifethe Quran has stated:
Youshalkurely ascend stage by stage. (84.19)

Hencethe purpose of life is not teaghfreedomfrom sometrapd it is to ascend
ever higheby traversinghroughevolutionary stageSor this Deenprovidesa
practicaprogranme It is obvious thahere are two parts feveryprogranme
One isthat doctrine, law dormula which is the foundation of this progran
andthe second ighat technique through which the progremtan reach its
completion. The first condita for the success of the prognagénis that the
formula on which it is based shoatmhtain within ithe potentl to progress
forward. If theformulaitself only has the potential to producengor negative
effects then the programewhich isdependenon it can never succeddext,
this technique shouldossesshe abilityto makethis formulablossom further
Note in what a beautiful and balanced way the Quran, in a few hawds,
explainedhisfoundation and the structure raised ol #tates:

If any daseefpower then to Allah belongs all power. Tandont up words of
Purity,andit is He Who exalts each deedfttouress (35.:10)

Theprosperouand pleasantoctrine of life (which is received through revelation)
contains theotentialof ascension and progressiomg Bghteous deeds raise it
high. The Quranx@lainghis abstract realitgrough thepracticametaphor ot
farm(this isa commortechniquén theQuran).On a farmthe fundamentaem
isthehealthy seadhichcontairsthe potential tgerminatesproutand bear fruit
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7.5 Eimaan and Righteous Deeds

This is that ideology whiciccording to théeerminology of th&uran is called
Eimaan After thisis thatprocesshrough whictlihegrowth and developmeuoit
this £edoccurs irsuch a wayhat atits appropriate timét prospers antlowers
andbeardruit. If this seed remains burideepunder a pile of eartimot even a
seedling will spro@itom it. Usingthis metaphqregarding the aim and objective
of humanrlife the Qurarstateghat

He has succeeded déwelops, itnd he has failed veuppressed ([©1.910)

The onewho developed his self, ltop reached fruitigrbut the one who
suppressed his sdlebecameuined andlestroyedTherefore(as mtedin the
previouschaptey there is nbeven aquestion of mameceivingreward or
punishmenexternally in returfor his action® reward or punishme of deeds
is concealed within the ded¢ldsmselveand is thie natural consequendéhe
resultof righteous deedstise developmendf ma n 6 swheveathefresultof
wrong deeds weakness and decline in his eelfhedisintegration of the $el
This is that reality about which Qeran has stated:

€ Can they expect to be rewarded excgphasaerougir?147)

Their deeds themselves become their recompense and confront them.

7.6 Confrontation Between Truth and Falsehood

In the development of the human sedf we cansay in the process of
implementation of the Permaneiad¥svithin human sociefglestructive forces
and vested interestsndup as aobstruction in itpath.It is essenti@b confront
these forces and thisnbat iscalled the struggle betwetarg(Truth) andBatil
(Evil). It is obvious that to remove these refggdlementérom the pathpower
will be usedNow, if the situation is such that the accumulad@geris continually
being usednd new power is nbeingproducedthen aftea period of timgman
will not havanystrengtHeftwith whichto confrontthesedestructive forces. The
Quran statethatinherent irthe systerof actionproposed by, is the abilitghat
whatever force or power is uslisin the achievement of this objeciivean
replenisht. In Arabicterminologythis is calleGavaa'>

15Sawaabthi s term i s expl ai ned ThenLifémtberHereaftes; Whait |
Doesthe QurayS by t he author.
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7.7 The Meaning of Sawaab

The wordSaulmeans to return;ivatevehas beespent has been returriadull.
The English translation tife wordistasaalill be restoration. Thereforander
the Quranic System whatever energiexpeaded in theedene of Haggand
to defeaBati| these are restorsuinultaneously.

Let usconsider another example. In the cagdeaxctious diseases (e.g. influpnza
you may have seen that some peameumb to itmmediatelywhereasthers
remain unaffected. €hreason for this is obviousedple whohave reduced
immunity arequicklyoverwhelmed by thgerms ofdiseasewhereaghosein
whomimmunityis greatemare notaffectecby these germs.

What does the doctor do smchcass of infectious diseases? stggests such
measures due to which the immunity of people improves ahd¢beyeamble
of fightingtheinfectinggerms

7.8 The Meaning of Maghfirat (Protection)

Similarly when some persdialls illdue tothese germshe doctor helps to
improvehisimmunityand hisincrease in immunigssists thpatient against the
destructive elementin Quranic termgshis processs calledMaghfiratThe
meaning oMaghfiras protection. The termaghfiis used to denote that helmet
which soldierg/ear m orderto protect their headn a battlefield.

In this connectioylet us look at another exampleu aréheading to some village.
On the waythe road divides into twat a junction from where yastepin the
wrong direction. Aftdravellingor a mile, youcometo realigthat you are on the
wrong pathlt is obvious that whatever energy and Wwasspentin traveling
this journey of amile all went to wasté\bout suchtravelleron these wrong
pathsm the journey of life, the Quratates:

€ D thai deeds have become woeth{lE8:405)

These are the onedosenvorksremained fruitless amgbrewasted.

7.9 The Meaning of 7Tauba(Repentance)

After realizing your mistgkehat do you do? Yoagain return to thatame
junction where you steedin the wrong directiohn Arabicterminologysuch a
return is calle@aubaBut t isobviousthatthe result othis returnof one mileon

the same patk hegativdts positiveoutcomewill commencat that point in time
when after having reached tjumction,youstarttreadingn the right direction.
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If you were previously kang on foot and nowyou take somenethod of
conveyangeéhenwhatever time and energy was consungingin the wrong
directionwill be savedlhe Qurartermsthis whole ppcessasTaba wa Aslai.e.
to desist from th&rong path antb produce @ increasedbility within ongelf
to follow the right path.

If wewish tounderstandt usingthe example of disea#®enit can be said that
Maghfiras apreventivaneasur@andTaubas a curativeaction Or, aftersuitable
treatmenfollowing the attack of a diseag@ning protectiofiom thedestructive
effects of the disease will also be cMEghfiralt is apparenthat thewhole
foundationof this process isasedn the fact tlat, if measures which produce
constructiveresultsare more effectiyéhen these will overcome tekements
which produce destructive resudtisg will eradicatend compensate foinar
harmful effed Thisrealityis specifiedn the Qura in the following words

él/ ndeed, dgeods do afialgd4) wi t h mi sa

Remember #t deeds Wwich create balance compensatedé&sdsproducing
damagingffects In another versé,is stated:

If you avoid the major wrongs which you are foWeldelhremove from you
your smaller errors and admit you to a noble entrance. (4.31)

If you continue taavoidthebig wrongs from whh We have forbidden you, then
We will compensate ftire harmful effects of yoorinar mistakes anadmit you
into an eninent place.

From these explanations it is clear, #taiording to the Quran:

(1) The aim of life is not the ridof some punishmentg. to gairsalvation),
butbydevelong thehuman selisto ascendnd evolvéowardsa higher
plane of lifdrom thecurrent level oéxisencein life.

(2) For this aima human being is not cened agan angel who caaot make
a mistake. HRAllah)keeps an eye on the weragpects of man and says
that if the balance of your righteous deellspgsheavierthen He wli
compensatéor your weaknesses and you will ascend one step higher on
the ladder of life. In this regakte says in very clear words:

Ard those whose scales are waawyqod deedsj} is they who are the

successftul. But those whose scajbs- ghese are the ones who have lost
their self, in Hell, abiding eternally. (23%)2
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Whoevehasa heavier scalef righteous deedslisorchard will bear fruit
The ones whosealgemaingdightwill be trosepeoplan whoseselfthere

isa ddiciencyandthustheywill not becapable of moving do the next
stageandsowill remainin hell.

Thisreality shoulde understood by relating the example of a student. If the marks
requiredo pass an annual exéor examplearesixty percenthen the student
who achieves sixty percemtl be successful in moving to the next class. His
forty percent of mistakeél® notobstruct his progredBut the student whgains
onlyfifty percentmarksdoes not get promotioithe marksachievedre of o
berefitto himbecase he does not meet the critefigad for promotion to the
next stage. He laltedwherever he isvith this provisghat in the example of a
schoo] heis giveranopportunity by staying the same clagsachieve success
in the following yeaBut in the case of thaiman selfthis is not possible h&
basic ondition in this case is that whichewmelividualin this earthly lifdnas
attainedcompetence to such a degreh which hebecomescapableof
journeying througlthe next life he willachievegpromotion Wheaever has not
achievedhis much competencwill stagnatéorever.

7.10 Jannatand Jahannum(Paradise and Hell)

The Quran hasalledthe state of the onegho areable to progress forward as
Jannand the stte of the oneshohavehaltedasJahannudahannusiaHebrew
word (whichmeans that valley in which human beiisgsl to besacrificed)ln
the Arabic languaghe Quran has used the wdaheefar Jahannymvhose
basic meaninig of haltingsomeoneThis isalsowhat happens in the universe
accordingd the theory ofwlution. The species whjatiterhaving reached a
certairstagdoses the ability to move forwdardltsat that stagéiencethis belief
that criminals will be sent to Hell a eriod of time to bgivenpunishmenand
after completing #ir period of punishmenthey Wl enterparadiseils a non
Quranic concept. According to the Qutha question ajettingout of Jahannum
does not even arida SurahAl Hajjit is stated:

Every time they want to get out of Hellfire from anguish, they will be returned t
rté(z22:22)

Contrary to thisthe dwellersof Jannawill be keptar from this right from the
start.They will nobe able thveareven avhispefrom Jahannu®1:104102) In
other words, thogeeople whajive sanuch development to their sildtit will
becomecapable of living in the next [ffem the present lifehey will be the
dwellersof paradise. The onesvitiom there is not this muchpability, will be
haltel from progressing forwarandthey will be callettie denizen®f hell.
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From the abovdiscussiojthis realityppecomes apparent tothat according to
the Quran:

() This belief is wrong that the purpose of human lifgyemreedbmfrom
somepunishment

(2) This concept of reward ametributionis alsonot correct that reward
means tobe givensomething from outside and retribution means
punishment. Reward anetributionare natural consequenocésieeds
and their effestare imprintedn thehuman sié

(3) Jaheemeanghatman will not beambleof traversinghe evolutionary
stages of liteThis is whyis development will stop. And since he will feel
the consequensef this loss intenselherefore his life will be in hell.

(4) The dwellers of paradi will be those whwill havedeveloped within
thenselveshe ability to traversxemore evolutionary stages of life. This
will be such anassivand successfathievemergeeingvhichwill give
rise toimmense delighm their beings

According to his philosophy of reward and punishmenimeonegaining
exemptionthrougha n o t nterce8sson, oatoringf o r ansmg, brer 8 s
getting salvation byierely acceptifgimaan(without deedsprt he o6f or g
of sins byAllah is a norQuranic concep8uccesses and prosperities of life are
the name given to theatural consequences of human deeds. These cannot be
obtained as @harityffrom anywhere

The concepbof Safarisland Bakhshisfintercessiorand forgivenessy the
product of that menta&ji according to which God is conceiasah eathly king.
The concept oGod which is presentda the Quran is @eWhose every act is
according tdaw and ordeiland inlaw andrder theras nevelanyquestion of
intercession arfdrgiveress|f we sowwheatwe will reap wheand if wesow
barley we will reap barleythisis an immutablealv which always remains in
force.

According to this law, you can gdaghfirdiutnotBakhshisAnd as has already

been statedVlaghfiraineans thatanthrough largerighteousdeedsprotects
himselffrom the consequences wofinor mistakesTherefore that which is
commonly known aBakhshishs al so the result of n
(It would be more correct to call this protection inste&hkifishisin fact it

should never be calledBakhshisht should be calledMaghfiratmeaning
protection)

At thisjunctureit is important to clarifthis muclthatthe Quran has also used

the wordNajaatBut the meaning dflajaatis notonly to escapdrom ome
punishmentit also means to remain fully protected from some destraation
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this is theactuameaning oNajaatisperthe Quran.e. man remaining protected
from destruction through righteous deeds

The Quran haslso calledhe life of paradisas 61 i fe forever
discussed in the next chapter.
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8 LIFE FOREVER (IMMORTALITY)

No humanbeingin the world (apart from those wehhave lost their mental
balanck wishegdo die.He wishedo live forever. reservation ofhe self isan
intrinsicanimal instinct. Since animals dopassesanyconcepevenof death
thethought ofliving forevethereforedoes noevenarisan their heart. They only
want selpreservation. Mapossessesnsciousnessbout deaththerefore the
desire tdive forevefrequentlyentershis heart.

8.1 Desire for Life Forever

In the story of Adanthe Quran hastatedthat Ibleé® exploited this motivia
man This muchshould also be undersbod that he narrativeof Adam as
explainednh the Quran is ndhe story ofiparticulaindividuali.e.amannamed
Adam). This is thenetaphoricahccounbf manhimself This is thestoryof his
human condition emotions, problems and the mutual conflicts ohis
psychological and social ,livehich is presented Wire Quran inextremely
beautiful metaphorahich appeal deeply the heartin this narrative Iblees
representthoseemotionof manwhichpreventim frombowing tothe Divine
laws (or Permanentalies) andn this wayyankhim towardsthe ruin and
desruction of hell*’In relation to this storthe Quran has stated metaphorically:

Then Satan whispered to him, he sai
eternity and possession that will no
their private parts became apparent to them, and they began to fasten over then

from the leavestbé garden20:1260121)

Iblegsaid to Adand shalll tell you ofthewhereaboutsf a tree fronwhich you
will get immortalityand such &ingdomon which declinewill never descefid
Adam and his wife ate of the fruit of this tfe@m this their sexual awareness
was arousedue towhich they felt shamand they began to cover their bodies
with leavedrom thetreesn thegarden

8.2 Immortality in the Form of Offspring

In this metaphor,he Quran has stated that the desire to live forever always
remains alive the human hearntenevemwishesto die, but despite his thousands

of endeavars he cannot escatiee grip ofdeath. Thereforén orde to satisfy

his greed to live after dedtk achieves this in the form of his offspring. He says
thatafter my deatimyname wiltfemain brighthroughmychildren. The flowers

116|pleesr Satard these terms represent human emotions and desires.
117Further details are covered in the book titlédb | e e s by the aluthok.d a md
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and fruits of this tree will beyrawn flowers and fruitéhence theveryname of
the map ofinancestral chainis calted6b ancestr al treed) .

The Quran declares that tlig deception through which man satisfie®Wwn
heartThe life of every human bein@mndividualone Thereforgan individual
canneverremain @iy anotherds remaining ali:
own sonlmmortality is achieved through the development of the human self.

It is importantt this pointo clarify thisnuch that whatthe Qurarhas said about
immortalitynot beingachiewblethrough offspringdoes not mean that the Quran
declarsthelove of wife and children as something to Bpised not at all. It
states thahese thingare acausdor attraction. In Surafdl Imrant states:

Beautified for people is the lovetavhiizh they desiref women and sons,
heapedp sums of gold and silver, fine branded horses, and cattle and tilled lan
That is the enjoyment of worldly life, but Allah has with Him the best return (in tf.
following of Divine Laws). (3:14)

For humanghe love of wife and children, wealth and possessionbreaslell
horses, cattle, ranches (i.evatldly things which aedtractve) is made a cause

for lure.(But this much should be understood that these things are not the ultimate
aim and objectivef life, these are the needs of physical life). But the pleasant
abode of real life is achieved throtighDivine &ws (not through physical laws).

The Quran wishes to malie clear from this that the father cannotagn
immortality through the life ofdhson The method for achieving immortality is
different.

8.3 Immortality T hrough Developmentof the Self

This is achieved through the development didheanself and death is its test.
The Quran states:

Who created death and life to provide poriLopties to develop your sélf@an
see (for yoself) whichobyu 1 s bq&€) i n deedé

We created death and life so that you ceaklveopportunitieso develop the
selfand so that it could be seen who amongst you does such good deeds due ftc
which his self becomes developed.

Death disintegratdee human bodybut if the human selbecomessuitably

developeghenit doesnotfinishwith thephysicatleath of the body. In SurAh
Namlit is stated:
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Whoever comes with a righteous deealeilietter recompense than his deed, and
they will be protected from the terror of that Day (death will not affect them).
(27:89)

There is no doubh thisthat the shock of death is a massiv Through this
theprocess of thphysical life of man severed forever (as there is no return to
this world). Butegardinghose in whom thpotentials of theelfhave awakened,
thisshock canot affecthemadversely

They will not be grieved by such aereatos) (21.:103)

From these explanatigitss clear that immortality is achieved through intention
and deed&veryindividual does not just receivasita righRighteous deadnd
intention (i.eliving life willingly within the remit of the Permaneaiti®s) are not

an issueof life atthe anmal level, therefore the questafnimmortality at this
level of existenaioes not arisén this connection, Professor Galloway writes:

That every creature formed in the semblance of man, however brutish and undev.
Is destied to immortality,y®re thawe dare affirfio do so would require a deeper
knowledge of divine economy than ve posséVe agr ee wi t h Lot
thing will continue if and so long as its continuance belongs to the meaning o
world. that everything pelés away which had its authorized place only in a transito.
phase of tHKe worl ddbs cour sed

Life after death is an establistesdity according to the Qurant vhatkind of
form or statethis life will takeannot be understood at #eastindevelof human
consciousnesk SurahAl Wag@hit is stated:

We have decreed Death to be your comaaraa Weé are not to be frustrated from
changing yowarins and creating you (again) in (forms) that you know rot. (56.60
61)

We have establighéhe scals of death among yand We are noh any way
limitedfrom changing your existing form into such a form of which you have no
knowledge.

118G, GallowayThe Philosophy of Retigidsv573.
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8.4 Life Following Death

Thedecompositionf thehuman body does not afféiceé human self in any way
becausdhe human self is neither part of the body nor under the control of
physical laws. Hence the Quaesentinghe material concept of life, declares:

They sa@Vhat/Whenwe are reduced to bones and dust, should we really be rais
upasa new creatioBay. beoyu(evengtones or iron, Or created matter which, in
your minds, is hardest (to be raised up), (Yetudealbsed up)hé@n will they
saydvho will cause us to retdBay. He who created yout fifrstme é ¢51)7 : 4 9

These people say tivehen we havde@yedinto a skeleton of bones and thus
will disintegrate into particles, what, will we still-beeetedBay to them, that
(leaving aside being bones), if you were stone or iron or soree¢mioggher
than this of which you camwn@ive as being very difficultliang to life, even
then you will be brought to lifehey saywho will create us ane@ay to them,
that same Allah Who brought you into existence from nothing the first time.

It is obvious thdlife did not come into estence according to physical laws from
nothingthe first time Thiscame into existeneecording tdhat planwhich is

r el at e dunivesse dAmii.a lifedissnot the product of physical laws. This
came into existence through Arar of Allah. Snilarly the life after death will
not come into existence according to physicabléwsill come into existence
according to thAmrof Allah. This is the nekihk inthe evolutionary process,
whichgreatestrength and abilityill developn thehuman self and it will become
free fromdependency ahepresent supporttr SuraiNuhit is stated that Allah
has created you bwgsingyou through various stages. Nafter thepresent
stageof life, why areyou notdesirous ofmoreWaqar®in this? The messenger
Noah says this people

Vhat is the matter vyt thayouplace not your hope feaiatng solidarity
from AllahSeeing that it is He that has created you in divedseélsiZids ?

Thisthing(Wagayis acqired by living lifacording tathe Permanentalues i.e.
thiswill betheoutcomeof ma n & srighteausbehaviaor.

8.5 Intention and Deed

With regard t@ 6 d e ieigindportant to understarilis muchthatadeedsthe
namegiven to the anifestation o&nintention.The one who hasonintention,
his deeds notevenadeedin other wordsanindividual is not responsible for the

119\Wagab this means heaviness crystallization or solidarity of the human self.
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consequence afleed behind which there is no intent®milarlyrighteousness
under compulsion is not righteousness, nor iswlilhereforefor theone who

does nofpossess intentipthe question of strengthening or weakening his self
does noevenariseThe one whowith intentiorthrough hisown volition selects

the wrong patlandin this waydeveloment of his self does notaot, will also

be alive aftgohysical death. Batswasnoted in the previous chaptee will not
havethe abilitywithin himto evolve furtherThis is declaregd bethe life of hell
about which the Qurastates

In which they will then neither didve (87:13)

In this theywill becountecheitheramong the deador among the living. Neither
death will come to themor willtheyhavelife. No deathbecausafter physical
deaththey were made aljve life, because life mnlythe name oprogression

and evolutioritselt The lifein whichthere is n@rowth andlevelopmenis not

life. It is stat@ in the Qurarthat such a person will saigh regretdé |  wi s h |
sent somet hi ng (89@4). Cantraly td tiuikre ocoupantefi f e &
Jannawill be thepossess's ofimmortality and will say:

owWe shall not die, except our [First
puni BnE85H0 .

We, after the first death (which we face in the world) shall nbhelyewill be
alive andactiveandevermore evaltionary stages of life will kdegtingup in
front of them:

One Dayou wilkee the believing men and the believing anritgreir Light
runs forward before them and by their riglét (Grds)

In other wordsthelife of theoccupant®f hell willbe meresurvival after death
and thdife of thedwellersof paradisavill beimmortality whicheveryindividual
will notreceivas a righbut will haveo achievéhroughhisown righteous deeds.
Survival isthe stée of theinten® regretcaused byhe destructive effectsf
following the wrong path of lifend immortalityis the name of the state of
continuing ahead while progressingthrough further extremely pleasant
evolutionary stages life.

This is what tB material concept of life tells man:

And they say. oWhat I s there but oui
nothing bitime can destro@ugls.24)
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But the Quranic concept of life teaches thgbu awaken the powers of your
self then you camemoveyourselffrom the confines ofhesednaterialistic four
wall® a nptogresseryfar ahead55:33)

8.6 Both Lives Are Not Alike

This is the fundamental reasuolmy neitherthe lifenor the deatlof those who
possesthese two contractory ideologies can be the saftee Quran states:

What! Do those who seek after evil ways think that We shall hold them equal w
those who believe and do righteous tiaeésiual will bleeir life and their
deathq45:21)

Do thosepeoplewho createnequitiessit thinking that We will make theriike
the oneswho have convictiorin the Permanent alues and tread oQur
proposedgotential enhancimqyogranmeof life? Not at alllNeithercantheir life
beas onenor cantheir deathHow falseand eviis that judgementhich these
people make fahenselves.

8.7 A Momin (Believer)Does Not FearDeath

This is the reason tHar a Momindeathis not something to fedte knows and
maintaingonvictionin the facthatwith the cessation of athing man aes not
die- the doors ofurtherpaths ofevolutionary stages life openup before him.
For him, therefore death is thestaiwayto further ascendencgnd tis is the
reason that the Quran has declaeamth to be criterion for truth.tlasksthe
Jews (opponents):

é t h e n ousfar @eéath ifyaue truthful. (2:94)

If you are truthful in your claim, then show us your desire folinldathdefene
of truth. Only he can lay down his lite the preservation @Permanenvalue
who B assuredf thisfact thatdeath in this mannaeuill result inmmortalityfor
man These are theeryones about whom the Quran declares:

And say not of those who are s/l ain |
living, though ye percgyeot. (2:154)

This is thatechnique through which the hunumsireo live foreveis fulfilled.
At this point it is important to understand that dhremortalitypof man is not
infinitein the same wasthatof the Divine Self. But at the levebof present
consciousneswe cannokevensay what will be thdtimateend of the human
self. And when it is not infite like the Divine SeHind neithers itapart of the
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Divine Self, then what will be its end? In this connetii®®Quran only tk us

this much that after the disintegration of the human body, human life progresses
forward traversintprough itdurther evolutionargtagesRegarding the statefs
existenceafter this,the Quranneitherdiscusss this norcan we make any
commentsThis question is beyond the limits of present level afognitive
comprehensiqgrjustasthe issue ahebeginning of liféselfand the universe is
beyond théoundsof ourintellectuatomprehension.

But & hasalreadyeen notedife after deatlis a realityto haveEimaann which

is a kasicrequiremenbdf Islam. Thigs, in reality an extension of the Law of
Requital. If life is onlgonfined tathe life of this world thetihe wholeideology
of Deen becomes meagiess. Its structure onlyesen thehuman self, the Law
of Requital an&imaanin the continuity of life.

8.8 Paradise and Hell in This World

Sofar, we have been discussing piaat of life which is concerned with the world
after death. But the Quran says that the manibestdtithe results of human
deeddeginsn thelife of the presenworldi.e. theprocess of building of Paradise

and Hellcommenceright here. By living lifeaccording tdhe Divine bws a
paradiséikesocietysestablished heethis worldand ths is thaparadisevhich

the Quran does nabnsideof lesgr importanceBut this is established through

the hands of those peopiose hilitiesof the selfbegin to manifest here.
Thereforein the next chapter we wdiscushowthe human self delops and

howa paradiséke society is established through the hands of those people whose
selfbegins to manifest itself.
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9 THE PRINCIPLE OF DEVELOPMENT OF THE
HUMAN SELF

In the previous chapters we have seen that the focal point of Deen i®nonvict
in the human self and its aimthe developmenbf this self In the Arabic
languagenourishmentand developmens calledRabubiyathis refers to that
technique or method through which a thing is taken fn@mpoint ofits
beginning andlowly ad carefully it igradually taken to its point of completion.

If you look at the outer universgou will see the functioning of the law of
Rabubiyatverywhere.

9.1 The Law of Rabubiyat

In the example of a farm quoted in the Quran, a seed storésdiwdtdotential

of becoming a tree of which it is the séeslitable nourishmergprovidedto
this see@Rabubiyethen thestatentpotentials wilkeepmanifeshgthemselves.
From the seedhere will sprout seedlingnd from thiseedling plant will grow.
This plant will grow and becomeadl strong tree. After thigwe need to
understand the differendestweervarious seejlthe endobjective of theseed

of apoplartreeis to become a poplar treewhich there are only leavesali
jasmine plant there will be flowers in addition to leavasmango tree there will
be fruit as well. Theltimateobjectiveof such a processill bethat seeds are
reproducedn these treelsom whichthis proceseemains continual his means
the ultimak aimof a seed is to produce another sikedtself Moving forward
from plants animals also haasimilarcondition The objective of an animal life
is alsoto prodiwce another animal like itself, Go to the animal level, a cyclical
order remainsstablishedlhis is the final end of this process. Nothing can exceed
thisconstraint The Quran states:

Say. Everyone acts according to

Every single thing can go to that extent to which it is deStmedonstraint is
whatis termedhe destiny of thithing. As far as man is concerndaenhislife
remainsnerelyattheanimal levethenin that toqin the process gfrocreation
a cyclebecome®stablished, in which th&imateobjective othe life ofevery
individuais confined to procreatirmperson (son or daughter) like hini&elf

120 As already written, procreation is important for the nourishment and continuation of human
generations. What we wish to note here is that the ultimaiEhaiman life is not procreatidn
its aim is the development of thenan self.
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9.2 The Aim of Human Life

But when life(byraisingup from theanimal level)s broughtto thehuman level
the ultimate aim is not tprocreateand produce@nothermerson likaus, it is to
develoghehuman seléndto progress forward and kesgcending/NVVhen Allah
had declared about Heelifthat He ritherproduces another like Hisv@ Self
through the process of procreatioor is He Himself theproduct ofthe process
of procreatiof?, by thisit was to point to thisamecharacteristiof the self.
Thereforewhen life reaches the human lebein the caravan tife does not
travel in a circldt keeps progressing forward istraight patha path which is
straight and banced).

In the universewith regard tahe system oRabubiyaanother pointmerits
attention. For th@ourishment and developmerita seedsoil, water, aiand
temperature iequiredHowever, ifyou puta seed tone side on a table and on
the oher siddeavesome sondfill abowlwith wateywith ar and heat (sunlight)
alreadyoang present in the roomespite the presence ofdlthese elemengs
seedling will not sprout from ttesedFor thisit is essential thiieseslements
becone amalgamatett is evidenfrom thisthat in the system dRabubiyebr
thenourishment and development of sometmmgualco-operation of different
elementandeed amalgamatios gssential.

9.3 Development of the SelfTakes PlaceWithin a Collective System

The development of theuman selélsocannottake placén the individualistic
life of monasticism. This is a completely-@Qaranic concept. According to the
Quran the Rabubiyaltf the self of an individuabkes placehile residingin a
society through mutual cooperatammd help indeedthe coming together of
heartgby mergingnto one another). In this regatte Quran states:

And hold fast, all together, by the rope of Allah (the Quran), and be not dividec
among yourselves, andmerar with gratitude Allah’s favor on yoou vezneg
enemies and He joined your hearts in love, so that by fdisbGraaee brethren
(to each othegnd guwere on the brink of the pit of Fire, and He saved you from
It. Thus desAllah make Hisg®s clear to you: Thawmay be guided. (3.102)

For this purposghe Qurarshapesan Ummah:

Thus, have We made of you an Ummah justly balanced, that you may be witne
over the nationsé(2:143)

121 ¢4e begetteth not, nor is Hedf&hd183n
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And in this collective system the self of individieaslop.
9.4 The Need for Balance and Proportion

Regarding the processtbhé nourishmenénd developmerdf things in the
universeanother points worthy ofattention. In the example of a sektbo
muchsoil isappliedinsufficient or too muctvateris giventhe wind blows too
strongf thetemperature isither too high or too low, evdrendevelopment of
the seed will notake placd~or this it is essential that thestould bea specific
balance and proportion among these elements.

This isalsathecondition fothenourishment andevelopment of the human self.
By examiningt closelythis reality will become evidghat the human se the
sum ofmany attributes. Not justehumanself but the seldf AllahHimself, the
image b Whose tributes are reflectemh a smaller scaile the human self,
possessananyattributes. In other wordsumerousttributes remaiconcealed
in the self. It is essential to have specific balance and propdthiorthese
attributes. The Quranak used the terrAl Asma ul Husn@roportionate
attribues) for the Divinetaibutes.Husnis the best proportiotherefore these
are declared the most beautifully proportioAdtdusna From this respecdhe
Quran has declared those deeds throtgthvtheattributesof the human self
manifest themselvesth a specific proportigms righteous deedsAlrHasnaat

9.5 The Basic Principlefor the Development of the Human Self

The law for thelevelopmenof the physical body is that every indaliduows

with whatevehe himselfeats.Thisis impossible thdtshouldbe the one who
eathealthyfood butthegrowthshould be othe body of my brother. This is that
0sel fi s hnphysisablifesompletly depehdentAt the physical level

no individualcan be exemptdgdom this. But contrary to thihhe human self
develops from tit thing whil he gives for the nourishmamnid developmeiof

others. This is that poiftom wheretherebecomes glaringdifference in the

paths of animdl.e. physical) lifand human (i.e. concept basedharself) life.

In the physical lifét aki ngd i s essenti al for th
the development dhe human self ithatofé gi vi ng o . I n the c
prefering yourself wer otherss essential. If you and your neightawe hungry

and there is only omgéece obreaduntil yougive yourselbrefeence over yo
neighbar and eat that breadpurishment ofour body will nobccur.But for
thedevelopmendf thehuman sélit isimperativeo prefer others over ysaif.
Regarding thog®opé who spend their livatongthese hes, the Quran states
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ebut give them preference over t hems
And those saved from the covetaolstiessown self, they are the ones that achieve
prosperity. (569.9)

Regardingibse who prefer others over themselves, even if by doinglsavihey
to live inhardshipthe truth is that treeindividuaswhoaresaved from preferring
themselveaver ohers are theneswhosefieldswill flourish

9.6 WhatisS h v 6 h dConemussess ofhe Heart)

In the above versd is stated thadnly the onewho savehimselffromS h u 6 h a
Nafscanbe successful. What d&k u 0 hnzeanRradrder to understaithis,
bring to mindhisscenario. It ithe season @xtreme heatnd the water tap will
only beopenfor two hoursand the water witlin from it with anuchreduced
flow. If you look towards thpeople waiting tgetwateryou will see a queue of
empy utensils from heffar into the distancen this situatiorthe desire rather
effort) of everyindividualwill beto pushanothermack ando advance forward
andtake hidill of water This motive is calléélh u & h Bhe Quaah statdbat
the indvidualwho remaingrotectedfrom this motive and instead of pushing
othersbackhimselfsteps back aradlows thosesho arenore needy ttake water
firstd his fields will bloonAccording to physical latlie one whose laméceives
timelywaterwill be the one whose farm bears f(uita village they will go to the
extent of murdefor thig), but according to the Quranic SysterRabubiyahe
person who is successful is the onetwins the direction afater tovardsthe
fields ofothers.

9.7 For the Good of Mankind

@therdhere does nquistmean people of his ovgnoup ownparty, owrtribe,
ownnation, own religiod in thisare included atf those peoplfom thewhole
of mankindifrespective of religiooplour, language, tribe, najishose need is
greaterFor thisthe fundamental principle of the Qurathis

é What d sf ogroomanki ndl3rildmai ns on

According to the Quranjis is thecorevalue for the development of the human
self. According to this principtae Quranshapesuch a society in which every
person is busy in tieéfort ofworktowardghedevelopmentf othes and prefers
others ovehimself And he doesllthis because hiamaanis thaf by doing sp
development diis self wiltake placeAnd thsisthesole objective amalirpose

of his life.
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9.8 Support from Western Thinkers

This is thaveryreality which \stern thinkers and researchers@sgresenting
with great emphasila this regardRashdall writds his book on ethics

dt maybe urged that the ideal is that | should be producing something for another
and find my good in doing so, while he is working in turn for my good, and finds /
good [ m#?doing so. 0

Thewelltknownhistorian of human civiéiBon, Robert Brifault, writashis
renowneb ook, ©6The Making of Humanity®d:

0The peculiar means and conditions
development shall take place not by way of individuals, but by way of the entire h
race, that the grade of development of eatthainslithe resultarthatecumenical
devel pment . 0

He says further:

O0The making of humanity! That s the
nay, somewhat hard fact, of which t/
It Is not throbbing impulse of altruism, no inspiration of generosity for its own sa
but a heavy weight of necessity [ ai
condi tions¥ that govern It. 0

With reference tbow important the development of otheyshsthinker writes
in another place:

0/l n t he thatdction ia goodswhiehlcentributes to the process of huma
development, that act is evil which tends to impede, retard, oppose that proces
individual life is well deserving vgircthedirect line of that evolution, that is futile
which lies outside the course of its advance, that is condemned wngab endeav.
oppose the currélfiat is the natural, the absolute and actual standard of moral val
Nature does not value the masysaid charitable life which brings no contribution
to human growth, as much as a single act which permanently promotes the evolu
the racee The only measure ofdbwort |

122H. Ra&dall,The Theory of Good an&/éMil, p. 77
123R. BriffaultMaking of Humanjty 260
124]hid., p. 261
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perpetuating & is the contribution atte towards the building up of a higher
humati ty. o

9.9 Evolution of the Whole of Mankind

As has beenrlready writterthe Quran onlydeclareghat deedasworthy of
survial which is for the good dhe whole ofmankind. The truth is th#he
addresseef the Quran is thevhole of mankinditself The objective of this
progranmeis to makeéhewholeof mankind one Ummah:

Mankinavas but orlémmés €(10:19)

This is the revolutionary proclamationl#gaedyjivingaim of the Qurarit declares
the wholeof mankindto be a®ne individual anstatesn cleamwords

And your creatfion or your resurrection Is in no wise but as an individual
x/E (31:28)

In order to achieve this ainegardinghe map of theystemof Rabubiyathich

it presentsit statesboutthe centreadah) that itis establishefdr the curity
and asylunof mankind (5:97). Thereforghen it says that the human self can
only develop when ibocerns itself regarditige developmenof others, then
thisdevelopmens not restrictetb its own group. This includalpeopleof the
whole of mankind (withut any distinction of religion pation andvithout any
discrimination of colour oacé.

ProfessoWhitehead has pointed to this very reality when he said:

O T h éectioneofilife e si des I n ai ms beyon#® tthe |

Mason in this regard says:

oMan, I n  hi s Fdevélops hisgpersonalitycaa e 3atisfids nis desre
and his satbnscious interpretation of his subconscious knowl/edgeéxahitsire

Spirit may influence his activBies. racially, man ought to engage only in such
activities as tend to extend creative freedom to the utmost thraughtihens=ls

of all personalities to their uttermost limits. Man may tthis eoond movement
while holding to the first. Man, therefore, may be moral individually and immc
raci all y. The highest ?personal ities

125]pid., p. 352
126A. N. Whiteheadidventures dédg. 373
1273, W. T. MasoigGreative Freedmrd26
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With regard toehe programme which the Quran propdsethe development of

the humarself this is not at all possible that an individeabmeso absorbed

in the development of his own self that he neglects the development dtothers.
programme ipurelythis, thaan i ndi vi dual ds sel f deyv
same degree to wh heworks for the devepment of othersant has said:

O0Act I n such a way as to treat t hyse
value; behave as a member of a society in which each regards the good of oth
equal value with tveng and is so treated by the rest, in which each is both end a
means, in which eacteeeali hi s own good 7% promoti i

But the Quran goes a step further than this and states:

ebut give them pref er eovedyavasaheieowniof). e ms
And those saved from the covetousness of their own self, they are the ones that
prosperity. (59:9)

Huxley, a great scientist who holds no brief for religion, writes to the same effect:

0/ bel i eve tmaadanleBuemedwir tiee warastmore bfd for youl
neighbar as for yourself. And | believerthgtthough not without perplexity, effort

and pain, can fulfil this duty and gradually achieve his destiny. A religion which
this as its centraleand interprets it with wide vision, both of the possibilities opel
to man and of the limitations in which he is confined will be a true religion, becat
Is conterminous with life; it will encourage the growth of life, and will itself grow v
thatg owt h. | bel i e¥e i n the religion ¢

Who @antell Huxley thahe cannot gehis type of religiom any wapther than

throughWahi His difficulty was thate consideredhe selcreated religions of
men to be based on Divirevelation.

9.10 New Life

Today under thisheavenDivine revelation in itpureand true form cannot be
found anywhereutsidethe Quran. The message of Allabniy for those who
possess the ability to live:

That it may giveamingo any who are ali@s:70)

128Quoted by H. Rashdallhe Theory of Good and/&hi| p. 133
129 Julian HuxleyReligion without Revefatibt3
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For the admonitionof those in whom the flame of life &gi Axd by following
its givenprogranmethis life keeps multiplying. The Quran states:

O youwho believ&lveyour response to Allah and His Messenger, when He calls
you tathat which will give youfl €8.€4)

But (as has already been notedy he can gdife whoconcerns himself with
providing sustenancef life for others and fowhich he does notlesireany
recompensé.eaving asidecanpense, hies not everdesirous of angratituck.
To thosefor whom he providemeans ofustenance, tgaysn no uncertain
terms

Wefeed you for the sake of Allah alone: No reward do we desire from you, no
thanks(76.9)

He shouldtell them that to fulfibthers need&as my duty anancel fulfilled
someor 0 s tmeptleatdneed wamet After thishow is ther@anyquestion of
any reward or cempenseAs the Quran states

/s there any reward for gbother than god@8:60)

What can be the recompense of nmgetin
his distorted balance other than that his balance was regtergeople who

make this theole ainof their life keep theutcomeof their hard worlavailable

for theRabubiyaf mankind. Andor the peopl¢hatthey help:

Those who spend theistrtre in the cause of Allah, and follow not up their gifts
with reminders of their generosity or with injury, for them their reward is with the
Sustainer: on them shall be no fear, nor shall they grieve. (2.262)

Never mind sking for recompengiisthought does not even arise in their hearts
that people should see what we are doing so that we will be astonoeting

to the Quran,ite people who seek such admiration cannot be members of such a
Jamatwhich declarabe Rabubiyaf mankind as theaimand objective. Hence
Allahaddresses tiomineen

O youwho believe! cancel not your charity by reminders of your generosity or &
injury, like those who spend their substance to be seen of men, but believe neit
Al l ah nor [(@26) he Last Dayé

This is the reason that the messengers of Allah erkdtve first proclaimers of
thissystem oRabubiyated taeannounce unambiguouslyttieir people:
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/ do not wishryy reward from you, my rewdralsthe Sustainer of the déor/
(26:109)

From the aboveexplanationthe following reality has come beforethet
according to the Quran

(1) The purpose of life is to devekhe human self and

(2) the procedure for the developmenthaf human self is that man keeps
the resultsof his hard workwealth ad possessionagcessibléor the
development asthersand in thisvay should givetherspreference over
himself.

At this point thequestion arises (as noted in Chapter 4) thatdo@ement of

the human intellect thatit fulfils the needs dife of that individual (and his
progeny) whas thepossessoof this intellect. If this intellect is told that you
should desist from attending to the nourishment ofirthisidual (and his
progeny® if he dies let him die and if his progsaffer fromhunger, lethem
sufferd you should worry about the nourishneerd developmenf others, then

the intellect will never be prepared to do this. If it is forced to follow this practice
(firstly, it will not even tolerate this and if it is somehow farodér duregshen

the psychological seequenceashichwill resultare obvious.

9.11 The Way toSatisfy the Intellect

Thereforethe question which we haneferredto above is thi® how can the
intellectbe made taccept that it shoulglve prioriy tothe needs of others over
itself?Not only to accept it but deappilycontented with thisPhe solution to
this issue devised by thgsticism of sainthood (masticisthwasto declarghe
human body and itemandss worthy of loathingnd theelimnationof these

to beaccepteds the aim and objective of humanBitgfirstly, this concept and
philosophy of life isnpracticato implemenbecauséhe demands of human life
cannot beeliminatedsecondlythe historyof monasticisns a witness tthe way

in whichthe neckof humanityis strangleds a consequencetiofs whether this

is in the caves of Christian priestsnothe fire temples ofZoroastriansthe
ashrams of Hindu yogis or in the isolatguitatof mystics. The Quran does not
suggesthatthe solutiorto aheadachesto sever the heaBor the development
of the human selit does not ignoreourishmenof the human bodygut assigns
great importance to For an exemplary ljfik emphasizes the abundance of both
0 body valneddgbeidgssential (2:24According to the Quramvealth
and possessigngife and childresplendar of attireand appearaneeea reason
for attraction(3:14). It challenges thelders of theloctrine of monasticisand
declares
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e Who hasarbidden thieeautiful gifts of AllathichHe has produced for His
serv@B) se

Therefore after juggling with thiswe return to the same question to which we
havepointedearlierFor the nourishment of the bqdlyedemand of thetellect

is thatit shouldderive maximum benefiom the means of sustenaaed the
Quran also supportsthis). On the otherhand the requirement for the
development of the human selthat he shouldjive priority to the needs of
othersover himself.

The question isow topersuade the intellect to acdbpt itshouldprioritisethe
needs of otheroveritsown. For thisthe Qurarformulatesuch an arrangement
so thamnot only doeghe intellecbecome inclinetbwardghiseminenigoal but
feelsfull contentmehand satisfaction in doisg

The details of this system will be covered in the next chapter.
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10 THE SYSTEM OF RABUBIYAT

In the previous chapter weave said that the Quran mak#ss type of
arrangemerity whichthe intellect of evergdividualis satisfiedo prefer othes
overitself and considertisto bethe correctresponsibilityf life. Obviously
human intellect cannathievehis typeof satisfactiomntil it is fully contented
that bydoingsohis own needs and thoseh@ progenyvill not beaffected. We
need to sewhat programme the Quran propokesthe achievement of this
objectiveThestructure of Deen is dependent onabsuredness of contentment
in this programme thereforein this matterthis link in the chairis extrenely
important

It has been noted in previous chapterspaple who believe in the Permanent
Valuesasdefined throughevelationestablish a socieBy a scietyis meana
socialorder in which the Permanerdl\fes are implemented a practicaldsis

In modern termghisis called atate. It is obvious thaag inall othersystems)

in this systenthere will becertainpeople who will be responsible for the
establishment arambnsolidatiorof the systenThe remainder of thatizensof

this saciety will be theihands anérms in carrying out the responsibilitieln

this ®ciety there will be no disiction betweetheruler andhe ruledbecause
according to the Qurano manpossesses thightthat he shouldubject other
human being® hisgovernment®In this systenevery individual wifbllowthe
Divine lBws. But this is also obvious thaenobedience of the Divinaws
themselves only possiblithin a practical system. This is called the machinery
of govenment In this goernmentthe presence of an executalyisessential,
and thisshould implement thaws in the t&te you cartermit asthe Centre of
the System). The practicatni of obedience of the Divinaws will ben the
obediencef the orders implemented thys executive. Tloitizens of thisociety
will follow the orders of this Centesdthis Cente will fulfilthe whole othose
responsibilities which Allah has takkpanHimself and whose promise Fokr)

has beemaden the Quran.

10.1 Covenant

After this introductionit shouldbe undersbod that the establishment of the
Quranic gstem isviaan agreement between the Centretlamditizens This
agreement is:

Allah hapurchased of theliBvers their persons and their goods; for theirs (in
return) is the garden (of Paradisbgn rejoice in the bargain which you have
concluded (9.111)

130Further details of this are aafaié in Chapter 12.
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This covenand f 6 b uy i nlgas faun @emsn@hich shauld e paot
every business dealated tduying and sellinige.:

(1) The uyerd Allah

(2) The ®llerd the Momineen

(3) The asset which is sddhelife and possessiookthe Momineen
(4) The price of the safeJannat

In theseaMominand his life and possessions are tangible elements about which
everyone can understand what these are. Bath#retwo elements (i.e. buyer
Allah and buying priceJannatareabstractlt is clear that thimatter ofouying
and selling cannbt viewed as tangible untitlsarly understooghat is meant
by theséwo abstract elemergsgif an individuasays that | have sold my life and
possessionstmthe hands of Allah, then this will imerelyan ideological or
intellectual matter. His life and possessionsoniihue taemainwith him and
this business deal velhymerely aithe level of &elid. On the othehand if he
says that in return for this Allah will besfannabn me then this matterttie
selling price) will also be (as far as this world is concerned) cordibetieto
Since Isha is a practical system of, ltfeese matters aot stay merelgt the
level ofideoloy or belief. Their practical and tangible form shbaeltbme
apparenfThereality aso what these mean in practical tedmassbeen clarified by
the Quran

10.2 Aim of A/-dannat3!

First of all let us understantthe selling price (i.Al-Jannah The Quran has
termedthe evolved statdterthe deathof the developepersonalityas the life of
JannatBut since human consciousresss presentievelcannotcomprehend
what the conditions and circumstancésthe life after deathwill be it has

therefore @tedin clear terms that all the statements gheparadiseverthere

are metaphors. In SurAhR al the Qurarstates:

The parable of the garden which the righteous are promisedpbeneath it
riov @zibpe

In another versé declaresbout this garden

e And for a garden whose width | s

Alongside thedgpesof metaphorical statements, it also state

131 Al-JannaB the paradise on eanthich iscreated through human hands as per the Quranic
system. (Ed)
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Now no person knows what delights of the eye arfdereforihem as a reward
for their deeds. (32:17)

But - and this but is very importanHe (Allah)hasdeclaredhe life whichis
achievedh this world iraccordance with the Qurasystenalsoasbeingthelife

of Jannaind haslescribeduchdetai$ of this life odanndtom which it becomes
clearwhatareits aimand outcome First of allwe should understand thhée
Arabs who were the first addressees of this memsdge whose language the
Quran was revealed, waneation ofleserdwelers.For them pleasing gardens,
freshandcoolwater springs, shattges, abundance of fruitewingstreams of
milk and honey arathersimilar thingswhat could bbetterthan these comforts
of life. How great the importance afchardsvasfor them can begauged from
the objection raised byhe opponents of Rasuillah that if hewasreally a pious
human being ammimessenger of Allatihen:

Or why has not a treasure bestowed on him, ohevhptteagarden for
pl eagul eé

In reply to this the Quran answereait avhile. Let this systefmecome
establishedde will bestowupon you not just one garden Ilowany orchards
beneath which strearmbwaterwill be flowing, andHe will bestow upon yaau
palacen which to live(25:10)Here,apartfrom orchards there is mention of
palaces as welhe Arabs wer@anomadimationwho mostlyspent theifivesin
tents. Taheir right and left were empisegh as those Bersia and Rom&hich
wereheirsof great civilstionsof the world Their liing standard was far higher
than the nomadic Arabs. 83e &&tegat the very least a largaetpf them were
very soorgoing to come under tigentrolof the Arabs as aconsequence of the
Divine ystem. This is whin thedetailsof earthly paradiséhe Quran hadlso
included theigoodsof comfort andadornmentWith this backgroungou can
see how the Quran has narrated detaf$-&nnalii.e.paradise on earth). First
of all it states with certainty and surety that the consequeBo®maznard
righteous deeds wik agovernmentrad nation &te in this world. In Sur&tur

it states:

Allah has promised to those among you who have Eimaan and work righteous c
that He will of surety grant them in the land power as He granted to those befo
them, that He will establish in authority theid Beeane which He has chosen

for them, and that He will change their state after fear in whictotbeg lofed
security and peacad#en) They will follow Me alone and not associate (other
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lavis) with Melf any do reje@¥ly lawshfter this, they are rebellious and #icked
(24:55)

10.3 Establishment of Governmentin the World

From these verse# is clearthat Allah had promised these people that the
consequence tfieir Eimaanandrighteais deeds will be acquisition of power in
the land. Savhen they overcame their opponents, it was stated to them:

And He made you heirs of their lands, their houses, and their goods, and of a /.
which you had not frequented. And Allah has poweéhiogsr §83.:27)

Seeing the promises of Allah being fulfilethis waythose people used to
rejoiceandproclaim in excitement and exhilaration

They will say: O6Praise to Al/l ah, Wwh
given us land in tege. We can adwell in the garden as we will; how excellent a
reward for those who work rig

10.4 Basic Necessities of Life

Haveyouseen at which point the Quran hele use of the ter-JannaPThis
Al-Jannalffirst of all fulfilledthe basic necessitiestoéir liveswhich wereso
deficienamong thenirhis is that first characteristicJahnathich is mentioned
to 6Adamdé in these words:

OThere I s therein enough provision 1
sufferif om t hir st, nor FdY m t he sun

This means that in thiannahere is completertaintyof things to eat and drink,
clothing,shelteretc. And ertainty such that:

.. And eat of the bountiful things therein as #oy248)

And dter fulfilling the basic needs of |d#,theaccoutrementsf luxuryand
adonment

132t is also implicit from these verses that: (1) The essential and definite consefimaar of
and righteous deeds is theldistament of government in the world. (2) For the establishment of

Deen, having oneds own government is absolu
collective system of life in which the Divine laws are followed. ([Badfanf Allah anda avoid
Shirk it is necessary to have oneds Ilbadath g o

becomes clear i.e. to be governed by the Divine laws.
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eadorned therein with bracel e
To them will be passed rounds & e s and gobl et s

Upon them will be green garmefine &tk And heay brocadend they will be
adorned with bracelets of

Andtheflesh of fowlény that they may desire (56.21)

Among tall treedfith flowers (ofruits piled oe above anothén shade long
extendedyBvater floimg constantipnd fruit in abndance. (56:32)

Reflect orthesedetailsand if nomorethan thisat leastook at the war bounty
whichcame into their handsthe victory of Madany(part of Iran) Look at this
listin he books ohistory and it wil beveryapparenhowthe thing®f Al-Jannah
which were promisedlerepresentn thispile And this wasiot confined to tan
only, the evagreenorchard of Syria, thach as golagricultural land of Egypt,
thespringladerbreezesf Iraq (which wapart of Iranat that timgd allthis was
therenownedrafsiinterpretation) ahis samé\l-lannakwhichthey savbefore
them.And thenthe Quran states thiatthis:

éno braénse ofweariness shall touch us therein. (35:35)

In this sociefypbecauseahe Divine Lawswvere prevalent everywhare vain talk
was therefore heard by their esrdfrom everywherkfe-givingsalutations and
discoursgof peace and securdyposg19:62). In thisocietyeveryone lived like
real brothers withull sincerity and féection (15:47). Rerewas neitheany
rarcour i N a ny o noewWwesethdreeaaynidden emotions géalousyand
vengeancg’:43).

Up to this pointonly thataspect of thigl-Jannatmasbeen presented according
to whichthemeans of sushance for the human body availablén abundance
But, according to the Qurathe purpose of life is nsblelyphysical nourishment,
the real purpose development ofatenthumanpotentialsdevelopmenof the
human self). Therefqrall means aneksource$or this tooareavailable in this
Al-Jannah

t s

of

S/

A Fountain where thevDtees of Allah do drink, making it flow in unstinted

abundance. They perfahai) vows.(76:67)
Such a fountain of life whichenof Allahcause to gush afldw through the&

effortsfrom the depths aheir heartsThey fulfl all those responsibilitiagich
they haveéakenupon themselvesn thiswide sphere of worldly litey are left
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free- the onewho wislkescan advance forwaashd the one who wishes can lag
behind(74:37). There is mmpedimentf any kindn the path of anyorgethere
are equal opportunities fail. The radiantlight of theforehead of those
advancindgorward points straiglgthead andb their right andleft) and their
desire is thahereshouldcontinue to be further increases in this (@#8). The
ever increasingeights of evolutionary stages kagpearingn front of themad
those heights below which the means of susteoflifedlow continuouslyike

a strean(39:20).

Thisis thatAl-Jannalwhich thecitizensof a Quranic societgetin returnas the
@rice forsellingtheirlife and possesswrFrom his itis madeclear that in this
matte of buying and selling which has been previously mentibaeithird
element (i.eprice of sellingis notmerelyintellectual andonjecturegor purely
ideological andbelief- this is aconcreteeality which every person can witness
with his own eyes.

10.5 What Does@®llahdMean in Practical Terms

Now we come to the fourth elent of this agreement. hig covenanit is stated
that theMomineerselltheir livesand possessiongart he hands of 6
guestion iswhat does this mean in practical terim&® whose handdo the
Momineersell their liveand possession&fd inexchangavho gives therAl-
Jannah Thoseindividuals in whose selflevelopment commencgdsecome
companions of Allah in theystem of the universdin the human world the
Divine bws are implemented through them. These are the individmadg thr
whose hands those responsibilities are fulfilled wtathhas related to Himself
(we haveermedthem the Centre dhe Divine ystem). Hengén the matter of
buying and selling whichcasrrentlyunder discussiorhis selling on behalf of
Allahin this society is done throutioseresponsible individuads the helm of
affairs or in other wordshrough the hands dfie Centre oftte Divine gstem.
During the time of the last messengeis Centre was Rasulah himself.
Thereforeselling byhe citizensof the society wasto the hands of Rasullah.
This is that reality which the Quran has stated in theseinvBrdahAl Fath

Verily those who plight their fealty to you do no less than plight their fealty to Alle
the Had of Allahi®s v er t h@810) handsée

O Rasul, those persons who are selling their lives into your hands, they are indee
doing theidealwith Allah. At the time of sealing this deal, it looks as if your hand

is over their hands, but in truth, it is the hand of Aliatself.This is because

the Centre of the Divine System does not decide mattepglisonal capacity

but does so adavinerepresentative of Allah. In other womdsll these matters

the Quranic system akociety becomesstandn for Allah.In connection with
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the Islamic ystem this point holds great sifoance (which weill discuss in
detail ina later chaptean the political system anavgrnment From thisthis
realityalso becomes apparastto what is meanthen the Quramstructsto
spend in the@athof Allah

éanldoan to Al af@320a bal anced

@siving a balancddan to Allalbd whatis meant by thtsFrom hisis meanthe
Centre of the Quranic System. Téamne Centre which receia#éghisfrom the
citizensof the ®ciety andthe sameonethatthenspendst on working for the
welfareof the whole omankind.

10.6 Responsibility for Sustenance

Now allof thefour elements of selling and buymgelation to that mattggvith
which webegarthis discussiomgrein front of usin a tangible and concrete form

In other wordsaccording to thisovenantcitizens of thisociety hand over their
livesand possessis to the Centre of the Divingsseem andt, then with their
possessions (and livdsrequired) estdlishes society on these linas a
consequence of whichthl citizensof the societyeceiveheir sustenana life

in abundancand over and above thilseir self also keeps developing in such a
way thain the life after deathbecomes capaldétraversing further evolutionary
stagedn this waytheyachieveparadisdoth in this world and in thige in the
hereafter:

6 Our Su@ve wapd ia ihis arld and good in theH e a(E.208)r é

This is that system which proclawmith certanty and suretip thecitizens of this
society:

e We are responsible for your sustenance and also of yéur orogdng 1

Because of thiyou shouldnot haveany kind ofworry regardingmeansof
sustenance, you shoblel assured that itteer you can dieof hungemor your

progeny

This is that practadmethodologgue towhichtheintellect othepeople becomes
assuredbout the matteaf themeans o$ustenance anlgvotes its fultttention
to the nourishment andievelopment omankind.By tis the self of every
individualcontinues talevelopandthusthe development of botthe body and
the selfsarranged i.e. prosperity in thigorld andoysin the hereaftalso The
presentbecomeprosperousindthe future perpetuallyrightand thiss a great
achievemer(b:119)

160



What is Islam?

10.7 Responsibility for the Sustenancef Every Living Thing

The sphereof responsibility of the Quranigséem does not remain confined to
the sustenance of its owitizens since it is theystemof that Allah Whas
SQustainer of the Worlds (1:2) tlee Giver of 8stenance tall nations of the
world. That is whyas this system gaiimsstrengthits sphere of action keeps
broadeninge. firstly this system takes responsifalithedevelopment of those
citizenswvhoresick within itsdomainwhether they are Muslims or Adoslims
after this itRRabubiykeeps encompassiviher peopleof mankind irrespective
of religion, nationalityand without dferentiating on the basis oblour and
creed M&ing thisRabubiyatommormplacen thewholeworld is thdocusedaim

of this systemin this respecthis great proclamation of the Qurbacomes
apparenas a reality:

There is nlivingcreature on earth but its sustenance depena/sgti Aja

The Quran hassed the wor@® a 6 ankhis proclamatiopnwhichencompasses
within it allhuman beings and animd@gcause of thisesponsibility for the
sustenace of all living things lands on the hefathissystem oRabubiyand it
fulfils this responsibility.

10.8 What Was theMotive to Work

At this point this question arisét when the basic needs of life of aktitieens
of this societwill continue to bautomatically fulfilledhfoughthe systerof the
society, then wiat will be the need for@keindividualgo work? Even if yoput
themto some workwhywouldtheyexpendtheir full éfort? For examplaf a
workerknows thahe will get remuneratigmoportionatdo the amount ofvork
he doesn aday he willworkthe whole day witmaximumeffort so that he can
receive @ evengreater amount of remunéoat Bu if he knows thatfor
exampleif hedoeswork dailyworth ten rupeesbut his neesiare metvith two
rupeesand the remaining eight rupees will be given to someqrtbezisehy
would hedo thework of ten rupeedindeed this question is diundamental
importance in economics.

10.9 An Important Question of Economics

Such people haexistedvho desiredhat thedistributionof sustenancehould
be according to the needs tbe p®ple so thatthosewho arenot capable of
earningnore butwhoseneeds argreate(i.e. their needs amet beingmetfrom
their earnings shouldalsocontinue to receivielll means okustenance. What
form couldthistakeother than thathe excess eangs otthose who are capable
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